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inTrodUcTorY 
noTe

This year, the meeting of the Secretariat of the Interparliamentary Assembly on Ortho-
doxy (IAO) was held, on March 3 & 4, in Istanbul, the “Queen of Cities”, the center of 
Orthodoxy, where History meets the Legend.

It is, thus, reasonable to feel honored and moved; and these elements are culminated 
by the fact that the whole event was placed under the blessings of His All Holiness, the 
Ecumenical Patriarch Bartholomew, who has made a speech and attended our works. 

So, from this position, too, we are paying to Him our respects and expressing our 
wholehearted gratitude. 

The works of the Secretariat were followed by a Conference on the topic «The social 
dimension of monotheistic religions», with strong and high-quality participation.

This Volume contains the thoughts and suggestions formulated during that Conference.
I.A.O., on every occasion, promotes its declared position on the need of displaying 

the social face of religions, as well as protecting Christians against persecutions and 
exclusions, especially in this difficult period of major and multifaceted crisis, but also 
the outbreak of violence suffered by Mankind. Besides, our Conference coincided with 
the 1,700-year anniversary of the Edict of Milan on religious freedom by Constantine 
the Great, as well as the 20th anniversary of the establishment of I.A.O. 

Therefore, we are delivering to the public opinion this material, which contains rich 
political, theological and social considerations, hoping to contribute in further insight 
into this timely issue. 

   The President of the General Assembly                       The Secretary General

                     

         

                       Sergei Popov                                            Anastasios Nerantzis 
               Member of the Russian                         Member of the Hellenic Parliament
                         State Duma                                               Former Minister





SPEECHES - REPORTS

11

oPening address
by the President of the I.A.O. General Assembly, 

Member of the Russian State Duma Mr. Sergei Popov 

Your All Holiness, Ecumenical Patriarch Bartholomew,
Dear Secretary General of I.A.O., Mr. Anastasios Nerantzis,
Dear ladies and gentlemen,
On behalf of the administration of the Interparliamentary Assembly on Orthodoxy, I am 
pleased to welcome you at the opening of the international conference with subject 
«The social dimension of monotheistic religions».

In the modern world, religion is an important part of public life, performing three sig-
nificant social functions. Firstly, religious institutions perform spiritual guidance of their 
believers, forming, through religious education, a psychologically stable type of person, 
who is open to the world. Secondly, religious organizations, as civil society institutions, 
are involved in charity and philanthropic activities. Thirdly, the representatives of the 
churches actively participate in social activities, contribute to the normalization of the 
political, economic and cultural processes, of the inter-ethnic and inter-state relations; 
they contribute to the solution of global problems of civilization.

In turbulent times, our society needs points of spiritual support, religious values that 
carry the invariable conservative principles, which are so necessary for maintaining so-
cial peace in the society. In the face of political disputes, differences, contradictions and 
struggle, religions preach peace and promote the idea for the people to work together, 
people who sometimes have different political views.

It is our great honour to hold an international conference here, in New Rome, found-
ed almost 1,700 years ago by the biggest Orthodox ascetic emperor: Constantine the 
Great. Istanbul - Constantinople - New Rome is considered to be one of the greatest 
cities in the history of mankind, where there is a tradition of social service of two major 
monotheistic religions: Christianity and Islam. This harmony gives everyone the oppor-
tunity to preserve one’s own peculiarities and at the same time to become part of the 
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general, common, tolerant culture, that combines pluralism and social solidarity.
It is especially important that our conference is held under the omophorion of His All 

Holiness, the Ecumenical Patriarch Bartholomew, the person who, by his peace-mak-
ing, spiritual and social activities gained sincere love and respect of millions of people 
around the world.

I would especially like to thank you, Your Holiness for having given us the opportunity 
to participate with you today in the Solemn Liturgy. 

All our deputies, members of the Secretariat make a special reference to your speech 
and our meeting in which you expressed wise and interesting ideas and proposals that 
will form the basis for our organization.  

The Church of Constantinople, the ancient local Orthodox Church, founded by one of 
the most revered saints, St. Andrew the First-Called Apostle and having unquestionable 
primacy of honour, today is a visible example of constructive and meaningful collabo-
ration with the secular authorities, in the social and volunteer activities of Orthodox 
organizations, foundations, youth organizations and associations.

I would also like to mention the significant contribution of the Russian Orthodox 
Church to the development of Christian social theology, comprehension of the place of 
the Church in the contemporary world and its role in the life of the society and state, as 
was outlined in the important document “Foundations of the Social Concept”, that had 
been prepared with the active personal participation of His Holiness Patriarch Kirill of 
Moscow and All Russia.

Today the Russian Orthodox Church is an influential and respected religious organi-
zation, which acts as a strategic partner of state institutions in the social service, in a 
number of countries, particularly in Russia, Ukraine, Belarus, and Kazakhstan.

During the conference we will hear serious scientific reports that represent many 
specific examples in the field of social work of religious organizations. Besides, we will 
hear greetings and speeches. I am sure that our meeting will make a worthy contribu-
tion to the theoretical understanding of this important vector of activities of religious 
organizations in the modern Europe, in the face of challenges of the new era.

I wish the participants of the conference to have a fruitful work, interesting new ideas 
and positive suggestions!
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greeTing address
by His All Holiness The Ecumenical Patriarch Bartholomew

Venerable Hierarchs,
Honorable and beloved Orthodox Members of Parliament, participants of the Inter-
parliamentary Assembly on Orthodoxy, together with your distinguished colleagues,
Esteemed seminar attendees,
Brothers and sisters in the Lord,
We welcome and greet all of you with great joy and hope.

We gladly express deserved praise to the Chairman and members of the Interpar-
liamentary Assembly on Orthodoxy for this significant and, as we anticipate, useful 
encounter and conversation. We pray that God will abundantly bless your deliberations.

The invitation extended that we attend the opening of this seminar and address 
you as Archbishop of Constantinople and Ecumenical Patriarch gives us particular 
pleasure. For, beyond the topic of the seminar, which is important and very critical, 
we have the occasion to meet personally with you all as Orthodox Members of Par-
liament, together with representatives of other churches, doctrines and religions, 
as well as the rest of the participants. It is an opportunity to exchange certain 
thoughts and experiences, based on our mutual desire to eradicate violence, wher-
ever this may appear, and to render much-needed peace prevalent throughout the 
world through love, solidarity and communion with all humanity.

The topic of this seminar asks us to approach this universal demand in the perspec-
tive of the social dimension of the monotheistic religions, namely their contribution 
to overcoming of egoism, avoiding of violence, and respecting our fellow human be-
ings. If we respect people and do not seek to exploit them for our own personal, state, 
or national interests or ambitions, then we shall surely express in action the “social 
dimension” of our faith and protect each other from human calculations, which have 
no meaning before the righteous Judge and Ruler of the world, visible and invisible, 
earthly and heavenly, namely our Lord and Savior Jesus Christ.
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The Ecumenical Patriarchate and we personally have from time to time assumed initia-
tives such as this in an effort to promote dialogue on similar topics. On an Panorthodox 
level, we have developed related discussions, whose goals are summarized in a text agreed 
by all Orthodox and entitled: “The contribution of the Orthodox Church to the realization of 
peace, justice, freedom, solidarity and love among all people,” issued in 1986 in the context 
of the preparations for the Holy and Great Council of the Orthodox Church and in assess-
ment and evaluation of the international circumstances that prevailed at the time.

On a wider level, we actively participate in programs and activities aimed at contrib-
uting toward the resolution of social problems on all aspects of application and expres-
sion of human life: from inter-personal and inter-family relations to relations between 
social groups, religious communities, states and coalitions. The principal domain of this 
effort is the coordination and organization by the Ecumenical Patriarchate of bilateral 
and multilateral inter-religious dialogues, which look to cooperation with other faiths 
as well as the practice and prevalence of universal human ideals and values for the ben-
efit of humanity and society. We continue this effort in collaboration with every person 
of good will, who respects himself or herself and the “image” of God, without selfishly 
“trampling upon” this image like some iconoclast of the past but rather by providing for 
realization of the “likeness” of this image, particularly within ourselves, inasmuch as “we 
will give an account” for our actions, but also within the community, inasmuch as we are 
a single human family comprising all nations, races and tongues, for Gοd created us as 
one race on this earth.

The Orthodox faith, which unites all Orthodox people, is rooted in the Trinitarian na-
ture of God. The three persons of the Holy Trinity interpenetrate and coexist in love 
and concord. They constitute the model for our life. Our Church exists in order to call all 
people to live in love and solidarity as well as to realize this vocation.

The purpose of human existence is for us Christians, as is known, to imitate the way 
of existence of the Trinitarian God; to come to communion with this God and to live 
eternally with Him in love. However, in order to achieve this goal, we must go through 
society and love with our fellow human beings. The way toward theosis (or divinization) 
is ascetic discipline, which occurs through purification from passion and the practice of 
love. Such ascetic discipline is expressed in manifold ways, but its basic and fundamen-
tal way of expression is philanthropy.

For us Christian Orthodox, philanthropy derives from our unity with God and conse-
quently with all humanity. The unity of each person with all humanity implies the ac-
ceptance that every human being is entitled to participate equally in the divine gifts of 
creation. This in turn has several ramifications:

First, with regard to equality.
First of all, every person possesses equal value to every other human being. This 

principle can never be overlooked. As Christ teaches and St. John of Damascus char-
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acteristically defines, there is no distinction between a king or a soldier, a rich or poor 
person, and a saint or sinner. There is no racial supremacy or any other discrimination 
– whether ethnic, generational, educational, or on the basis of any other criteria. We 
must never forget that all these are “divine gifts,” granted by God as “talents” like in the 
Gospel passage, which God bestows and “in the blink of an eye,” in a single “moment,” 
he can withhold from anyone that does not make proper use of them in accordance 
with His divine will, which aspires to the expression of love and solidarity toward other 
people, indeed toward every other person.

As we know, ancient societies had recognized and legalized various institutions, 
which often justified inequality. Slavery was one such institution. The degradation of 
women was another. The right to put children to death, especially when they were 
unwanted females, was yet another among many. Unfortunately, the last still persists 
even in our age with the acceptance of the right to put an embryo to death in a preg-
nant woman.

Today, all these institutions – with the exception of the last – under the influence of 
the monotheistic religions, and especially Christianity, have disappeared and, in their 
place, we have created regulations to protect human rights, albeit regrettably not al-
ways applied, as per the teaching of religions and the laws for the most art of states 
and societies. Sadly, in the words of the philosopher, what prevails is the “justice” or 
“injustice” of the strongest.

These regulations are – or ought to be – truly and certainly the expression of our 
faith in the unity of nature and of the divine dignity for all people. The love among the 
persons of the Trinitarian God reflects and constitutes a model of life for human beings 
created in the image of God.

Second, with regard to freedom of conscience.
No person is entitled either to impose on any other person one’s individual religious 

convictions or to assert one’s authority to annihilate any other person. The aggres-
sive imposition of a certain religious faith is unacceptable wherever it originates. As a 
contemporary spiritual figure put it: “God has implanted the divine seal on every human 
being and does not rescind it. And the divine seal is our freedom!”

Religious freedom is a concomitant of the Christian teaching and an achievement of 
modern civilization, which all Orthodox are called to defend. Nonetheless, the other two 
monotheistic religions also fundamentally accept religious freedom, and many accom-
plishments have been attained in this respect. However, we still require much struggle, 
great effort, and above all love toward the “impartial” God and His constantly “partial” 
creation, humanity.

Third, with regard to the enjoyment of material goods.
As a result of their human attributes alone, all people are entitled to enjoy the God-

given material goods in accordance with their needs. Unfortunately, humanity has not 
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yet managed to embrace this principle in all its dimensions. We are characterized by 
an unconstrained greed and led sometimes to seemingly licit and at other times clearly 
illicit acquisition of material goods through the exercise of power. This results in the 
provocation of miserable economic and inhumane crises, such as the one currently ex-
perienced by human beings everywhere.

Of course, the material goods are certainly and evidently more than sufficient to cover 
the needs of our world. However, the unequal distribution and waste create problems. 
Our effort to resolve this issue will require much time, but it must commence urgently. 
Nevertheless, since we cannot foresee any human improvement in this greedy mindset 
in the immediate future, we addressed the charitable emotions of those, who irrespec-
tive of religious convictions, are distinguished by a spirit of solidarity and altruism, is-
suing our Message last Christmas and declaring this year, 2013, as “The Year of Global 
Solidarity.” We are all called to experience this concept of universal solidarity not merely 
through words but through actions, not just superficially but substantially, not simply 
with our lips but with our hearts.

This is precisely the approach and subject of your seminar. This is clearly the “social 
dimension of the monotheistic religions.” In other words, humanitarian aid is not – and 
cannot for any reason or pretext – considered a legal regulation but a humanitarian 
obligation, which emanates from the religious convictions of adherents (or faithful) of 
the various faith communities.

Personally, we feel qualified to speak about the social dimension of our own faith, the 
Orthodox Church, and we are prepared to listen gladly to the articulation of the social 
dimension within the other two monotheistic religions.

Our Lord Jesus Christ, who as God knew how difficult it was for humanity to change 
its mindset, proclaimed the need for voluntary philanthropy, which should be exer-
cised as an obligation and commandment. As we are aware, those who believed in 
Him were known through the centuries for their commitment to charitable works. As 
we observed this morning at the Patriarchate, when we addressed the members of 
the Interparliamentary Assembly on Orthodoxy, names such as Basil the Great and 
St. John the Merciful, Patriarch of Alexandria, as well as many emperors and rulers 
in the Eastern Roman Empire, such as John III Doucas Vatatzis, have left their mark 
on history for their charitable service. Even today, many philanthropic organizations, 
including state and international agencies, but particularly the numerous unseen in-
dividuals and missionaries, who live “in mountains and caves,” practice philanthropy 
in the narrower and broader sense. These are achievements, which require support 
and expansion.

We believe and proclaim that one of the primary goals and targets of states is to 
provide for their citizens to live in peace, tranquility and dignity, free from fear, depriva-
tion and disease.
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As Orthodox Members of Parliament, you are called to work for the public promotion 
of the beauty and benefit of all these principles and guidelines for all people. Indeed, you 
are also called to realize these principles and guidelines inasmuch as, in our days, vio-
lence regrettably prevails, while inhumanity triumphs over philanthropy, war over peace, 
passion over dispassion, hatred over love, hypocrisy over honesty, falsehood over truth. 
The result is that, beyond the multitude of other evil consequences, the unemployed and 
poor, who live beneath the poverty level, are increasing instead of decreasing. Here, 
therefore, lie the obligation and responsibility, the struggle and provocation for all of us 
as church and religious leaders, as members of parliament, as clergy and laity.

The social dimension of the Orthodox Church provides a model and clashes with the 
harsh individualistic ideal of some – or should we say many or perhaps most – of our 
fellow human beings. We must work together to promote this model for the benefit of 
humanity. All Orthodox must work together to promote this model throughout the world, 
while at the same time of course working so that the regulations of our states might 
be inspired by philanthropy, solidarity, welfare and concern for the weakest, respect for 
freedom of conscience, and equality among all people. This would be the expression of 
the theological foundation of our faith. Only then shall we be consistent with our prin-
ciples, when we experience the solidarity of all people as a demand of our faith in the 
Trinitarian nature of our God, which in turn results in a conviction about the diversity 
and at the same time the unity of humanity. Such a vision clearly rejects both individual 
and collective or ethnic exclusiveness.

Individualism or exclusiveness generates conflict and destruction. If only a small part 
of the amounts spent to harm inimical groups were shared for the common good, there 
would be no poor people on our planet.

This is why the Orthodox Church, following in the footsteps of its Teacher and Lord 
Jesus, namely the way of love toward God and humanity that transcends individualism, 
always strives to assist our needy and suffering fellow human beings so that social 
equality and justice may prevail, while peace, dialogue and cooperation may be promot-
ed. However, these goals are not ends in themselves; nor is the reason for our existence 
merely the improvement of human society. We do not overlook these things, but we also 
recognize that the aim and goal of our Church is and always has been the theosis (or di-
vinization) of humanity, our union (or oneness) with God by fulfilling His commandments 
through victory over our passions and the increase of virtues, namely the practice of 
the Gospel principles of love, patience, and righteousness. The Lord said and continues 
to say: “I give you my peace; but I do not give to you as the world gives.” (John 14.27) 
Undoubtedly, our struggle to achieve these virtues also results in the improvement of 
society and reveals in practice the social dimension of our faith.

This is why the Orthodox Church does not neglect human needs; but at the same time, 
it is not merely confined to resolving them. God is able to transform all poor people into 
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wealthy people and all the sick people into healthy people in a split moment. Nonethe-
less, this is not God’s way. His way is the way of the cross, the acceptance of suffering 
and tribulation as means toward sanctification, the pursuit of labor and toil. Perfection 
in Christ is achieved through suffering, by rejecting the “ego,” with love. Then, all social, 
personal and humanitarian problems are resolved and settled.

So when humanity conquers selfishness, its “ego,” first within the human heart and 
subsequently in the wider social context, it can overcome all social evil. Unfortunately, 
today we occasionally observe certain confusion in the world between genuine love and 
the acceptance of other human beings as images of God. In this regard, our Church 
teaches moderation. It accepts and never rejects every human being: As the Lord says 
through the Apostle Paul: “Never will I leave you; never will I forsake you.” (Hebrews 
13.5)

With these thoughts, we greet the opening of this seminar’s deliberations and pray 
that the Lord God will bless you and all those who labor for the benefit of others, as 
ministers of peace and reflections of the “social dimension” of our faith, so that with 
the cooperation of all people “peace may become our friend, sweet in both name and 
reality … our formation and decoration … the good praised by all, albeit practiced by few 
… which we should work on when it is present and ruminate on with mourning and tears 
when it is absent,” to paraphrase the words of St. Gregory the Theologian, Patriarch of 
Constantinople. 

Then peace will reign in the world and prevail in society. Violence will cease in our 
communities when each of us cultivates an ascetic form of sacred and blessed “vio-
lence” within ourselves and against our passions. This is our wholehearted prayer for 
everyone.

We wish you inspiration and illumination from above in your seminar, in your conclu-
sions, which we pray will have a positive impact on our world.

“All those who do right will be rewarded with glory, honor and peace, whether they are 
Jews or Gentiles. God does not demonstrate any favoritism.” (Romans 2.10-11) “Now 
may the Lord of peace Himself give you peace at all times and in every way. The Lord 
be with all of you.” (2 Thessalonians 3.16) Amen.
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greeTing address
by Mr. Anastasios Nerantzis, 

Member of the Hellenic Parliament, 

I.A.O. Secretary General

It is reasonable to be touched by the presence, the speech, the wishes and blessings 
of His All Holiness The Patriarch, and this is enhanced by two more facts: first, the fact 
that this conference is being held here in Istanbul, where history and legend are linked, 
and second, the participation of so many people, Greeks and non-Greeks, theologians 
and non-theologians, clergy and lay people, here in this event. So, apart from being 
moved, we also want to thank you for all that. 

Under the burden of my quality as the Secretary General of the Interparliamentary 
Assembly on Orthodoxy, I may bend on the way, as I only have a manual script to make 
a speech from, and, Your Holiness, this is the first time in my 40-year public life that 
I am reading my speech from a hand-written paper. So, please be lenient on me, as I 
have an alibi!

From the very beginning, there is an issue of our active legitimization. Who are we? 
Which is the purpose of our arrival here? What is the message we are conveying? Why 
all this noise? We are Orthodox, but let us start in an unorthodox way, if you allow me. 
Let us first state what we are not. So, we are not a religious, neither of course a side-
religious organization. We definitely are not a heresis, we do not try to convert people 
and bring them to our religion. We are not even theologians; and I am saying that be-
cause if we were theologians we would have some legitimization. We are not clergy of 
course, and we are not claiming the title of missionaries. In fact, we are politicians from 
different political parties, from different areas and from different countries. And indeed, 
not just politicians in general, i.e. people involved in some form of politics; we are parlia-
mentarians, i.e. members of the parliaments of our countries. And the element that links 
all of us, all members of the Organization, apart from our parliamentary dimension, is 
that we are all Orthodox Christians. 
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Therefore, all members of this organization are current members of parliament and Or-
thodox Christians. So, we are making this clear from the very beginning: when you hear this 
name, Interparliamentary Assembly on Orthodoxy, this organization consists of Orthodox 
members of parliaments from 26 countries -I stressed this fact earlier this morning, at the 
end of the Divine Liturgy, when I replied to the inspired speech made by our Patriarch, that 
26 different countries have their representatives participating in this Assembly. 

The main pillars of this Interparliamentary Assembly are Greece and Russia. Both 
countries with long-established and very fruitful and fertile Orthodox Christian tradi-
tion. However, this Assembly has also been supported from the very first moment, with 
a leading and active role, by Cyprus and Bulgaria. And I am pointing out the word ‘Cy-
prus’ because this specific martyred island is still suffering, however they have their 
eyes and their mind turned to Orthodoxy. 

Our objectives are disinterested and very clear. We want to highlight the role of Or-
thodox Christian faith, the principles and the main core of Christian teachings. We wish 
to bring to the forefront the main principles of Christian teaching and purify them from 
the dust that historic time has piled thereon. We are fighting for peace, for reconcilia-
tion, respect for the environment, love for people and brotherhood. And with these prin-
ciples as a tool, among others, we are trying to strive for a better world, for a better 
quality of the legacy, the heritage that we are going to leave behind. We are realistic, 
we are stepping on the earth. That’s why we are politicians. And we are all fighters, all 
of us have many hours of conflicts behind, on several levels. We are fighting, we are 
struggling for defense of human rights and religious freedom. 

So, this year we are celebrating twenty years since our establishment. Twenty years 
of continuous and –hopefully- consistent operation. Twenty years that have been dif-
ficult but meaningful, fruitful and constructive. We have made the decision to have 
two aspects, two dimensions in our celebration. Next June we are going to have major 
celebrations for this 20-year anniversary on the hill of Pnyx, the very same day which is 
dedicated to Saint Paul the Apostle to the Nations, because Saint Paul preached on this 
hill; at the closing of that event on the hill of Pnyx in June, we aspire to have a declara-
tion signed by the speakers of parliaments of the countries participating in this Assem-
bly. This document will be some type of confession on the principles of the Orthodox 
Christian faith and its significance for improving today’s worldwide situation. The sec-
ond part of these celebrations will take place in 2014 in Moscow, and we are doing that 
because, as I said before, the two main pillars of this Assembly are Greece and Russia. 

We have signed cooperation agreements – the first joint activities are already being 
prepared – with the Pan-African Parliament which consists of 46 countries, with the 
Eurasian Economic Community, and we have started and made progress in our consul-
tations with the Parliamentary Assembly of the Islamic Conference. We have taken sev-
eral steps to these directions: resolutions, declarations, one-day conferences, contacts, 
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visits, congresses, publications, cooperations with international organizations –these 
are only some of the means that we have used to achieve our goals. 

Perhaps one might view –here comes the difficult part- everything I said so far in a 
superficial manner and might comment that all our activities and objectives are remark-
able from a religious, social and moral viewpoint, but are distracting us from our tasks 
as politicians. Allow me to believe that such an assumption is wrong and even unsus-
pecting, not to say suspicious, at the same time. And to prove that, allow me to briefly 
refer to the relationship between Christianity, morality and politics, and indeed in times 
of hardship and suffering. We should not forget that politics is not merely related to mo-
rality; it is the logical consequence, the natural outcome thereof. In other words, politics 
is part of man’s moral action. Of course, I am aware that this sounds awkward today, 
when politics is performed in a climate of greed and vanity, often trading upon ideas 
and representing specific interests in several sectors. However, this is the pathology of 
politics, the mask of politics. So, although it might initially sound strange to hear about 
a relationship between politics and morality, actually this is normal, because politics is 
in depth an educating intention and action; politicians educate people and the whole 
community, this is politicians’ task. That is why ancient Greeks would call legislators, 
such as Lycurgus and Solon, ‘divine’; the name is not a coincidence. 

We further need to underline that politics is currently being defamed and blamed 
for all evil and found guilty for everything that is unfair; and sometimes these accusa-
tions against us politicians are reasonable. Nowadays, politics and its representatives 
throughout the world are flouted; but politics cannot but be the science of good; and 
when I say good, I mean of course common good, good for the whole society, good both 
for states and individuals. Let us not forget that Plato believed –and rightly so- that the 
most beautiful thing one can do on earth is politics, i.e. «the art of bringing the ideal to 
the contemporary era in order to incarnate eternity in time». This wording raises ques-
tions, even in good faith. Because we do not know whether the way politics is exercised 
today by several politicians meets the above requirements. The answer is certainly no. 
But isn’t this the case for all other things, too? For example, Christians sometimes do 
not behave as Christians, do not show neither charity nor mercy. Or, take the example 
of several painters who are supposed to foster the art of beauty, but some of their 
paintings are too ugly, incomprehensible and against the acceptable esthetics. So, we 
can always raise to everyone this issue of how the ideal is incarnated in the real and 
conclude that Christians or painters or others are not loyal to the ideal. 

So, one of the main roles of a politician is to be deeply human and try to improve the 
destiny of his fellow-people, constantly trying to approach them and be in a loving rela-
tionship with them. It is commonplace that the number of poor and marginalized people 
is increasing all over the world. This inequality is intolerable and, if things continue like 
that, a day will come very soon when those who have nothing today will use every possible 



The social dimension of monoTheisTic religions

22

means to take the position of those who have everything; and not just take their place, but 
also try to take their goods. So if we do not achieve a fair distribution of goods, the boiling 
pot of society will explode, and those whom we call poor and homeless will dominate over 
us and enslave us, they will take possession of our properties and take our places. The role 
of a true politician is to prevent such a development while we still have time. And there is 
still time for us all to realize certain things. Only then can politics prove to be indeed the 
science of good and politicians prove to be pioneers and leaders in society. 

So, by participating in this effort and by fulfilling our Christian duties we are also ful-
filling our political duties. That is why I said before it is wrong to believe that what we 
do here is not politics. Indeed, it is politics, if one takes into account the pure objectives 
-not the superficial objectives- of politics described above. 

It is true that last century was very bold and daring, very egregious. Everything that 
happened during the last century is rightly placed between praise and wailing. People 
were lamenting for the ending part of life, while, at the same time, they expected what 
was coming, what was new and unknown. The 21st century, allow me to note, has 
nothing from the smell of life as we used to know it. Contemporary people, more or 
less, have started going beyond their limits. Having been deceived by the bait, without 
having noticed the hook, like the small audacious rodent that sees the cheese without 
seeing what is behind, today man is alone, out of the flock.  Institutions have lost the 
rescuing mandate for which they were created. The urge of the markets has carried 
along the common good. Credit rating agencies are assessing everything and their find-
ings constitute authentic values and successes. We do not have any free time; and when 
we do, we use it to get more effective arms and strive for our future, either biologic or 
other, or to provide for our old age. But everything requires money, and we need more 
and more time in order to gain more money. Therefore, we are doing nothing more than 
selling-off our time for money, and are, thus, unable to reverse this trade –law experts 
in this room will better understand what I am saying. 

But even those who still believe that the world needs to get better, we are not con-
vinced any more that we do know how this could be done. The dramatic events expe-
rienced in this planet cultivate consciences; consciences cultivated by knowledge and 
despair, the hope for something better and despair for the sufferings we experience 
and –alas- are to be continued. Labors and achievements, fights and worries of years, 
generations, and whole centuries, constructs erected by the human race at the cost of 
rivers of blood and huge sacrifices, are suddenly collapsing like Babel towers made of 
paper. Jeremiah’s words, deep, secret, timeless, are lurking: “Thus said the Lord: Behold, 
I pull down those whom I have built up, and I pluck up those whom I have planted”. 
Besides, in our times, when violence dominates over souls and regions, one wonders 
whether we’d better stop speaking courageously, spontaneously and naturally, the way 
we are breathing, stop fighting, stop struggling… Our view is exactly the opposite. 
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So, in these tough times of established disorder, of moral vagueness and spiritual insta-
bility, the issue of guidance becomes more vital than ever. Our historical landscape seems 
to be bombarded with sufferings. The places where we used to come under, the places 
that used to accommodate our concerns, are now bleeding. The pathways that used to 
host our steps have been covered by piles of ruins. God does not live in our cities anymore, 
and I am afraid that earth is not ‘ecumene’ any more. We have been left alone. Which faith 
can house us? Which path can we follow in this journey? What has been left untouched by 
the alleged critical thinking, rights without any obligations, the unrestrained urge of the 
market? Who can guide man, who can and should play the role of the guide? 

Unfortunately, the questions have not been answered yet. And neither of the two is 
new. The answer is often included in the vague term “intellectual leadership”, which shall 
take over the task of guiding us. But what is the meaning and the content of the term 
“intellectual leadership”? It is a fact that we make the distinction between intellectual 
and manual work. Everything that we do with our mind is considered to be intellectual 
work. However, even manual workers are using their mind as well, painters are also 
using their minds, even the cobbler around the corner uses his mind. Usually, when we 
speak of intellectual leadership, we mean thinkers, intellectuals. But who is a thinker? 
Today the mind of each one of us has been tried and tested. Is the thinker one who uses 
his thinking? But everybody is able to think, to reflect, to contemplate, all people have 
this skill. So, perhaps an intellectual, a thinker is someone who has undergone persistent 
training and accumulated knowledge, has sharpened and mobilized his mind. 

And, what does leadership mean? I believe the use of this word, ‘ηγεσία’ in Greek, 
in the field of intellect is illegitimate. Apparently, it has been borrowed from political 
terminology. A leader needs some organization underneath; a leader of the army does 
have such an organization. But what about spiritual leaders? Whom are those leading? 
What about Aristotle or Goethe? Whom are they leading? They are not addressing or-
ganized groups, they are addressing each and every person. A church leader, though, or 
a religious leader in general does have an organization. But when we say ‘Church’, we 
should not mean –as some people do- a merely administrative service among others, in 
charge of meeting the religious needs of the population. Neither is Church just a simple 
participation in or attendance of the necessary and symbolic religious acts. Church and 
religion are the substance of the spirit they convey and preserve, i.e. the preservation of 
the transcendent opening, by turning man’s soul to sanctity. 

So, even in such disrespectful and irregular days, religion could easily become the 
source of an unshakeable leading authority, especially if we are talking about Christian-
ity and Orthodoxy, whose fundamental teachings have become the panhuman doctrines 
and statutory principles for international organizations: peaceful resolution of disputes, 
rejection of violence, respect for human rights, respect for diversity, law of tolerance, 
religious freedom, protection of the environment, and so on. So, this huge ocean may 
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accommodate all ideologies, all political systems and all worldviews. In other words, 
religion secures a minimum of morality for men. Politics is not morality, but it is within 
the range of morality. We cannot reduce politics to morality and we cannot separate 
one from the other. First of all, because objectives associated with politics, i.e. objec-
tives associated with community, are not excluded from the evaluation, the assessment, 
neither are the means used for their realization. 

In politics, we are always faced with the question of the correctness of political ac-
tions, but also the question about moral legitimization. The phrase “the end justifies the 
means” is not an answer. If this were true, politics would be nothing more than a theory 
regulated by effectiveness. In fact, politics is a practice, an act of freedom that cannot 
be deprived of its moral substance. The reason of existence, the raison d’être of poli-
tics is freedom, while the authentic morality of politics may even lie in loving freedom 
more than oneself. What is most important today is to show that, if there is morality 
of politics, this is not only for those who are in power, but for all citizens. And the issue 
highlighted here is that of public morality, which is a moral perception mainly charac-
terized by a sense of responsibility, and not intimate conscience. Finally, the virtues we 
can demand from politicians are not merely the commonly accepted moral principles, 
even if those demand an exemplary moral personal behavior. We have to do here with 
morality of responsibility, which is linked to the appearance of public sphere and that is 
why many people call it ‘care for the world’.

So, now you know, you are fully aware of who we are, which our pursuits are and what 
the purpose of our presence here is. I shared with you some of my key thoughts and po-
sitions, personal experiences, personal concerns on the overall field. These thoughts are 
not new, neither have they been invented by me; these are thoughts that have concerned 
many people for long. So, I just need to express the gratitude of the Interparliamentary 
Assembly on Orthodoxy to the leader of Orthodoxy that has honored this event and has 
indeed enriched us with his experiences and great speech. I also want to thank you all, 
having come from so many different places, both clergy and lay, because your presence 
gives us joy and courage. And I also want to thank all those who have contributed to the 
organization of this event; and I must not omit to mention the metropolitan of France 
Emmanuel- I know he is very humble, but I would like him to accept our gratitude as a 
brotherly act, as a moral duty. 

Finally, let me point out that on Tuesday we will meet again in Halki and –allow me to 
stress- apart from the tireless efforts made by our Patriarch for the reopening of the 
school of Theology in Halki and apart from everything the Greek and other governments 
are doing, please consider our visit to Halki on Tuesday as a spiritual annotation for the 
desirable result. Your All Holiness, I am sure that thanks to your prayers and actions and 
the support of all of us, at last this reasonable desire will come true. Thank you.
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greeTing address
by the the Secretary General to PABSEC Mr. Kyrillo Tretiak

Your Holiness, Your Excellencies, honourable representatives of National Parliaments, 
Mr. President, Mr. Secretary General, on behalf of the Parliamentary Assembly of the 
Black Sea Economic Cooperation, I would like to express my thanks to our colleagues 
of the Interparliamentary Assembly on Orthodoxy for the kind invitation to participate 
in your Conference.

It gives me a great pleasure to notice that PABSEC’s and Interparliamentary Assem-
bly on Orthodoxy’s participation in each other’s meetings has become a tradition in the 
last period. Only a few months ago, the deputy Secretary General of PABSEC Mr. Svilen 
Kraychev participated in your annual General Assembly held in Prague.

As you already know, in May last year in Yerevan, during the 39th General Assembly 
of PABSEC, our Assembly, our members decided to grant to the Interparliamentary As-
sembly on Orthodoxy the status of observer to the Parliamentary Assembly of the Black 
Sea Economic Cooperation. We are convinced it will contribute to the development of 
a mutually beneficial cooperation. And my participation today in this Conference is part 
of this ongoing process.

Dear participants, last Tuesday, this week, our Assembly, PABSEC, celebrated the 20th 
anniversary of its establishment. Here in Istanbul we held the extraordinary meeting 
of our Standing Committee. The meeting was chaired by PABSEC vice-President, head 
of the Bulgarian delegation in PABSEC, Mr. Dimitar Atanasov and the meeting was at-
tended by the first vice-speaker of the Ukrainian Parliament, vice-speaker of Romanian 
Senate and members of national PABSEC delegations of our countries. 

The Parliamentary Assembly of the Black Sea Economic Cooperation, representing 
parliaments of 12 BSEC member-states, is an effective forum of interparliamentary 
dialogue and interaction in the Black Sea region. The PABSEC major objective is to 
provide support to the actions of the national Parliaments on entering into force the 
legislation necessary for implementation of the projects of BSEC organization and en-
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suring legal framework for a successful development of multilateral economic, political 
and cultural cooperation in the region.

This year, among our Committee meetings we will have discussions concerning our 
cultural and spiritual heritage of our countries, of our nations, that includes of course 
the issue of sacral cultural monuments in our countries, as well. In this connection, it 
gives me special pleasure to note that this year, this summer we will celebrate the 
1025th anniversary of the baptism of Kievan Rus in present Ukraine. So, dear partici-
pants, dear ladies and gentlemen, the next General Assembly, the 41st General Assem-
bly of our Parliamentary Assembly of the Black Sea Economic Cooperation, to be held in 
Varna, Bulgaria, in May this year, unfortunately, due to political situation in this country, 
maybe this Assembly will be postponed for one month. So, I would like to invite Mr. 
President, Mr. Popov, Mr. Secretary General of your organization, to this event of ours, 
to this General Assembly. I hope it will take place in Bulgaria despite this political crisis, 
and in your quality as observer to join us during this Assembly, during our meetings, and 
discuss our common topics. Thank you very much.
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greeTing address
by the Representative of the Syriac Catholic Church Monsignor Săg

Your All Holiness, dear guests, ladies and gentlemen, it’s been a surprise for me. I am 
currently the Patriarchal Exarch, leader of the Syrian Catholic Church in Turkey. It’s a 
pleasure for me to be here with you. Until this age of mine, I have learned a lot which, 
and I will certainly learn more today from this Assembly on Orthodoxy. I have been fol-
lowing-up the works of the Orthodox world and I am very glad to know all of it. So, it is 
a great honor for me, as a Turkish Catholic, and a great fortune, to be in the same place 
tonight with His All Holiness, the Ecumenical Patriarch Bartholomew. Many- many years 
ago, we had been together in Moscow with the Journalists and Writers Foundation. And 
we were very well received in Moscow, so I also want to thank the representative of the 
Russian Patriarchate for their great hospitality. 

Ladies and gentlemen, dear guests, I listened to all speakers so far, who have made 
very nice speeches. There is only one sentence I want to add: ‘’God directs us, God leads 
us, God is within us’’. We do not need to look for God, because God is everywhere. But, 
most importantly, God is in us, is within us. If we search for God in our soul, then we 
will be able to combat all imbalances, wars, social inequalities in the world, because all 
these negative things are the signs which show us that man has walked away from God. 
We call politicians “Caesars”. And those Caesars, those who lead us, we can assist with 
our prayers, we can support them by praying that they lead us more fairly. And I hope 
that God will protect all of us and will donate equality, justice and his love to us. 

Today, our world is really going through a very painful era. And, as distinguished 
speakers mentioned before, if one person has everything, has all the milk and the honey, 
while another person has nothing to eat, there can be no peace in this world, if this is 
not corrected. We call Messiah, our Lord, Jesus Christ, the ‘lamb of God’, this is how we 
know Him. But if you have a lamb and tie it and do not give it any food or water, then, 
if you release that lamb, it is going to turn into a violent creature, it is going to attack 
so that it can feed itself. 
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So, please let us do everything to preserve man from violence. I would like to urge 
politicians not to permit aggressiveness to grow among people, because this violence is 
very dangerous, and we need social balance if we want to combat violence. 

I want to express my wholehearted love, respect and gratitude to the honorable 
President and the Secretary General, to his All Holiness, the Ecumenical Patriarch Bar-
tholomew and to all of you. Thank you very much. 
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Welcome address
by the Representative of the Armenian Patriarch in Constantinople 

His Eminence Archbishop Aram Ateshyan

Mr President and dear participants,
Firstly I must say that personally it is a great honour for me to adddress this elite crowd 
in this significant conference organised by the Interparliamentary Assembly on Ortho-
doxy. On this occasion, I congratulate the twentieth anniversary of the Interparliamen-
tary Assembly, wishing that it continues its ontribution to the world peace. 

Orthodoxy is a unique system of belief shared by hundreds of millions of Christians, 
and surely ought to have a unique perspective to the global issues. Since the world is our 
home, we all are equally responsible of its wellbeing and hence have a right to speak. 
Every religion, denomination and political ideology should have its own word on the 
problems that concern all humanity, in order to broaden and enrich the thinking horizon 
of the the mankind. The Armenian Apostolic Church is also a member of Orthodoxy, and 
our Orthodox parliamentarians have been working for twenty years to share with the 
human family the solutions and perspectives of the Orthodox christianity. For the con-
tinuation of these beneficial activities I pray for God’s inspiration to them. Our blessings 
and best wishes be with you all.

 I see gladly that a very important theme has been chosen for this Conference in Is-
tanbul: “The social dimension of the monotheistic religions”.

The greatest gift of this land to mankind is that it became the cradle of monotheistic 
religions. About four thousand years ago, the Patriarch Abraham remained alone and 
lonely because of his belief in One God in the city of Urfa. While the whole world was 
sinking in the darkness of polytheism, only he and his family believed in one and only 
God who had no equal and who had created the heaven and the earth. This God would 
eventually make him the father of numberless people. That is, his generation would be 
“as numerous as the stars on the sky and the sand in the desert”. So it became. The 
tradition of the prophets and the revelation of the holy scriptures which took start with 
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Abraham illuminated all mankind. Now at least the half of the world population believes 
in the One God of Abraham. And also in the other great polytheist religions such as Hin-
duism, Taoism, Budhism, etc., under the influence of Abrahamic religions, they started 
emphasizing rather the unity of divinity in their religions.

Monotheistic religions, mainly Judaism, Christianity and Islam, have been existing in 
this land for a long time side by side. As the followers of the monotheistic religions, we 
share a strange dilemma: Believing in One and the same God can unite us or divide us. 
This common belief can cause peace or conflict in the human family making us brothers 
or enemies. Because when we look up back we see that all these variations have been 
lived out. This ancient land has witnessed everything. For example, there is an Ottoman 
experience when many religions and denominations succeeded to live in peace and har-
mony side by side for hundreds of years in this geography. 

 But religious and sectarian violence, wars, conversions by force and persecution and 
destruction in the name of religion were present all the time too. If the same peoples 
who can share their bread with each other in brotherly feelings in peace and harmony 
and restpectful to the temples and religions of the other, but another day begin to hate 
and kill each other, this is not out of the religions they belong to, but out of the reli-
gious politics by which they are mobilized against each other. Unless these politics are 
reshaped to make everybody happy in accordance with the human rights, law, equality 
and democracy principles, then religious and sectarian conflicts and wars, and religious 
terrorism will continue to be a bleeding wound of humanity. 

Two thousand years ago our Lord Jesus Christ revealed a secret, a golden principle to 
mankind to end every conflict in the world: “Do unto others as you would have them do 
unto you”. If we translate this sentence for our theme we could word it like this: “Those 
equal rights and freedom which you want for your religion and sect, want them for all 
religious groups”. This principle only can establish religious peace in the world.

  Is it too difficult for those religions and sects which make the majority of population 
in a country to accept the same equal rights for every religion and sect? We observe 
that it is indeed too difficult in the Middle East. For the believers in the Middle Eeast 
assume that religion is not only a matter of belief but a right of sovereignty, domination 
and governance. They are in the expectation of discrimination in favor of themselves 
and against other religions and denominations, and hence they support oppresive and 
discriminative policies. Generally they think of and demand religious equality whenever 
they suffer religious oppression themselves. 

While in the West we see that an extensive religious objectivity and equality are es-
tablished thanks to secularism. It seems that the western world has succeeded  to put 
into practice the golden principle of Jesus Christ after a long period of bloody religious 
wars and conflicts. We can say that a great price has been paid for religious peace in 
the west.
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But the faith in one God, naturally, must bring us closer to one another. If we think of 
God as One who rests on the top of a mountain and of ourselves climbing to Him from 
different ways and directions, while we approach God we shall approach and come clos-
er to each other. There must be something wrong in the devotion that brings us closer 
to God but separates us from one another. For it is written in the Gospel: “He who says 
that ‘I love God’, but hates his brother is a lier. For how can someone love God whom he 
does not see while he cannot love a brother he sees?”  

Religious people are always in the quest of a perfect model. In every religion there are 
many saintly personages who are the examples of peace, love, tolerance and friendli-
ness. By bringing their example forward we should try to carry all monotheistic religions 
into “one humanity” ideal.

  In this sense the winds of globalism are blowing from the right direction bringing us 
closer more than any time in history. Either we will embrace each other or we will fight. 
I see this kind of meetings as the precious occassions of embracement.  We all know 
quite well that religion is the best social adhesive. Let us use that strong adhesive to 
unite not only our believers but also the divided children of the human family.

 While Turkey is at the threshold of the Europian Union we are happy that many re-
forms and positive developments are taking place in the field of religion. Though we are 
not in the position to tell that every problem of ours has been totally solved, nevertheles 
we should underline the fact that the last ten years we have covered a long way to this 
direction, and in this respect we owe thanks to the present government. Turkey attracts 
the attention of the whole world with its extraordinary economical growth and increas-
ing political power. Under these spotlights, human rights report of our country gets a 
greater importance. Religious issues takes a very important place in this report. We, the 
non-muslim minorities, are five in one thousand of the total population. But for those 
who want to test the religious tolerance in this country, the behaviour towards minori-
ties constitutes the standard.
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Welcome message
of the President of the House of 

Deputies of the Republic of Cyprus Mr. Yiannakis Omirou

It is with great pleasure and honor that I am addressing the Conference of the Inter-
parliamentary Assembly on Orthodoxy which is taking place in an important historical 
place for Christianity, Istanbul, the seat of the Ecumenical Patriarchate, the beacon of 
Orthodoxy. I am glad to see that the Interparliamentary Assembly on Orthodoxy holds 
this two-day Conference on so important and timely subjects as the social dimension 
of monotheistic religions, especially in our days of deep economic crisis with its social 
consequences, where solidarity, tolerance and cooperation is needed among political, 
spiritual and social entities, but also among states and international organizations. I 
am sure that local Churches, as well as the Parliaments of our countries are working to 
this direction, but, at the same time, the role that this Assembly is called upon to play 
on such major issues is very important. Allow me to make a special reference to the 
topic of religious co-existence, which will be further elaborated on during this Confer-
ence, and to underline the special case of our country, Cyprus, where different religions 
and religious groups have peacefully coexisted for whole centuries, without this differ-
ence having ever caused any frictions or conflicts. As pointed out in the recent report 
by the Special UN Rapporteur on freedom of religion or faith, the Cyprus problem was 
not caused by religious disputes. This conclusion confirms the position held by Cyprus, 
that the problem of Cyprus is only a problem of Turkish military invasion and illegal oc-
cupation. However, we are ready for a sustainable and fair solution, through peaceful 
dialogue, and always in compliance with the resolutions of the United Nations and the 
principles and values of the European Union. 

I am closing by congratulating once again the initiative taken by the Interparliamen-
tary Assembly on Orthodoxy to organize this two-day Conference, and wishing ev-
ery success to your works, as well as to the precious contribution of this Assembly in 
strengthening Orthodoxy and its mission in the world.
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democracY, civil socieTY, 
religions
Mrs. Eirini Dourou, 

Member of the Hellenic Parliament, I.A.O. 

Alternate Secretary General 

Ladies and gentlemen,
Let me thank you in turn for your presence.
The array of the terms “democracy”, “civil society” and “religions” may sound obvious 
today, however if we look into it more methodically, we realize that things are more 
complicated than one can initially think. And this complexity concerns two levels. One is 
how the concept of religion is defined, and the other is how the religious phenomenon is 
currently interrelated or interconnected to democracy and civil society. 

So, how is the concept of religion defined? Does this definition encompass the notion 
of God? Of the divine? 

Definitions formulated in the course of time by leading thinkers and philosophers 
have not been universally accepted. According to Emil Durkheim, “A religion is a unified 
system of beliefs and practices relative to sacred things, that is to say, things set apart and 
forbidden--beliefs and practices which unite in one single community called a Church, all 
those who adhere to them”. But even this formulation, which is as neutral as possible, 
is not unanimously accepted; for it is known that there are religions without a Church, 
such as Hinduism. 

Should we, thus, look into what religions “do” instead of what they “are”? What re-
ligions do is make “human weakness tolerable”, as Freud writes in “The Future of an 
Illusion” (p. 75). So, are religions exclusively dealing with man’s inner world? If we limit 
religion in the private sphere, our inside world, then yes, indeed, religions have to do ex-
clusively with our inner affairs. However, if we view religion not as a personal experience 
but as a religious phenomenon touching upon and concerning the public sphere, then we 
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perceive its political and social role. A role that, in the course of history, has never been 
renounced mainly by the two out of the three monotheistic religions; on the contrary, 
they claimed this role, often being involved in power in the course of centuries, taking 
part in military campaigns. So, Christianity provided the pretext for the Crusades, while 
Islam’s expansion was intertwined with military imposition by the sword.

What does this mean? This implies that the religious phenomenon, despite occasional 
analyses to the contrary, has definitely come back to the forefront (even without a God, 
even without a sanctuary, even without some traditional prohibitions / taboos) and is a 
factor that needs to be taken into consideration by political powers. 

For example, in Egypt today, the rise to power of Muslim Brotherhood is the crowning 
of a journey started in the beginning of the 20th century, which gave precedence to Is-
lam and used as a vehicle a perception on society with emphasis on        protecting the 
poor and weak against British colonialists, initially, and later on against the corrupt and 
authoritarian power of Hosni Mubarak. And indeed, this contact of the Muslim Brothers 
with power is currently an exceptionally interesting trial. For the first time in their his-
tory, they are called upon to handle state power, with everything that this entails, for 
example conduct of foreign policy in terms of the relations with Israel or U.S.A. 

In this effort, the Muslim Brotherhood will certainly be inspired by the model that 
has been established here in Turkey for more than ten years, the Justice and Develop-
ment Party (JDP) of Recep Tayyip Erdogan. A model that has initiated a new period for 
the country, combining economic growth with a modern Islam, although, as JDP itself 
admits, there is still a lot to be done in the field of civil and social rights. Anyway, this 
is a model that will certainly play a role and influence developments in the Middle East 
countries and the Muslim world in general. The model for JDP, as Erdogan has stated, 
is Germany’s Christian Democrats, also part of the broader political family of European 
Christian Democrats. 

Since many years ago, Christian religion in Europe has retired into the private sphere, 
whereas it had certainly played a leading and defining role during the centuries before, 
being the spine of empires and major powers. Nowadays, Christianity puts emphasis, 
for example, on the ecumenicity of respect for human rights. One of the most typical 
and consistent voices of this approach is the Ecumenical Patriarch Bartholomew, who, 
at a strong speech before the European Parliament on April 19, 1994, stressed, among 
others, that we must respect peoples’ particularity and culture, condemning any nation-
alistic exaggeration, any fanaticism, any violence and any illegality. He pointed out that 
Europe must develop not only by political or economic or military criteria, but mainly on the 
basis of human face and the peaceful social relations among people. This is an approach 
harmonizing Christian religion, Orthodoxy, in the mutating environment of globalization 
which is full of traps. An environment full of challenges, especially today, the first being 
that of protecting Democracy and human rights, currently attacked in the name of an 
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economic neoliberal dogmatism. “The orthodox readiness to accept all persons, as they 
are, with deep respect for their freedom, without demanding them to embrace Christian 
views, allows to interact and communicate with other people even if they belong to different 
religions or ideologies, deep respect for human rights, willingness for substantial coopera-
tion for the worldwide acceptance and protection thereof”, the Archbishop of Tirana and 
all Albania Anastasios notes in his book “Globalism and Orthodoxy” (p. 102), thus indi-
cating the contemporary way of interference, i.e. actually existence, of a religion in a 
modern democratic framework, in direct interaction with civil society and its needs. For 
example, it is not a coincidence that Patriarch Bartholomew attaches major value and 
promotes the protection of the environment. 

This is the second key-point of my speech: the current interconnection between reli-
gions, especially the two largest ones, Christianity and Islam, and civil society. 

First issue: this interconnection must take place in a way that does not imply guidance 
or manipulation of society, but contribution to respect for human rights, as enshrined in 
the UN Universal Declaration of Human Rights of 1948. 

Second issue: the existence and functioning of civil society. According to professor 
Nikos Mouzelis, “in a powerful civil society, over-concentration of political, economic, 
social and cultural power must be avoided. This means top-down diffusion not only of 
civil, but also of economic, social and cultural rights” (newspaper To Vima, 14/12/1997). 
This means that the aforementioned interconnection will depend on whether religion 
facilitates this diffusion, standing by the citizens’ side, and not on the side of the pow-
erful / the state, as the Church of Greece has often done, disregarding the accurate 
observation made by Archbishop Anastassios: “The Church cannot belong to the club of 
the powerful and rich” (idem, p. 265). 

The concept of “civil society” itself, in certain parts of the world, is considered to be 
identified with the Western values of the old colonial powers. However, as it is true for 
human rights, too, in the case of civil society, I believe, we have to do with ecumenical 
values. 

I am deeply convinced that there is no religion “genetically” against human rights.
Today, in a period of economic crisis in Europe, we can discern the rise of Islamo-

phobic views, which some attempt to found on Islam and the Koran. The only antidote 
against such views not supported by history, is knowledge. Muslims’ holy book promotes 
social justice, protection of the weak, of religious freedom, e.g. “Let there be no compul-
sion in Religion. Truth has been made clear from error...”, (Koran, 2:256), strongly con-
demns violence and murder: “…if any one slew a person – unless it be for murder or for 
spreading mischief in the land – it would be as if he slew the whole people: And if any 
one saved a life, it would be as if he saved the life of the whole people”, (Koran, 5:32). 

In other words, I believe Islam can be absolutely compatible to civil society, promoting 
and respecting the diffusion of citizens’ social and cultural rights, including their reli-
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gion: “Let there be no compulsion in Religion. Truth has been made clear from error...”, 
(Koran 2:256). 

Of course, I am aware of the fact that there is always a risk of fundamentalism. But 
this does not concern exclusively Islam. For example, it is also present in the hatred 
teachings of the Christian Right in the U.S., “the most dangerous mass movement in 
American history”, according to Chris Hedger, which grew upon collapse of the hopes 
“of tens of millions of Americans, who were watching in despair their communities sink 
into poverty, due to reduction of industrial employment, their families and neighbors 
break apart due to abandonment and indifference” (New Statesman, 5/3/2007). 

Referring to the phenomenon of fundamentalism, the Western Mass Media often dis-
play pictures of raging Muslims burning USA and Israel flags. This is a unilateral and 
selective approach. Because religious fundamentalism is neither the privilege of Chris-
tianity, nor of Islam, neither of Judaism nor of Hinduism. 

It turns against modernity as a whole, exploiting the extensive effects of corruption, 
squandering of public money, impunity for politicians, lack of transparency in decision-
making, observed not only in the western world governments. It exploits the rise of 
unemployment, poverty, sense of generalized inability of ever increasing masses to in-
tervene in the democratic game and change things, triggering extreme, often violent 
behaviors, through a manichaistic interpretation of religions. And also pursuing, on the 
institutional level, the “locking” of societies in archaic contexts, facing towards a both 
idealized and inexistent past. 

And exactly for this reason, religious fundamentalism constitutes a most serious 
threat against Democracy, but also against the cohesion of civil society. 

Ladies and gentlemen, this is a threat that concerns us all, either if we are religious or 
not, both Muslims and Christians. Because religious fundamentalism, either from one or 
the other side, either from Islam or Christianity, is able to politicize and mobilize masses 
of people to conflict directions. To extremely dangerous directions.   

Therefore, we all have the duty, each one from his/her position, to fight against the 
causes that contribute to religious fundamentalism: social and economic inequalities, 
poverty, oppression and restriction of civil rights. The UN Universal Declaration of Hu-
man Rights is perhaps today more relevant than ever, despite the 65 years that have 
gone by since its signing. Its broader and more universal implementation will be a vic-
tory for all of us, for all traditional, recognized religions. And it is going to be a major de-
feat for those who evangelize a logic of conflict, rejecting Democracy and civil society. 

I am fully aware that this is a long and difficult struggle, with several rearrangements, 
due to geopolitical changes. A fight that is not a priori victorious, as Laestrygons are 
numerous, unpredictable and diverse. But they must not discourage us. Because, even 
if we never reach Ithaca, our journey, i.e. our fight will be of great value, will be very im-
portant: they will have dispelled obscurantism resulting from religious fundamentalism.
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modern civil socieTY 
models and chrisTian 
PragmaTism
Mr. Sergei Sudakov,  Doctor of Philosophy,

Professor at the Russian State Institute 

for International Relations

The progress of society is unthinkable without internal changes and its transforma-
tion as a phenomenon, in general. The driving force is the potential of innovation, 
based on an accumulated and constantly enriching experience of the traditions pre-
serving the core of social and historical processes.

Mr. Edward Shils regarded society as a trans-temporal phenomenon that is not 
produced by the existence and the objective reality at the present moment, but ex-
isting only through time and composed by means of time. The past influences the 
present and serves as an important element of determining the state of society.

The accumulated information and experience promote acceleration of the pace 
of social development and it takes place not in spite of, but because of tradition-
alism, since modernization and tradition are just equivalent components of this 
process.

Changes in policy are characterized by particular dynamism. Dynamic conversions 
and transformations of policy cause changes in all spheres, which regulate social and 
political relations and are closely associated with such indicator as stability in the 
social and political environment. 

Collective consciousness and people’s beliefs are changing. These processes happen 
to be extremely unstable and contradictory, leading to the appearance of destructive 
tendencies and conflicts, creating problems of adaptation of citizens to the on-going 
social and political transformations. 
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However, the higher the level of the planned reforms, the higher becomes the risk of 
loss of stability, and the more significant becomes the study and analysis of the experi-
ence of such a thing as a Christian pragmatism. 

It is generally accepted within the contemporary scientific, political science commu-
nity to divide the Christian pragmatism into the “classic” part and “neo-pragmatism” 
part. However, in recent times the criteria for the definition of pragmatism itself are un-
dergoing considerable transformation. In this regard, the important issue is actualized 
to what features of modern pragmatism remain immanent and to which of them are 
undergoing changes or which are being reinterpreted in an atmosphere of constantly 
changing social and political conditions, including changes in developed countries. In 
addition, the question of the correlation of the Christian pragmatism with the level of 
political and economic development of the country remains open. 

To this day there exists a problem of definition of the concept of Christian prag-
matism and the problem of assessing its place and role in the social and political 
processes. The solution to this problem lies in the investigation of the essential as-
pects and specific features of philosophical pragmatism, its genesis, modifications 
and functionality. 

Pragmatism is one of the most complex, multifaceted and many-sided concepts in 
politics. The term “pragmatism” was introduced for the first time in political termi-
nology by Mr. Charles Sanders Peirce in 1878, in the article «How to Make Our Ideas 
Clear». Charles Peirce demonstrated that human views and beliefs are formed under 
the influence of external environment over time and then they become the guidelines 
for action. Noteworthy is the fact that all human beliefs are born out of those practical 
consequences, which are contained in this or that object. In addition to that, people nor-
mally perceive not the object or phenomena itself, but reactions to that object and phe-
nomenon. In short pragmatism for the average, ordinary individual is a “well-formed” 
understanding of the various phenomena and processes.  

Christian pragmatism, in contrast to philosophical pragmatism, takes into account 
the irrational part of human consciousness. As practice shows, the irrational level helps 
to create alternative models that can resolve many political contradictions. 

As a rule, Christian pragmatism appears where there are two or more ways to solve 
problems, that are mutually exclusive or limiting each other. Despite its practical rel-
evance, Christian pragmatism has several disadvantages. Among such disadvantages 
we can mention the problem, giving birth to the contradictions between the private 
and the general result of the actions, that in many respects changes our understand-
ing of the entire civil society. A momentary success often leads to the opposite effect 
in a general civil political process. The Christian pragmatism encourages civil society 
institutions to freely criticize each other or to put forward comments or any critical 
remarks. 
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Due to this understanding, a number of philosophical questions and terms, including 
truth and objectivity, once again arouse interest, rather than just dissipate interest. 
The Christian pragmatism offers a special kind of fallibility, “fallibilism” as an antidote 
to relativism; “fallibilism” means the ability to change or correct someone´s opinions, 
ideas, values, in a pluralistic context. 

In short, the Christian pragmatism allows finding the correct doctrines, which ex-
plain the most complicated problems of development of civil society. We should not 
forget the fact that pragmatism is always complemented by ideological attitudes. 
Therefore, the Christian pragmatism is implemented most efficiently in conjunction 
with the liberal and conservative ideologies. 

    Modernity is based on the Christian tradition that accumulated a century of 
experience and at the same time, it carries a de-traditionalization, or upgrading and 
changing old traditions under the influence of new conditions, implanting them in a 
new form. During this process in the political sphere, there are new concepts of hu-
man rights and freedoms, of civil society, of a state governed by the rule of law. 

The problem of determining the role of civil society in the new conditions becomes 
a complex theoretical problem. The contemporary political theories, explaining the 
essence of civil society do not have a unified, single concept based on the true values. 
That is why each theory stands from its own positions, which are in many respects 
conflicting and contradictory. In such circumstances, the problem of finding an ap-
propriate and integrative mechanism of explaining the role and place of civil society 
becomes the most urgent issue. It is in these circumstances that an appeal to the 
model of Christian pragmatism becomes as relevant as ever.

Our modern age has brought a new generation of social relations that are based 
both on the collective choice, as well as at the individual choice, or rational choice of 
citizens. Besides, it brought a new type of thinking and a new research methodology, 
based on the analysis of rational grounds of human actions. 

The values of the Christian pragmatism are within a common system of tradi-
tions, acting with respect to the Christian traditions as a generic term. The Chris-
tian pragmatism is an inalienable part of the tradition of Christianity and it has 
general and specific features associated with and related to the sphere of their 
functioning.

The most important characteristic of Christian traditions is their corporative spirit. 
Political traditions of Christianity are always socially conditioned. They have a dif-
ferentiated subjective basis and they are correlated with the economic and political 
interests of their bearers and followers. Nevertheless, only a small part of the human 
experience is stored in the consciousness. And that experience which remains in it, 
becomes deposited (sedimentary), or in other words gets frozen in the memory, as an 
unforgettable and recognizable substance. 
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Christian religious doctrine has always been for western civilization a source of an 
assessment system on many ethical issues, including on the issues of state form of 
government. Knowledge of the political functions of the Christian pragmatism will 
allow, from a scientific standpoint, reveal more clearly and correctly the essential 
features of the civil society in the context of modernity. 

The functions of the Christian pragmatism depend on their system-based social and 
political purposes and on their role in the formation of civil society institutions.  

Among the large number of functional manifestations of the Christian pragmatism 
we can distinguish the universal integrative mechanism, which organizes any social 
and political roles, in accordance with certain imperatives of behaviour.

In regulating jurisdiction, directives and practice, the norms of the Christian prag-
matism are incorporated in the institution of traditional regulation. The genesis of 
traditional regulation is based on the frequent action that becomes a model.

A distinctive feature of the system of traditional regulation is the way of its for-
mation, which is of mainly natural, autogenous nature. The process of formation of 
the political traditions of Christianity is spread over time and is not strictly limited 
chronologically. This is related to the fact that genesis of the Christian pragmatism is 
a probabilistic, statistical random process and is somewhat uncertain.

Most often, Christian pragmatism appears in the course of radical changes in soci-
ety, when it is necessary to legitimize the new social forms that are linked with some 
historical fact.

A complexly structured society requires a more developed and qualitatively dif-
ferent system of social and political regulation, which would be distinguished by 
its powerful mandatory force, ensuring the operation of civil society as a whole 
organism.

Compliance and adherence to the norms of the Christian pragmatism in politics 
is largely dependent on such contextual factors as the cultural environment, the na-
ture of socialization, the degree of impact of mass media, competence, stability and 
strength of public opinion.

Of course, the functioning of the Christian pragmatism is mediated by the general 
national policy and official ideology. Some political traditions are supported by the 
state, while adherence to some other traditions goes against the declared standards. 
In general, for modern society the situation of the absolute consensus regarding the 
norms and values transmitted by the Christian tradition and by the morality of the 
Christian pragmatism is not realistic.  

As a rule, the systems of social interaction stimulate a consensus on the relatively 
small set of fundamental values. This means that certain groups of individuals, con-
stituting the civil society, will have a different perception of the nature and intensity 
of the application of norms, in certain cases.
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The symbolic mechanisms are made up of two mutually relevant and complemen-
tary elements: the regulations themselves (in the form of maxims or basic values, 
as well as principles, norms) and language. The verbal component of the symbolic 
mechanisms of the political tradition of Christianity is based mostly on the logic 
of the ordinary, pre-theoretical knowledge. It is connected with the autogenous and 
adaptive nature of the origin of such a phenomenon, as Christianity´s political tradi-
tion, which is based on the ethical doctrine of the Christian pragmatism. Thanks for 
your attention.
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democracY, civil socieTY 
and religioUs faiTh
Mr. Helmi Alsaied Abdul Aziz El-Gazzar, 

Member of the People’s Assembly of Egypt, 

Secretary General of the “Freedom and Justice” party

Thank you for the kind invitation for me to participate in this meeting, and thanks 
Mr. Chairman for introducing me. Perhaps I am the only one that will speak in his 
second language, so I beg your pardon for any fault or mistake, because my mother 
tongue is Arabic, not English. I will try to be direct, clear and simple. My topic is 
“Civil society and religious belief”. As we know, there are many sectors in a society, 
but there are three main sectors in every society. The one, the political one, that 
many parties will compete for election and lastly the Government will be formed by 
one party or two or more; this is one sector in the society. 

There is another sector, the sector of business, those who work and make money, 
and the third moral sector is the civil society, or the Non Governmental Organiza-
tions. This third sector fundamentally reduces the role of the nation state and capi-
talism. In many countries, the state tries to oppress people or to make some deci-
sions irrespectively of whether it is wrong or right. So, the NGOs should face this 
Government or this regime, in order to make better life for people. It is the efforts 
of groups predefined as democratic, modern, and ‘civil’ individuals. ‘Civil comprises 
also religious people, because it is not ‘military’, not ‘religion’ in the philosophy 
of Europe in the Middle Era. Me, I am a doctor, and I am a member of the Muslim 
Brotherhood and I am a politician also. So, this all collection makes me a ‘civil’ man.

The advantage of these civil groups is a key to individual freedom against the 
state which sometimes represents a threat to democracy, as I said before. It aims 
at developing values like tolerance and cooperation, and the skills required for liv-
ing a democratic life. Many people say that religions are against democratic life. 
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But actually religions widen the thinking of people and they not only respect oth-
ers, but make value for others. They also aim at guarding against the tendency to 
privilege one part of society over the others on ideological grounds. It is also formed 
by individuals and organizations in a society which are independent of the govern-
ment, they work together to enhance elements such as freedom of speech and 
independent judiciary, that make up a democratic society. In our countries, the Arab 
Spring, we had a revolution in Tunisia, in Egypt, in Libya. So, people want to express 
themselves in clear manner. So, how those people express themselves they should 
be trained well. Because we are in transitional period. Stability is not there in these 
countries. We move to stability, and we need about 2 or 3 years later.

There is some advantage of the NGOs: They accustom their participants to the 
formalities of democratic decision making. Democracy in settled countries means 
competition to reach to the Government, but democracy in our revolutionary countries 
means shouting in the streets, more demands, and this is the transitional period. Now 
we move to stability, but as I said, we need more time to settle democratic rules. 

Civil society provides a framework for organizing both resistance and alternative 
solutions to social, economic and political problems. We suffer from many political 
problems, from many economic problems, behavioral problems, and so, people in 
our countries need more help to bypass all these problems.

NGOs also protect universal values around human rights, the environment, labour 
standards and anti-corruption. Why were there revolutions in our countries? Be-
cause there was deep corruption in our country, in Tunisia, in Libya, and we should 
know how to face this corruption through the NGOs.

Does religious belief help NGOs? The civil society can itself be used by religious 
groups as a carrier to the religious beliefs they want to spread in societies. In Egypt, 
we have the Muslim Brotherhood and the Salafi groups. I don’t know whether you 
know the Salafi groups, they are more conservative than the Muslim Brothers, not 
fundamentalists, but more conservative. They comprise now politically the second 
party in Egypt. Actually, we have 8 Salafi parties. These parties do not share NGOs, 
NGO groups are there in all cities. Also the Muslim Brotherhood has its own party, 
the Freedom and Justice Party. This Party will act in politics. But the Muslim Broth-
erhood itself goes to people to help them, economically or socially, but the party 
itself follows the rules of the Muslim Brotherhood in policy. 

But are there any disadvantages for the NGOs? Yes. Under the umbrella of foreign 
aid, there is much intervention. And we suffer in Egypt from this intervention. About 
8 months or more, some Americans and some Europeans made crisis in Egypt be-
cause they interfered in the internal affairs of Egypt. And while being in the Parlia-
ment we refused such interference. There was a crisis between America and Egypt 
at that time, but fortunately this period was over, and we look forward putting into 
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consideration that NGOs are much welcome, but not to interfere in the internal af-
fairs. This disadvantage can be used as a weapon against traditional associations 
based on inherited characteristics like religion and ethnicity that are so common in 
Africa and Asia.

We Muslims have many rules from the Koran and Sunnah, and we are not ready to 
give them over, we should follow them. So, any NGOs that interfere in these special 
affairs will be refused, and there will be struggle between some of religious values 
and those NGOs who want to change these religious values. 

Globalization is based upon secular liberal beliefs that do not reconcile religious 
beliefs. We hear about globalization, that all the world is one. Yes, there is global-
ization, but in this world there are many religions, there are many groups of people; 
each group of people has its moral values. So, we can cooperate rather than strug-
gling. 

In Egypt, the radical feminist groups fight established religious beliefs concerning 
family structure and traditional roles of family members. Especially in the family, 
there is some traditional religious rules. Under the umbrella of globalization, they 
want to mix or to disturb these rules. We have the family formed by a man and wife, 
while there is another imagination, or another mission, that family can be man + 
man, or woman + woman. And this is very dangerous for our interior structure. And 
we, both Christians and Muslims face this interference.

The human rights NGOs affiliated to international bodies (mainly UN) try to insert 
alien visions of human rights especially in issues like homosexuality, abortion and 
other rights and freedoms that are in clear conflict with Islamic vision.

I am a doctor and I know from my religion that the embryo has three periods while 
being intra-uterine. Abortion is allowed in the first trimester. But the globalization 
and the human rights give the chance to the woman to make abortion at any time. 
And both in Christianity and in Islam, I mean in Egypt, refused this interference. 

The civil society organizations defying the public mainstream in the direction of 
applying Shariaa law. We have what is called ‘Shariaa laws’, the laws from Koran 
and Sunnah that are accumulated through centuries. These Shariaa laws can be 
applied even today and in the future, but in a new version. But not to omit them at 
all. This is a milestone for the religious laws. But some civil society organizations 
refuse these Shariaa laws in favor of liberal democracy, on the pretext that Shariaa 
stands for totalitarianism and tyranny. And this is absolutely wrong, because I invite 
people in the NGOs to learn more about Shariaa laws, about stepwise application 
of these Shariaa laws, about cooperation between Christianity and Islam and other 
religions. If we cooperate, we shall make the advantages more and make the disad-
vantages less and less. 

Thank you for listening to me and goodbye.    
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The UniTY of orThodoXY 
in inTegraTing eUroPe
Mr. Mitro Repo, 

Member of the European Parliament (Finland)

Dear Colleagues!
Thank you for the invitation to participate at your conference.
Four years ago, I unexpectedly got into a situation where almost all of Finland’s political 
parties from right to left turned to me and asked me to become their candidate for the 
2009 European Parliament election. 

The most likely reason for the request was most likely the fact that as an Orthodox 
priest, I had been actively participating in public debates in various mass media such as 
the television and the radio. I had taken stands on issues relating to ethics and moral-
ity, the realization of solidarity and social justice in today’s society, philanthropy and 
human rights.

As an Orthodox priest, I had also had the opportunity to give lectures in events at 
state events as to audiences consisting of municipal government officials, employers 
and trade unions as well as to businesses and cultural institutions.

I managed, as an ordinary parish priest, and in  addition to the church altar, to tell 
about the Orthodox worldview to completely secular audiencies in medias res. There 
was a lot of interest and plenty of listeners 

And thus I had the honour of being elected as an independent candidate and the first 
Orthodox priest as Member of the European Parliament. 

Throughout its almost 100-year history, the Finnish Orthodox Church has been 
well equipped, and  willing, to participate in social and societal debate. This has 
been made possible by the democratic governance of my church where also laity is 
involved in the administration of the church, i.e. in the election of priests and the 
bishops. 
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I’m not the first priest from my church who has been involved in politics. I have a 
number of predecessors. 

Only about one percent of the 500 million people living in the EU are Finns. In Finland, 
the situation is the same, only one percent of the total population belongs to the Ortho-
dox Church. In the European Parliament, the cultural background of more than 10 per 
cent of the Members lies in the Orthodox community. 

As an Orthodox priest, my new position as a Member of the European Parliament has 
made me think about the Orthodox churches and the position of the Orthodox Chris-
tians in the ever-integrating Europe in a totally new way. 

In recent decades, the major historical upheavals on the European continent have been 
pivotal, even revolutionary, especially to the Orthodox world and Orthodox churches. 

Collapse of the Soviet Union, tearing down of the Iron Curtain, supporting democracy 
in the Eastern Europe, collapse of the Berlin Wall, German reunification, the Balkan 
wars, EU enlargement to the Balkans as well as to the Baltic countries and now the 
integration process involving the other Balkan countries have brought new internal and 
external challenges to all the Orthodox churches and the Orthodox Christians. 

I recommend to all of you the book edited by Christine Chaillot, “A Short History of the 
Orthodox Church in Western Europe in the 20th Century” (Paris 2006). It describes in a 
compact form the problems faced by the Orthodox Church in Western Europe. The split 
of the European Orthodox churches and the extent of the Diaspora are both tragic and 
paradoxical. Reading the book, however, also gave me hope and a vision to foresee a 
different future for the Orthodox Christians in Europe as well as the unrestricted op-
portunities, coupled with ever-growing challenges, offered by the future.

I fully understand the current situation related to chains of events and the restrictions 
and burdens brought by centuries-long history; yet, at the same time I strongly believe 
in the opportunities offered by the European integration. 

I have been asked, on several occasions, how have I adapted to my new role as a Par-
liamentarian. I have answered that it is a lot easier for a priest to preach penitence to be-
lievers in the church compared to a politician trying to make the world even a little better. 

I must confess to you, dear colleagues, that my activities in the politics have made me 
more pious and it has also deepened my faith. Encountering a range of societal, social 
and humane issues and challenges has only strengthened my calling to be a priest. 

As a politician, I believe even more in the prospect and mission of the Church to help, 
encourage and guide towards salvation the fallen, the helpless and the lonely. The era 
and the momentum of the Church are not at all over. A new global period requires from 
us all knowledge, understanding, experience and emotions in order to carry out joint 
responsibility for the world. Politics alone cannot save the world. The world has changed 
irrevocably. Even the greatest superpower cannot survive alone anymore. We are strong 
and capable just and only by being together, and only by being together!
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We need to understand the broader concept of politics as a joint responsibility and a 
joint obligation. Instead of power, responsibility is required. Politics par excellence is not 
only a game of power and money. It is not “interference in worldly matters,” which would 
not be fit for a priest or a servant of the Church. On the contrary. 

Politics, societal policy and social responsibility, taking care of the common issues are 
the ultimate responsibility, vocation, work and mission of all of us. We are all in some 
sense politicians, decision-makers and people with responsibility. We are all our broth-
ers’ keepers. 

It should be remembered that the Church has its own liturgy and duty of service, 
but there is also a liturgy and a duty that goes beyond the Liturgy of the Church. The 
Christian duty is not limited to within the walls of the Church as we also have work that 
needs to be done outside the Church walls. 

The liturgy, prayer and devotion of the Church are not intended as an esoteric escape 
from the social and societal responsibility. On the contrary, the words of the Cherubic 
Hymn “Let us throw away all our earthly worries”, (“os tín biotikín apothómetha merímnan”), 
do not mean irresponsibility but rather going deeper into the essential. The common 
duty of us and of the Church, leiturgía, is to carry to the altar and to the grave of our 
Saviour all the living and the dead, all the stressed and the victims of injustice, the 
global pain, anxiety and fear of total destruction of the entire world. 

We will succeed in this task because we work all together, because we have hope, 
faith and love. We are able to feel compassion, sympathy and equality towards each 
other because we are human beings, not beasts. Our ideal is Philanthropy, not Misan-
thropy. We want to love, not to hate. 

The great ecumenical church fathers, the renowned teachers of the world, have al-
ways made great impression on me. How did those professionals of speaking and clas-
sical literature, lawyers and rhetoricians discovered priesthood and monastic life as 
their calling? How did the leaders of administrative and cultural centres of that time 
and the leading public figures and personalities find the courage to withdraw from 
the world into the desert as ascetics - in order to be completely alone and yet with all 
everyone at the same time? How could politicians become philosophers, ascetics and 
meditators? 

Maximos the Confessor wrote that the ascetic isolates himself from everything in order 
to be, at the same time, equally with all. Christian solidarity and love, therefore, means 
that you give up everything once and for all for the love to all. Loving your neighbour in a 
concrete way is more difficult than to love the whole world, just as Dostoevsky once said.

I believe in reciprocity. These top leaders of the society became ascetics at first, and 
subsequently patriarchs and advisors to the Byzantine emperors. Many of them were 
later expelled to live in exile, sentenced to imprisonment and forced labour. Now they 
are respected as politicians of heaven, as heaven’s citizens.
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These holy fathers, the role models of our Church, discovered themselves in solitude 
and meditation. This self-knowledge that was discovered through asceticism was the 
basis for their social activities.

Diversity of opportunities and options provides and produces the miracle workers. 
Plato has proven to us that also philosophers could become worthy politicians. It is also 
said that true politics always includes the possibility of a miracle. Who among us would 
have thought twenty years ago what Europe looks today?

It seems to me that certain word choices are rooted  in the liturgy of the Church, 
which also includes the original language of strong social solidarity and societal ideals. 
The liturgy speaks of spiritual politics, of civil responsibility (“tín pneumatikín politeían”), 
of a quiet and peaceful life (“isíkhion ké erémion bión diágomen”), of a hesycastic and 
eremitic way of life. Those words were first written originally here in Istanbul, then Con-
stantinople, the second Rome of its time, the true Metropolis.

The liturgy of the Church crystallizes in a sense the Church’s entire socio-political 
agenda. For instance, it lists in full all the disadvantaged and vulnerable professions of 
the society at the time as well as the nuclear family as the basis of society and so on 
as you know.

Largely unforeseen political and social changes, their volume and speed happened in 
just a few decades. This has surprised especially the Orthodox Churches in Europe many 
of which had had century and millennia of a distinctive and almost unchanged tradition.

One can justifiably say that the world’s political changes have affected the Orthodox 
Christian world much deeper and more thoroughly than any other Christian community. 
The thousands of years old Eastern Orthodox Church, which has traditionally learned to 
live in the protection of its rich and at the same time constantly renewed tradition, has 
all of a sudden been given a new kind of freedom of action coupled with quite a number 
of new challenges.

The goal of tradition and canon law of the Church is not to isolate the Church from its 
surrounding community - quite the contrary.

When an old church faces a new and modern world, the new and modern world offers 
the old church a challenging opportunity for reform. On the other hand, I also believe 
that the old one still has a lot to give to the new one.

In my opinion, the European integration process challenges the European Orthodox 
world to integrate also – anew, more genuinely, stronger and more deeply.

I greatly value and recognize the role of the Ecumenical Patriarchate, which by tra-
dition is given  the role to shepherding the Orthodox Christians living in diaspora. In 
recent decades the social and political changes in Europe has forced us the Orthodox 
Christians to rethink the unity of the Orthodox world.

Secular policy can therefore challenge the Church and the churches as well as to posi-
tively and constructively affect their spiritual awareness and action strategy.
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The EU is often said to be rich because it is united in diversity. By this we mean that 
the cultures, the languages and other special features of EU Member States are at the 
same time common property and wealth of all Europeans.

The Orthodox churches of Europe also conceal a rich and diverse cultural heritage. 
How much richer could it be and how much more could it give to Europe, if it was more 
united in its diversity?

Owing to the emergence of the European Union and European political and social 
integration, the traditional concept of Orthodox diaspora, the traditional questions and 
solutions associated with it, are no longer valid and do not work. The more than 500 
million European citizens are all European, whichever Member State they might live in. 
European integration challenges the European Orthodox Christians living in Diaspora to 
think in a brand-new way.

The progress of integration in Europe forces the Orthodox churches to abandon the 
baggage brought about by nationalism. The European Orthodox Christians should dis-
cover new common denominators, a common vocation and a common mission.

It should be remembered that the unity of the Church is always a unity in diversity. 
Despite ethnic and cultural differences the Orthodox Church always forms a single unit. 
The historical and glorious role of the Ecumenical Patriarchate has been to preserve 
and enhance this unity in the midst of all the difficulties and problems.

Here in Istanbul, it is appropriate to also remember also that Islam, which emphasizes 
the social dimension, has positively influenced also the Orthodox Church. The Ecumeni-
cal Patriarch as an “ethnarch” of the Greek population in The Ottoman Empire has also 
carried a particular societal, social and political responsibility. This widely recognized 
tradition in the Orthodox world also made it possible that the late Archbishop Makarios 
of Cyprus was also Prime Minister and President of Cyprus at the time.

Similarly, several church leaders in the Baltic countries were compelled to carry par-
ticular social and political responsibility in the early 1900s when the Baltic countries 
adapted to the Western-style democracy. To mention but one, the late Archbishop Janis 
Pommers was a Member of the Latvian Parliament. After he was murdered, Pommers 
has now been canonized a saint.

The Russian Church has now also clarified its socio-political strategy to allow the 
participation of members of the clergy in political affairs with the Church’s permission.

We should remember that the Orthodox world is still mostly European, and that the 
concept “Orthodox Europe” encompasses a much larger area than the current European 
Union.

The European integration process should not be understood, and should not be let slip 
into a political and economic integration only. It has, and should continue to have, a strong 
emotional and spiritual dimension. It is a complex dynamic. The task of the churches in this 
process is to highlight and emphasize the moral responsibility related to decision-making.
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Moral responsibility includes also the fact that the Orthodox world, the Orthodox 
Church, the churches and the Christians in Europe aim in their own ranks to bear joint 
responsibility for issues of common concern, to overcome the obstacles and constraints 
brought about by nationalism and to find a solution to the power-sharing and competi-
tion between various jurisdictions.

Only in so doing we will ensure that Orthodoxy and Europe have a secure and sustain-
able future.
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inTervenTion
by Mr. Jaroslav Nilov, 

Member of the Russian State Duma, 

Member of the I.A.O. International Secretariat 

Esteemed Chairperson, ladies and gentlemen! 
I will speak briefly and rapidly, and would like to begin by agreeing with the first speaker, 
the delegate from Greece, that we need to be self-critical. I would like to call your at-
tention to discipline. If we do not have discipline here it will damage the reputation of 
our international forum. It looks very bad indeed when the leadership of our organisa-
tion are all present at the main session here in the hall while the rest of us either fail to 
come altogether or come very late.

Following up on the idea expressed by the professor from the Moscow State Institute 
of International Relations, when he was talking about the new contemporary model of 
civil society and the role of mass media which form this model, I would like to give some 
practical recommendations and thoughts on a fairly important theme today, that is, to 
speak about the social threats and challenges faced by monotheistic religions nowadays.

Historically we can see the state has always been based on two bases - it’s the people 
and the faith. Today this model has been enveloped in an array of negative facts: it is 
the total secularisation, which is sometimes characterised by a lack of humanity and 
tolerance. This is a complex issue involving the question of introducing juvenile tech-
niques, sexual ethics issues, and others.

There are regular anti-Christian campaigns taking place. Unfortunately again we do 
not speak about it in a loud voice. This is a threat to the whole of the Christian world. 
We remember the recent wave of anti-Orthodox sacrilegious acts in Russia, and now 
something similar has been happening in France in the Notre Dame Cathedral. There is 
also the crowding-out of the native-born population, accompanied among other things 
by the expansion of a different faith. On the whole people are not mobilized; there is a 
sense of being ‘lukewarm’, an unwillingness to support each other. Plus there are vari-
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ous inter-church and interreligious conflicts taking place on a regular basis. That is the 
negative part, the negative veil.

But there are positive aspects here too, which we need to develop while fighting 
against the negative. One of the positive factors is the re-consolidation of different 
religious organisations in the face of common threats, including the development of the 
interparliamentary dialogue. By the way, this organization here is one of the brightest 
examples of this tendency, and we can talk about it, promote it at different forums. One 
thing I would like to suggest given the long history and vast experience of this organisa-
tion is that it might be worthwhile inviting more and more new people participating as 
observers. The constructive inter-church organisations in Russia are being supported at 
government level. Various government bodies have councils attached to them dealing 
with religious issues; there are also other structures involved in the same way as it is 
done in international organizations like the United Nations or UNESCO. By the way, in 
the Russian Duma all the factions have joined forces in promoting a bill on the defence 
of religious values as the highest values of the people.

To understand what is happening in today’s society it is necessary to accept the fact that 
there are certain people and organisations out there, who believe that by fighting the coun-
try’s leadership you can also fight the leadership of religious organisations. And to fight 
against a religious organisation they think it possible to offend sacred things and to offend 
the religious feelings of believers. This is the parallel they make and it destabilises the situ-
ation, which is further made worse by people claiming things like ‘the binding of religious 
and civil authorities’, ‘clericalism’, etc. and making regular publications about it. And on the 
whole our society today has reached a certain so to speak ‘informational-psychological 
state’, the defining part of which is an unfavourable emotional climate, an excessive nega-
tive energy, which has a tendency to overflow every once in a while, plus very strong ag-
gression. Though we need to remember that there has always been and there will always 
be such a phenomenon as competition between political elites. There has always been a 
diplomatic competition in place, and it is still there now; there is commercial, political, and 
even religious competition. And the religious factor is a sensitive one, which the political 
elites will use in their information struggle. When sacred values are being desecrated these 
acts are always broadly covered in the media. And then we may expect an international 
reaction and a reaction within our own country, and within the political elite, and on the 
weblogs on the Internet; and then it all gets covered in the media and our society passes 
from one ‘informational-psychological’ state into another. If we try to classify these states 
by time and intensity of pressure, we will observe that depending on the time the intensity 
of pressure varies. We can either struggle to prevent a certain state, or we can struggle to 
diminish the negative pressure, try to influence, to control it.

And now let me suggest a few measures here, which are probably universal and will 
be relevant to all parliamentarians present here.
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1. First of all it is the issue of the development of the international adoptive rule. Rus-
sia is seriously concerned about this issue today and there will soon be a draft law 
reviewed and passed involving criminal responsibility for offending religious feel-
ings of our citizens.

2. This is a timely and appropriate response to the various negative incidents happen-
ing lately. We did not react properly to the actions of «Pussy Riot» in Russia, and 
today we end up dealing with the anti-social and unpleasant actions of the FEMEN 
group in Paris in the Notre Dame Cathedral. We must be very clear about the fact 
that all these acts are part of the same battle fought against the united Christian 
world. We must develop relationships with those countries which have traditional 
religions. It is both the Slavic world and the Muslim world. We must consider co-
operation with the Oriental churches – the Maronites and the Copts. There was a 
recent meeting with the Patriarch of Lebanon, and of course he thanked Russia for 
its care and attention and asked for more support. Maybe religious organisations 
themselves need to consider renewing their own image. We need to work on form-
ing a positive image of religious leaders. All staff of religious organisations need 
to be made aware that in today’s information society any person with spiritual au-
thority vested in him will necessarily be an object of exaggerated attention and any 
wrong step or word will immediately be made public and used as a pretext to make 
the transition from one ‘informational-psychological’ state into another.

3. It is worth thinking about the issue of using new technologies in promotion and mis-
sionary activity. Local religious organisations need to be more active in penetrating 
the blogs environment. I believe that unpopular issues today need to be handled 
carefully, with some preliminary preparation of public opinion so as not to provoke 
another inter-church or interreligious conflict and misunderstanding. Our reaction 
needs to be consolidated; we need to work out a united position on the unpopular 
issues today including those that cause misunderstanding or poor understanding 
among people.

4. Inter-church and interreligious dialogue and inter-church relations need to be based 
on the dialogue of cultures. We can take as an example the statement to people 
signed by the Russian Patriarch Kirill and Cardinal Joseph Michalek about the in-
teraction between the two churches for the sake of the preservation of Christian 
peace. The beacon is there, now we need to choose our way and start moving. The 
support we get is not always adequate, though we are thankful of course to the 
Patriarch of Serbia for his condemnation of the actions of Pussy Riot.

5. We need to develop our co-operation and mutual support and the monotheistic reli-
gious form that good basis, which will help us develop our dialogue today.

I thank you for your attention.
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Tolerance, oTherness 
and neW Technologies
Dr. Kostas Mygdalis, 

I.A.O. Advisor 

For nearly thirty years, a critical word is being recorded in the vocabulary of monothe-
istic religions. TOLERANCE.

I remember that when I first saw this concept having a clear political dimension, it 
was around 1985, a period when the European Commission was presided by Jacque 
Delors. It is the era of the first major migration flows within the heart of Europe when 
Delors had created Vignon’s “cellule de prospective” and there was an agonizing search 
for Europe’s future, namely answers to questions that have to do with multiculturalism.

Whom should the West show tolerance to? First, to the Muslims who migrate but also 
to the Orthodox Christians of a collapsing Eastern Europe.   

All these came back to my memory last summer when the World Council of Churches 
informed us about the conduct of a conference in Kerala of India, where there are Or-
thodox Christians from Saint Thomas, the disciple of Christ, on the “Ecumenical Advo-
cacy for the Protection of Human Rights of Migrant Workers in the Arabian Gulf Region”. 
So, what is it all about?  Indian Orthodox Christians who work in the Persian Gulf are 
experiencing the pressure of the local Muslim community and are trying to highlight the 
concept of tolerance, so that their presence there might be more beneficial. Basically, 
the Muslims of the Gulf were asked to be tolerant towards the Indian Christian workers.

I recently found an interesting view in a text of a well-known Syrian scholar who has 
been living for years in Paris. He is Ali Ahmed Said who uses the ancient Greek name 
Adonis. 

In one of his articles last June, which was republished in Greece with the title “Ar-
rogant tolerance” and the phrase TOLERANCE: A NEW SLAVERY as frontispiece, he 
reproaches the three monotheistic religions for a series of issues and opinions they 
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manage, which are targeted on the individual who is foreign to them. I was impressed.
Here are some extracts of his views: 
«…We often hear it is said that monotheism preaches tolerance and dialogue among 

religions. Yet, in a way the word “tolerance” implies that someone commits a mistake 
that someone else disregards. In this way the latter will be tolerant toward somebody 
who is inferior or at least is not equal to him or even somebody who has deviated or 
strayed from the “right path”. This also implies that the tolerant person is convinced 
that his tolerance is based on a knowledge according to which he is the sole guardian 
of the one and only truth, especially in the religious scope. In the ethnic and racial field, 
tolerance shows a prevailing “majority” as well as a “minority” accepting this predomi-
nance.   

If you think it deeper, tolerance reveals a crack in the sociopolitical structure.  The 
word “tolerance” also implies that truth is not unique, that man is not the only and that 
truth is a kind of private ownership and not a collective search. Undoubtedly tolerance 
in certain societies and situations can reduce marginalization and subjugation or des-
potism and murder, but it does not change the bases at all. It does not promote freedom 
but it makes us believe that slavery is less oppressive.  In this case tolerance is more 
humanitarian than human. It benumbs the “vitality” of a society; it stops its course and 
progress towards building a human society having a uniform opinion on man; an opinion 
that presupposes respect for rights without any discrimination. 

There is therefore, a fundamental mistake in understanding the word “tolerance”.  The 
aim is not to correct it but to overcome it, by laying the democratic foundations that will 
equalize all human beings. The first criterion of democracy is equality and not tolerance. 
An equality expressed in freedom and in law which defends the freedoms and rights 
without taking into account any ethnic or religious dimensions. 

In order to lead a natural human life one should overcome tolerance in favour of 
equality, namely the democratic life of the citizens. This however is inextricably linked to 
the total separation of religion from politics. To a certain extent, this separation came 
to light in the Christian West. Yet, is this separation achievable in Judaism (in Israel) and 
Islam.

The inter-religious dialogue or, more accurately, the dialogue among the three mono-
theistic religions (which is very fashionable today) is conducted in a vicious cycle. On 
the one hand it expresses a position that gives priority to the religious identity at the 
expense of human identity and, on the other, it is conducted among individuals each of 
which believes that holds the absolute truth.  

I do not wish to deal with all the interesting but also exaggerated views he expresses 
further in his text, nor with his theologizing views, because it is not the proper time. I 
just want to highlight his proposal on the separation of religion from politics since, in 
his opinion, certain monotheistic religions fail to overcome tolerance in favour of equal-
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ity or otherness, I am going to add. 
The most authoritative living theologian of the Christian Orthodox world, the Met-

ropolitan of Pergamon, Church of Konstantinople of the Ecumenical Patriarchate and 
university professor Mr. Ioannis Zizioulas rushed to respond to his views. Originally, he 
rushes to agree with Adonis’ views and writes:

«…Indeed, the concept of tolerance is not only inadequate, it is negative in its depth, 
suggesting a sense of superiority that humiliates the other individual, who is different, 
who does not agree with us. This sense does not necessarily correspond to a majority 
that “tolerates” the minority. At least in the religious field this may be true also for a 
minority (a sect), which believes that holds the truth. The problem, therefore, is how a 
religion or a group (it is not only religions that claim to have exclusive access to truth) 
perceives truth and their relationship with it. What is truth?....”

Through his excellent response Metropolitan Zizioulas makes a reference to God’s 
Trinitarian person and pinpoints the following: «…Christian  monotheism introduces, 
perhaps for the first time in history, the distinction between the one and the only one: 
being “one” is not the same as being “the only one”. The “one” in this case is the same as 
the “only one”, something that can result only from a personal relationship, for example, 
in true love, thanks to which someone becomes the only one just because there is some-
one else for whom he/she is the only one. If you look at monotheism in this context, then 
not only can it be a barrier to otherness, but it also makes the “other person” essential 
for the “one”. Additionally, such a monotheism cannot be accused of “….not responding 
to my existential questions, about myself, the others or the world…”.

In his text,  the Metropolitan of Pergamon makes reference to the great theologian 
and saint of all Christian churches, Saint Maximus the Confessor who lived in 600 and 
was an excellent child of this excellent City that is hosting us today as follows: “…to 
learn not only to tolerate each other… but also to care for others ..». 

With regard to the dialogue among monotheistic religions he notes that “… it is lim-
ited to “tolerance”, avoiding conflicts in the name of religion. No matter how much we 
are not satisfied by this, it is still useful and perhaps imperative. But, if we content 
ourselves with tolerance, we will be led to a new slavery, as Adonis reminds us correctly. 
We have to move forward. Place our religious “beliefs” in front of the human existential 
problems and ask for responses. No religious faith justifies its existence simply because 
it claims it holds the truth. It has to show that it exists in order not to enslave but to 
free the man and to give answers to his deeper existential problems …. The problem is 
not monotheism, but fundamentalism that entraps the truth… A monotheism which is 
open to otherness is not at all unconceivable.

It remains to see whether an inter-religious dialogue that will lead us beyond toler-
ance to a sincere common search for truth can be conducted under the existing forms 
of monotheism. It seems that the existing monotheistic religions do not promise us such 
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a dialogue in the near future. Yet, I believe that sooner or later they will be obliged to 
do so.  The urgent existential problems which are common to all people, irrespective 
of their religious beliefs, are becoming bigger and more pressing. The ever-growing 
tendency towards globalization and the awareness of the environmental risk will be 
enough to quickly bring to so surface the deepest and at the same time most common 
and universal problems. Under the pressure of these problems religions will be forced 
to open up, to link their past with the future, not only with their future but also with the 
future of the others. On this basis, not only will the deep, sincere inter-religious dialogue 
be feasible, it will have already become a fact ….”. It is obvious therefore that tolerance 
has run its course and we have to start thinking about other concepts and words.  

Perichoresis is a concept that can describe the dynamic course and constant move-
ment so that every being may create a space around him in order to accept other beings 
or to project himself all around on other beings. Perichoresis goes beyond individual-
ism and closed systems created by dualism and hierarchies. It refers to the constant 
movement of everything that existed in the past and exists now, of things that have the 
potential to move on to the future and thus describes the inter-relationship of beings.

The Spirit of God, by using perichoresis within creation, creates, nurtures and sustains 
its existence, co-existance and cooperation among all beings and natural processes. 

The Spirit of God, by dynamically using perichoresis within creation, like a link of love 
and communion among beings, surpasses and overcomes discrimination, generated by 
dualistic human worldviews, between people or groups of people, between man and 
women and between humanity and the rest of creation.

The Spirit of God creates and nurtures perichoretic relations among beings. Yet, the 
term otherness is the one that is gaining ground at least in the Christian world. 

This is a philosophical term created by Emmanuel Levinas, a French philosopher of 
Lithuanian origin. 

Otherness in general is the exchange of identity with another self, the state of alien-
ation from the conscious self.

Within such a knowledge domain of words and concepts, monotheistic religions are 
asked to communicate with the world and the citizens of tomorrow. Which monotheistic 
religions?  Let’s say their formal expressions? Of course not. And here I would like to 
point out a substantial problem that arises. Everyone speaks on behalf of religions and 
not only their formal expressions. Every person, and this is not an exaggeration, who 
can wear a cassock or bear a distinctive mark, addresses the world claiming that he 
holds the truth and speaks in the name of the central hard administrative or theologi-
cal core of each religion. So all these people, today, but also in a more technologically 
advanced future address the citizens, all of us who with justified confusion and anxiety 
are seeking a way out of everything we believe that is threatening us.  They address the 
citizens of the world and invite us to defend our traditions and our relationship with God 
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away from the devastation caused by globalization and new technologies. They seem to 
ignore the obvious that our relationship with God, with the institutions and the society 
will be redefined in the near future. In future, in this or the other way, the relations of 
religions with society will be formed under the pressure of new technological environ-
ments, whatever this entails, good or bad, positive or negative. 

The same applies not only to religions but also to politics and this is where I would 
like to call your attention. Politicians and religious people are in the same boat of new 
technological environment the impact of which we are unable to predict with safety.  

A large number of people evaluate negatively the first results, of course, under the 
pressure of the current crisis that we are experiencing. Suma sumarum, I ultimately do 
not know if things will be evaluated exactly like that. An evaluation of the crisis effects 
points out that without trade globalization we would have one and a half million more 
deaths from hunger in Africa. Nevertheless, the current deep economic crisis goes with 
trade globalization, new technologies and new stock exchange products, the unprec-
edented frenzy for profit and finally, the failure of states and the society in general to 
control the results of new technologies or rather to set rules concerning their rapid 
growth to the benefit of the society. 

According to the World Council of Churches, “…The neoliberal model doesn’t have 
self-regulatory mechanisms in order to deal with the chaos created together with wide-
spread effects especially on the poor and marginalized people … while free-market 
fundamentalism is something more than an economic model, it is a social and moral 
philosophy …”. 

It is also obvious that any legislative initiative runs the risk of being self-annulled due 
to the speed at which technological advances occur. Before even being established, 
they would be considered outdated. In democracies, legislative measures restricting 
the freedom of research, which ultimately fail to keep up with developments, are ad-
opted with great difficulties. But I wish to state from the beginning that, in my opinion, 
everything we know is over. We can see and experience this phenomenon over the last 
decades. Some people thought that significant twists would be avoided and that this 
was a manageable phenomenon while others thought that, in any event, society had the 
necessary time to familiarize itself with this. 

We are simply saying our last goodbye to a world that is leaving giving its place to a 
new one that is coming. The duration of this farewell is related to the way all of us are 
going to determine, in good conscience, the transitional procedures at low social cost, 
based on a social perception of things after having realized that its duration is not in 
the interest of the society as a whole and that we all have to contribute to the transi-
tion towards a new era that can definitely have greater transparency, efficiency in the 
decisions of social institutions and meritocracy. Yet, the question that arises is how the 
social, political and religious space can handle new technologies? 
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Let’s see an example. We have a future small and cheap machine that every citizen 
can acquire just because it is cheap and that enables the user for example to hear in 
Greek what someone else tells in Chinese. What are the prospects offered to or what 
are the risks for our society by such a machine in combination with certain broadcast-
ing networks? The case that I am presenting does not imply that this machine is in the 
hands of an evil politician or an aggressive religious leader. No. We just have the pos-
sibility to watch a German channel or a fanatic imam of India or a political leader of 
Greece. What can this mean to the world? 

These are the presents to the society brought by new technologies. Presents that we 
are either going to integrate within our social status in order to become the central pil-
lar on which a more direct democracy will be based or these very tools will become a 
means of an overturn which will be a violent one.  

Those who believe that the dynamics of new technologies will be also included in one 
or different frameworks of policies, strategies and other considerations, will have to as-
sess the fact that so far new technologies have developed independent dynamics that, 
of course, have been related to interests but have also created their own logic, their 
own space. Technology is a means the use of which, under certain circumstances, serves 
various considerations and, at the same time, through the possibilities that provides, it 
changes from a means or a tool and becomes the cause of large scale political develop-
ments, in a sense a political power which is independent with its own operating rules. 
It happens sometimes. Events, discoveries, achievements of the human spirit that are 
outside the mainstream create their own independent dynamics and ultimately impose 
decisions and practices on organized social groups. These new technologies and the 
dynamics they develop, create an operating environment dominated by techniques and 
concepts resulting from the nature and the features of new technologies. From being a 
space and an incubator of ideas they evolve and mutate into an environment generat-
ing new cells of thought, a new DNA, produced by the technologies themselves. This 
environment creates a relationship with society where the one supplies the other and 
eventually the one is dependent on the other as a closed system of reference. The main 
features of this new environment are the following: The absolute freedom of speech, 
thought, expression and self-motivation together with the absolute possibility offered 
to any interested citizen to deliver public speech at a very low financial cost. So in order 
for a political, social and spiritual space to understand the operation of this relationship 
and receive its positive results, it should have a clear and responsible relationship with 
the concepts of freedom, equality and human rights.   

In my opinion, monotheistic religions have not always had a clear position on these 
issues or better rarely managed to have one without excuses. Actually the starting point 
of their pseudo reflection is common. Religions consider human rights as the result of 
individualistic culture and climate in which the economic and political liberalism is re-
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flected. Thus it disregards the fact that both liberalism as well as socialism through a 
multitude of sociopolitical and intellectual realities, depending on the historical context, 
have contributed to the current formation of “human rights”.  Besides, the opinion that 
civil and other rights are applicable within a context that it does not go beyond the 
boundaries of urban or Western civilization is erroneous. For the simple reason that, 
since every human being in any part of the world is their subject of reference, it follows 
that these rights are of universal and ecumenical value.

In this new society of new technologies, the action frameworks of the institutions of 
society and government as well as the institutions themselves will be redefined. Also 
the frameworks concerning the operation and activities of social groups as well as their 
regulating rules will be redefined. All erroneous political narratives, based on which the 
world is moving at slow pace, will be reviewed. The lot fell to us and to the next genera-
tion. 

A more direct democracy based on new technologies where its people will be able to 
express an opinion on issues that concern them, more frequently and in an organized 
way, by means of a cutting edge technology and referendum processes.

Modern man seems to give priorities and promote values in his life which until now 
were considered to be secondary.

The protection of the environment, waste management, avoiding the use of destruc-
tive weapons, the protection of animals and a series of social issues such as issues 
related to identity, the protection of all kinds of minorities, etc lead us to the conclu-
sion that parties do not constitute the spaces in which individual views on issues of 
vital concern are formed. These are environments of thematic reflection the views of 
which should be at the citizens’ disposal to be taken into account in decision-making as 
described above. 

Faced with the very big crisis, if the system of parliamentary rules and institutions 
wants to save the game, it should go into a more effective and of course a more direct 
participation of citizens in decision-making. Based on new technologies, we have to 
examine from scratch the model of democracy that mankind has been using over the 
centuries with success from the time of Ancient Athens. We will probable be led to other 
types of citizens’ representation, at least at primary level before parliaments based on 
direct democracy. Thus, mediation between citizens, producer groups or groups of so-
cial interests will be reduced; the mediation of parties and politicians will be reduced. 
Half measures are not enough to catch and solve the problem, when the entire institu-
tional superstructure seems discredited in the eyes of citizens. More direct democracy 
now! On this request, the new technologies can be a catalyst. 

The institutional partners of this world cannot face future with spells and curses be-
cause then they will lose not only their institutional status but also the trust of citizens 
in general towards the institutions. Not can they cast shadows and questions concern-
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ing the existence of agreements and compromises based on new technologies as a 
means of material violence and monotheistic religious views as a means of spiritual 
violence.

New technologies will reveal of course our personal truths but they will also teach us 
how to put them to work together.

Something similar will happen in religious environments. In a direct way and beyond 
the soteriological –theological position of each religion, believers will communicate di-
rectly with each other and discuss about issues of common interest, causing the rel-
evant twists and exerting the corresponding pressure on the semi-official and official 
authorities in the expression of the environment’s clarity. Thus, an inter-religious dia-
logue is going to be conducted that will lead us beyond tolerance to a sincere and com-
mon search for truth, which is what we are looking for, according to professor Zizioulas. 

Ladies and Gentlemen,
New technologies are a reality which, in my opinion, is beneficial for our complex world. 

The issue should be opened and discussed in depth. I believe that, parliaments and par-
liamentarians, men and women, from the political arena can successfully contribute to 
this dialogue, away from executive considerations and party rigidities, as independent 
thinking personalities, as imposed by the international parliamentary system. Moreover, 
groups of politicians who have confirmed their commitment to the concept of freedom 
and equality as well as the relevant religious citizens can also contribute to this. 

Let us hope that parties and official religious expressions will follow. 
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religioUs minoriTies 
as a facTor of democracY 
and co-eXisTence
Mr. Lakis Vingas, 

Representative of the Non-Muslim Minorities in Turkey

Your All Holiness, Ecumenical Patriarch Bartholomew 
Mr. President of the Interparliamentary Assembly on Orthodoxy, 
Members of Parliaments,
Ladies and Gentlemen,
It is a great honor and pleasure for me that I participate in this workshop with such a 

timely issue about the social importance of the monotheistic religions. 
Democracy is founded on pluralism, tolerance and diversity. In fact, it draws maximum 

power from these concepts. The communities of the monotheistic religions living in 
Turkey today are pockets of pluralism, cultural diversity, social support, and therefore 
democracy. Free expression favors not only the sender but also the recipient of the mes-
sage. In doing so, it contributes to information, knowledge, understanding, respect and 
thus shaping his/her world-view.

Pluralism within a democratic framework is strengthened and enriched not only by 
difference of opinion within a particular political and cultural group, but also by the 
coexistence of views and cultural groups beyond. In this way we can structure cultural 
interaction and mutual emulation among communities as a whole.

A democratic society based on drawing every aspect of the spiritual inventory of its 
citizens, regardless of religion, ideology, descent and ancestral background is a steady 
and strong politically and economically dynamic society with a bright future. The so-
ciety which offers expression, creativity and work for its citizens highlights those very 
characteristics which guarantee, safe and guide further development. Otherwise, the 
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dynamics of society has an expiration date, leading it inevitably to decline and decay.
This momentum does not only make the community self-sufficient, but it attributes 

the feature of interactivity, creating the conditions for interaction with other cultural 
communities from a position of power.

Not only is the economic factor that makes the difference in a community. It is mainly 
the spiritual virtues and abilities of its members. These virtues, unlike the economy, are 
not measurable and make, mainly represented by the will of the people and the dynam-
ics of the community, the basic difference, creating the conditions for prosperity and 
positive contemplation of the future.

Monotheistic religions with their particular common spiritual characteristics form a 
legacy of intellectual and social virtues for society. Monotheistic religions, without abol-
ishing their special identity, form an amalgam, a set, such as the body and its members. 
In this section, each member has his own role and character befitting a pluralistic soci-
ety. Otherwise, a society that does not highlight the presence and role of monotheistic 
communities resembles a crippled body whose members are either atrophied or dys-
functional with dire consequences for the society spiritually, socially and economically.

Human Rights
In nature there is the dominant principle of reciprocity. In the same way that the body 

is benefited from every creative force of its members, so the monotheistic communities 
are supported by the stable and creative social context in the formation of which they 
themselves contribute. This amplifying depends on highlighting those special virtues of 
each individual and group, qualities which would otherwise remain dormant, invisible 
and ultimately nonexistent.

Having these in mind, it is clear that a community which is based on the principles of 
mutual respect, freedom and human rights with democracy as the dominant force, is 
undivided.

In one set harmonically tuned by reciprocity there is no space for cultural competition 
among the parts. The monotheistic communities, each knowing the role and scope of 
existence and interaction with others, base their inter-communal relations on trust and 
mutual respect. In this way, there is harmony in a society where there should be no room 
for cultural competition.

Similarly, keeping in mind their common characteristics and common purpose, i.e. the 
spiritual rescue of man, the monotheistic religions having cultural self-awareness and 
social realism, are able to ensure coexistence and the public good through the develop-
ment of cultural emulation. On this concept of emulation we should structure the daily 
routine of the members of the monotheistic communities today and in the future in 
order to forge a common cultural heritage of all communities of Turkish society.

The aforementioned emulation is all about today, because through that human rights 
can be guaranteed, based on the United Nations Charter. And it is true that the interna-
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tional community usually promotes respect for human rights in their basic ideological 
framework with the commonality of human nature as its main principle.

However, beyond the common theoretical framework of the concept of human rights 
our main task today is the application of the concept of human rights, and particu-
larly their social aspect. Motivated by the diversification between theory and practice, I 
would like to stress at this point that the focal point of social and cultural developments 
for the Turkish society must be, and is to a certain extent, the definition of the practical 
dimension of human rights in our society today. The social palpation of such a theoreti-
cal concept is not a minor issue. It is up to both the state and its citizens to listen to 
the society’s needs first and also to the messages of the times. For instance, one of our 
main problems of our times in Turkey is the problem of Alevis within the majority of 
Islamic world in Turkey. With this in mind, both rulers and the people are able to shape 
and describe the implementation of the practical framework of human rights today, 
based on mutual respect and cultural emulation.

These two concepts make the notion of human rights visible and tangible in a society 
where, admittedly, in the last eighty years they had become invisible and elusive. And 
indeed it is encouraging the fact that that the state in Turkey now recognizes realisti-
cally the past reality and makes efforts to improve further, e.g. the integration of the 
religious minorities in Turkey’s core of everyday economic and social life based on the 
principle of equality before the law and general human rights.

Ladies and Gentlemen,
An important source of knowledge for the social aspects of religion in the previous 

years has been my personal experience as a representative of the 166 minority institu-
tions at the Foundation Council under the General Directorate of Foundations of Turkey. 
In this capacity, I had the opportunity to travel to 12 cities of Turkey where the founda-
tions are located, being in constant contact with these institutions and expressing their 
needs and desires for a greater role in social interaction.

In this process I realized that the web of these religious institutions does not involve 
only religious issues, but above all it contributes to the information and multiculturalism 
of society. The social dimension of these institutions is evident not only in worship but 
also in the multidimensional reality and human activity, such as education, healthcare, 
sports, charity and other expressions of social life in general.

These social expressions are an integral part of everyday life for all minorities in 
Turkey today and they also become means of social harmony in daily contact with the 
majority of Muslim residents. Indeed, in many respects common social activities of ad-
herents to monotheistic religions make daily social communication a point of contact, 
cultural exchange and ultimately understanding and mutual respect.

It is important that the Turkish state, for instance Foreign Minister Mr.Ahmet Davu-
toglu, agrees with the importance of the support and implementation of human rights. 
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During his speech at the Human Rights Council of the United Nations on 25 February 
2013, Mr. Davutoglu spoke out against racism, racial discrimination and xenophobia 
and also emphasized Turkey’s pride for participating in the formation of Resolution 
16/18 of the UN to combat religious intolerance. 

Turkey’s determination on these issues has another dimension when we also reflect 
today on the region of Middle East and North Africa which is under the strong influence 
of the so called Arab spring. This region neighboring to Turkey undergoes a tremendous 
political change and finds itself in a serious political turmoil where very often basic hu-
man and religious rights are at stake. Turkey could present an example and thus ensure 
the respect of human and religious rights of different communities, equality under the 
law for all religious groups as well as the respect of cultural diversity in these states. 

With sincerity and a sense of reflection, I would like to point out that nowadays Turkey 
is in a transitional stage from a troubled past to a promising future. From this floor we 
express the hope that the under formation new Constitution of the Turkish Republic will 
ensure in practice, not just in theory, the egalitarianism of its communities. It is, indeed, 
an important moment in the modern history of our country. It is the wish and expecta-
tion of all communities that the adoption of the new Constitution will enable to enjoy 
our rights as equal citizens in a flourishing society. We want to see ourselves equal and 
free in every aspect of our personal and communal lives.

By ensuring multiculturalism, social harmony, creativity, economic and personal de-
velopment based on cultural rivalry and respect for human rights, we will then be able 
to ensure the integrity of our own society, as well as the stability and peace inside and 
outside the country. Thank you.
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The resPonsibiliTY of 
World religions for 
ecologY, World economic 
sYsTem, and inTernaTional 
laW
Mr. Petros Vassiliadis, 

Professor Emeritus at the School of Theology, 

Aristotle University of Thessaloniki

Our society, from the Far East to the Far West and from the Arctic zone to the Antarc-
tic, is characterized in our days by the phenomenon of pluralism. Pluralism, however, 
and especially religious pluralism, i.e. the acceptance of all religious paths as equally 
valid and able all to promote coexistence, is definitely related to, and for most scholars 
is the result of, “modernity”, the most tangible outcome of the Enlightenment that 
prevailed in Europe and dominated in all aspects of public life of our western civiliza-
tion after the disastrous religious wars in the 17th century c.e., that ended with the 
famous peace of Westphalia in 1648 c.e. One specific aspect of modernity, and an 
equally important outcome of the Enlightenment, was the development of the demo-
cratic values and institutions in dealing with social life, the most prominent of which 
is Parliamentary Democracy; which little by little replaced a governance of the society 
vindicated and legitimized in the name of God (cf. e.g. the ‘eleo theou’ monarchy), by 
dealing with public affairs legitimated by, and exercised in the name of, the people. 
In other words, Parliamentary Democracy and religion were by definition somewhat a 
contradiction in terms. All these, however, until quite recently. The Inter-Parliamentary 
Assembly on Orthodoxy, which organizes this extremely important conference, is just 
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one example of such a responsible co-existence between religion and the democratic 
values and institutions. 

In order, however, to properly understand this phenomenon, namely the return of re-
ligion in the public domain, and objectively assess the possibility of their contribution, 
despite the opposite starting points and the different agendas between religious and 
secular institutions, it is necessary to briefly refer to the contrast and the successive 
stages of pre-modernity, modernity and post-modernity1. 

In the pre-modern world, the sacred cosmic stories of all religions provided, each for 
its own culture, the most public and certain knowledge human beings believed they had 
about reality. After the Enlightenment, i.e. in modernity, the secular science replaced 
religion as the most public and certain knowledge that human beings believed they had 
of their world, whereas the religious stories were reduced to matters of personal belief 
and opinion. The ideal of modernity was, and in some cases still is, the separation of 
the religion (in the western world the Christian church) from the state, and if possible 
the marginalization of religion in the society at large, its relegation to the private or 
personal realm, and the declaration of the public realm as secular, in other words free 
from any religious influence. Pluralism was, therefore, established as the necessary con-
text for the welfare of a civilized society. That is why all religions (Christianity included) 
were always reserved, if not hostile, to both pluralism and the principles and values of 
modernity, at least in the early stages. This is more evident in the Eastern and Oriental 
world, i.e. where Orthodoxy and Islam live.

Post-modernity is an ambiguous term used to denote first of all a time of transition in 
history. It is important to underline that post-modernity had its beginnings in the emer-
gence of the social sciences, namely the science that at its earlier stages undermined 
the authority of religion and their public presence, and contributed to the seculariza-
tion of society. When, however, the same methodological principles of sociological and 
historical criticism were finally applied to science itself, including the social sciences, it 
was discovered that there was no scientific knowledge without a possible alternative or 
counter knowledge, and in some cases some previously considered uncontested conclu-
sions were to a certain extent also imaginative interpretations of the world. For some, 
this affirmation was as shocking as the discovery that the earth was not the centre of 
the universe, in Galileo’s period2.  Suddenly, all our worldviews, including the so-called 

1 From Nancey Murphy’s three-fold approach to the subject (philosophy of language, epistemology, philosophy 
of science) I will concentrate only on the last one (Anglo-American Postmodernity: Philosophical Perspectives 
on Science, Religion and Ethics, Boulder: Colorado 1997). Cf. also Rodney L. Petersen (ed.), Christianity and 
Civil Society, ΒΤΙ: Boston 1995; and Jacob Neusner (ed.), Religion and the Political Order, Scholars Press: 
Atlanta 1996.
2 Darrell Fasching, “Judaism, Christianity, Islam: Religion, Ethics, and Politics in the (Post)modern World,” Jacob 
Neusner (ed.), Religion and the Political Order,  Scholars Press: Atlanta 1996, pp. 291-299. Also idem., The 
Ethical Challenge of Auschwitz and Hiroshima: Apocalypse or Utopia? Albany 1993.
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scientific ones, were relativized. This made people aware that their respective (modern) 
views of the world could not automatically be assumed to be objective descriptions3.  
All these, together with other developments brought again religion back into the public 
domain. 

Having said all these, it is important to reaffirm what sociologists of knowledge very 
often point out, i.e. that modernity, counter (alternative) modernity, post-modernity, and 
even de-modernity, are always simultaneous processes4.  Otherwise, post-modernity as 
a worldview can easily end up and evaporate to a neo-traditionalism, and at the end 
neglect or even negate all the great achievements of the Enlightenment and the ensu-
ing democratic institutions. The rationalistic sterility of modern life, has turned to the 
quest for something new, something radical, which nevertheless is not always new, but 
very often old recycled: neo-romanticism, neo-mysticism, naturalism, etc5.  Therefore, 
I firmly believe that no religion can meaningfully and effectively exercise its mission in 
today’s pluralistic world without a reassessment of the present context, in other words 
without a certain encounter with modernity6.  If today this encounter is possible, and 
even desirable – despite the tragic events of September 11 – this is because of the un-
disputed transition of our culture to a new era, the post-modern era that brought with 
it the resurgence of religion; and this is undoubtedly both a threat and a hope. It is a 
threat if the fundamentalists assume uncontrolled power. However, it is a hope if reli-
gion is willing, or allowed, to exercise its tremendous potential and power to bring back 
moral values, and recreate, and originate new images of what it means to be human in 
a just, peaceful and sustainable universe. 

3 According to Stanley Grenz (A Primer on Postmodernism, Grand Rapids 1996, esp. pp. 161-174) the hallmark 
of postmodernity is “centerless pluralism”.
4 Jürgen Habermas, “Die Moderne-Ein unvollendetes Projekt,” W.Welsch (ed.), Wege aus der Moderne. Schlüs-
setexte der Postmoderne Diskussion, Weihnheim 1988, pp. 177-192; Jean-François Lyotard, “An Interview” 
Theory, Culture and Society 5 (1989), pp. 277-309, esp. p. 277; idem, The Postmodern Condition  Minnesota 
UP, Minneapolis 1984; Hayden White, Metahistory: The Historical Imagination in 19th c. Europe, J.Hopkins U.P.: 
Baltimore 1973; Ι. Petrou, “Tradition and Cultural Adaptation in Post-modernity,” Synaxis 75 (2000), pp. 25-35 
(in Greek). W.  Welsch, Unsere postmoderne Moderne, VCH Acta humaniora: Wenheim 1988,  p. 7
  5 Postmodernity’s responses and reactions to the modern project of the Enlightenment to ground knowledge 
or “reason” as a timeless, universal construct, immune from the corrosive forces of history, has very seldom 
gone to the extreme. The enduring dream of modernity should not be minimized or dismissed out of hand, and 
the many achievements it has realized, such as a concern for universal human rights, a concern for justice and 
equality, all deserve commendation and praise from religions.
  6 Cf. my recent book Unity and Witness: A Handbook on Inter-Faith Dialogue, Epikentro Publishing: Thessa-
loniki 2007; and its predecessor Postmodernity and the Church. The Challenge of Orthodoxy, Akritas: Athens 
2002. By and large, there still exist a aloofness between religion and modernity, which is caused not only by 
the former’ rejection of the latter, and the negative attitude toward the whole range of the achievements of 
the Enlightenment; but also by the obstinate persistence of the adherents of modernism – and of course the 
democratic institutions that come out of it – to allow historic and diachronic institutions, like religion, to play 
a significant role in the public life, without being either absorbed or alienated by it, with the simple argument 
that derive their origin in the pre-modern era.
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It was for this reason that the Orthodox Church unanimously endorsed this new en-
counter with modernity. In a recent statement in 2008, which was also mentioned by 
the Ecumenical Patriarch yesterday, it is mentioned that “Efforts to distance religion 
from societal life constitute the common tendency of many modern states. The prin-
ciple of a secular state can be preserved; however, it is unacceptable to interpret this 
principle as a radical marginalization of religion from all spheres of public life.”7  Either 
reluctantly, or as an established fact, religion even in the West is slowly but steadily ac-
cepted as far too important for human existence to be excluded from public life8. 

All these affirmations were on the ecumenical agenda of Christianity, even of the 
world Christian mission, the most conservative part of Christian existence, the turning 
point of which was the 1963 World Mission Conference in Mexico. It was there that 
ecumenical Christianity replaced all the negative assessments to modernity by a more 
positive one. Since then most of the earlier models of evangelization of the whole world, 
with so many negative effects in history, most notably in the tragic events of the Cru-
sades9,  which were characterized as a caricature of Christian mission, were completely 
abandoned10.  The new understanding of Christian mission is not any more limited to 

7 § 7 of the Message of the Primates of the Orthodox Churches, disseminated urbi et orbe by the ultimate 
authority of the Orthodox Church, namely the Synod of the Primates of the independent (Autocephalous) 
Orthodox Churches, issued on 12-12-2008).
8 Max Stackhouse in his entry on “Politics and Religion,” in the well-known Encyclopedia of Religion, has stated 
that: “authority in all civilizations is incomprehensive without attention to religion”. Politics is the theory of 
an on-going exercise of power, of coercion that includes legitimized violence. Politics also addresses religious 
issues and makes religious statements. But on the other hand, religions very often take up political stance 
and engage in political action. People expect from religions not only private views, but also final solutions to 
shared problems. This expectation means that they anticipate from them some sort of acts of power, not only 
affirmations of conscience. After all, almost all religions integrate the private and the public. Sociologically 
speaking religion produces political consequences, shaping attitudes and ideas that make an impact on issues 
of public policy. Obviously, this happens because it comprises what people do together, not just what they 
believe in the privacy of their hearts. In other words religions functions socially. From an Orthodox viewpoint 
on politics see my (Politics in) “Orthodox Christianity,” in J.Neusner (ed.), God’s Rule.The Politics of World Reli-
gions, Georgetown University Press, Washington DC, 2003, pp. 86-105.
9 If one surveys the diverse religio-cultural contexts of various Orthodox Churches, one can observe that 
there is a long history of peaceful co-existence between Orthodox and people of other religions. When the 
Crusaders in the middle ages launched that dreadful campaign to liberate the Holy Land, while passing from 
Constantinople and its surroundings they accused the Orthodox of “being too tolerant toward the Muslims” (!)
10 This is not to say that Christian churches no longer organize evangelical campaigns or revival meetings; 
in fact, many Christians are still asked to take up conversion as their top priority mission. We must confess, 
however, that the traditional terminology (mission, conversion, evangelism or evangelization, christianiza-
tion) still have an imperative validity and are retained as the sine qua non of the Christian identity of those 
Christian communities which belong to the “evangelical” stream of the Christian faith. What I mean is that 
all churches on the institutional level are coping in one way or the other with the questions of many contexts, 
many religions, many cultures and systems of values – what we call pluralism or the effects of globalization. 
Rather than proclamation alone, the Christian churches are now exploring in their own ways a different un-
derstanding of “Christian witness.”
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such terms as Christianization, verbal proclamation, evangelization, conversion etc. in 
their literal and exclusive sense; they were replaced by a variety of much more inclusive 
terms, like witness or martyria, public presence, inter-faith dialogue, liberation, etc.11  And 
what I consider as the most optimistic development in religious history, the Church – in 
collaboration with other religions – began to address the human sin in the structural 
complexities of our world, and started ministering the socially poor and marginalized of 
our societies in their contexts, what we describe as the “global South.” Above all Chris-
tianity entered into a constructive dialogue with pluralism, and at the end of the road 
with modernity and/or post-modernity, thus making her presence visible in the society.

Speaking for my own religion, on the basis of “the economy of the Holy Spirit” we 
believe that God uses not only the Church, but many other powers –including secular or-
ganizations- of the world for God’s mission (mission dei) for the salvation of humankind 
and salvation of the entire creation. After all, God’s Spirit, the “Holy Spirit”, who is the 
“Spirit of Truth,” “blows wherever He/She wills” (Jn 3:8, leading us to the “whole truth” Jn 
16:13), thus embracing the whole of cosmos. According to the Biblical magna carta (Mt 
25), God judges humanity with criteria other than the conventional religious ones. With 
the “Economy of the Holy Spirit” the narrow (or canonical) boundaries of the Church are 
widened, and all cultural (and religious) superiority syndromes and arrogant missionary 
behaviour give their place to a “common witness” and a humble “inter-faith dialogue”.

In the last New Mission Statement, entitled Together towards life: mission and evan-
gelism in changing landscapes, it is clearly stated: “The church lives in multi-religious 
and multi-cultural contexts and new communication technology is also bringing the 
people of the world into a greater awareness of one another’s identities and pursuits. 
Locally and globally Christians are engaged with people of other religions and cultures 
in building societies of love, peace and justice. Plurality is a challenge to the churches 
and serious commitment to inter-faith dialogue and cross-cultural communication is 
therefore indispensable.”12  

God in God’s own self is a life of communion and God’s involvement in history (and 
consequently our religious responsibility) aims at drawing humanity and creation in 
general into this communion with God’s very life. This ultimate expression of koino-

11 Cf. Common Witness. A Joint Document of the Working Group of the Roman Catholic Church and the WCC, 
WCC Mission Series, Geneva 1982; the document Common Witness and Proselytism; also I.Bria (ed.), Martyr-
ia-Mission, WCC Geneva, 1980. Even the Mission and Evangelism-An Ecumenical Affirmation, WCC Mission 
Series: Geneva 1982, 21985 , is an attempt to correctly interpret the classical missionary terminology. A 
comprehensive presentation of the present state of the debate in J.Matthey, “Milestones in Ecumenical Mis-
sionary Thinking from the 1970s to the 1990s,” IRM 88 (1999), pp. 291-304. The New Mission Statement 
recently (2012) endorsed by the Central Committee of WCC, will be discussed later, together with the “Call 
for Action 2012”, also from WCC.
12 § 9 of the document with the above title of the Commission on World Mission and Enagelism (CWME), fully 
endorsed in September 2012 by the Central Committee of WCC.
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nia and love through this kind of “inter-faith” encounter is transferred to the whole 
world not as doctrinal statements (dogmas) or ethical commands, but as a communion 
of love. This openness toward the faithful of other religions is also reinforced by the 
unique Orthodox anthropology, expressed in such terms as theosis or deification. The 
human nature is not a closed, autonomous entity, but a dynamic reality, determined in 
its very existence by its relationship to God. Determined by a vision of how to “know” 
God, to “participate” in His life, and of course to be “saved” neither by an extrinsic ac-
tion of God nor through the rational cognition of propositional truths, but by “becoming 
God”, this anthropological notion, developed in the Byzantine tradition of this City, the 
Polis (hence its present name Istanbul= eis tin Polin), is much more inclusive to non-
Christians, even to non-believers, and much more relevant to the social, economic and 
environmental issues, than the old conventional missionary attitude. 

This rapprochement with people of other faiths does not mean a naïve affirmation 
that all religions are the same, or that a new “world religion”, a Pan-religion, is needed 
or is at hand, as it is feared or claimed by the ultra-conservatives from all religions. On 
the contrary, the inter-faith dialogue and co-operation are necessary, exactly because 
the various religious traditions are different and promote different visions of the reality. 
The inter-faith dialogue is an “encounter of mutual commitments and responsibilities”13 
on the common goal of humanity to restore communion with God, which would inevi-
tably also lead to a “communion of faithful from different religious traditions”. After 
all, this is the ultimate goal of the divine economy, in theological terms, as it is clearly 
stated in the Christian Bible (cf. Eph 1:10, Cοl 3:11 etc).

Having said this, I have to underline that the aim of today’s inter-faith dialogue has 
nothing to do with the naïve experiment in Chicago at the end of the 19th century c.e. 
(1893) with the World’s Parliament of Religions, the ultimate goal of which was “to 
unite all religions against irreligion”, This initiative came out of the conservatives of 
the so-called “American awakening”. 100 years later, in 1989, the new inter-religious 
initiative was motivated by the new “mission paradigm”, which for the Christians was 
theologically based on the “economy of the Spirit”. In this gathering, again in Chicago, 
the person who gave the keynote address, and prepared the famous document: Towards 
a Global Ethic: An Initial Declaration, was the Roman Catholic professor of Tübingen, 
Hans Küng.

To sum up: The inter-religious dialogue from a Christian point of view does not sim-
ply aim at decreasing the enmity and the hostilities between people of different reli-
gions - this is what the secular powers in the world are interested in, but just for the 
stability of the present world order and status quo; nor even make the “other” a real 
partner in, and not just an “object” of, mission. What Dr. Mygdalis underlined about 
this very differently interpreted idea of toleration and tolerance is that we don’t see 
the other as the object of mission, but as a partner in mission. This is a purely inner 
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theological development.14   The inter-faith dialogue is currently being promoted and 
with full determination pursued, at least from the ecumenical perspective of my faith, 
in order to build upon what is left unfinished in modernity by the so-called “secular 
condition”. And the areas where the “modern paradigm” failed to succeed were the 
spiritual and material welfare of the people, the degradation in social and moral val-
ues. I am referring to modernity’s inability to enforce a lasting just peace on earth, its 
unwillingness to preserve the natural environment, and its surrender to the rules of 
the dominant world economic system.

To these aspects I will limit myself in the remaining time, making use of the most 
recent collective statements, which in one way or another I was personally involved in: 
one was issued by my Orthodox Christian religion15,  -it is in your folder, it was given to 
us by the Ecumenical Patriarch- the other two by the wider Christian ecumenical com-
munity16,  and the last one by an inter-faith initiative in Asia17.  

This failure or shortcomings of modernity in justice, peace, the integrity of creation, 
i.e. the environment, and the world economy, is to a certain extent the result of individu-
alism, one of the pillars of modernity, and the ensuing absolute, unconditioned, uncon-
trolled freedom of the individual in all aspects of life (sexual freedom, legally protected 
freedom in accumulating wealth etc.), heralded as the new faith after the Enlighten-
ment. Looking at the ambivalence of modernity, many Christian theologians and activ-
ists (and many more Muslims or faithful from other religions, I suppose) insist that there 
must be a criterion to judge what should be saved from the values and achievements of 
modernity and what should be overcome. For with the free-market economy, especially 
in its latest neo-liberal form, the argument goes on, the power balance changed and 
modernity from a midwife of human rights became their murderer. On the basis of the 
old principles of modernity, the present world economic system is increasingly falling 
back into totalitarian trends. Only if the world listens again carefully and gleans from 
the shared wisdom of religions and other ages-old ethical traditions, can the positive 
values of the “modern paradigm” be renewed and revitalized, and thus be accepted by 
the faithful. It is for this reason that from all religious quarters we speak of liberation of 
modernity, not a counter-attack against modernity. 

The most tangible aspect of this liberation has to do with the most revered in 
the West document of the Universal Declaration of Human Rights. In view of the 

14 More in my Unity and Witness. 
15 See above n. 7.
16 The first one is the new mission statement produced by CWME and recently adopted by the C.C. of WCC 
with the title: Together towards Life: Mission and Evangelism in Changing Landscapes; and the second a Call 
for Action, prepared by the committee “Poverty-Wealth-Ecology” of the AGAPE process focusing on eadicating 
poverty and entitled: Economy of Life, Justice, and Peace for All: A Call to Action
17 Faith Shared Wisdom and International Law.
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last breakdown of the International Convention on Climate Change in Copenhagen 
a few years ago, it became clear – at least in religious circles – that human rights 
are awfully ineffective, if they are not accompanied by “human responsibilities”. 
The people of faith nowadays believe that the values and principles that form part 
of a common world ethic need not only be publicly declared, they also require an 
international legal endorsement; they should be more effectively integrated into the 
work of the UN system and major international legal institutions, even if integrat-
ing such values and principles requires significant reforms to leading organs and 
agencies of the UN.

 The inter-faith document, Faith, Shared Wisdom, and International Law, produced by 
the most serious global movement initiated in Asia, with strong Muslim participation, 
called: Initiative on Shared Wisdom (ISW)–Thought and Action for a Sustainable Future, 
insists that “a Universal Declaration of Human Responsibilities that would stand beside 
the Universal Declaration of Human Rights” is a sine-qua-non for a just, peaceful and 
sustainable universe. Action has already been taken that the Secretary General of UN 
“acts to advance acceptance of a statement of shared ethical values and that the docu-
ment be introduced into the General Assembly for debate and adoption”. And the docu-
ment goes on: “To this end religious and other ethically based institutions should work 
with legal and political authorities (like the Interparliamentary Assembly on Orthodoxy) 
in order to develop a higher level of public understanding and awareness of commonali-
ties in values between the major religious and ethical traditions, while fully respecting 
religious, ethnic and cultural diversity”. The most fervent proponent within the ecumeni-
cal movement in the Christian world for such a declaration of human responsibilities is 
the Russian Orthodox Church. 

  The struggle, however, of Christians and faithful of other religions to promote 
a Universal Declaration of Human Responsibilities is not just a diplomatic initiative 
aiming at introducing in the world agenda moral values at the expense of the values 
of modernity and the democratic achievements of the Enlightenment. It came out 
of pressure by prophetic and charismatic figures and theological movements for so-
cial and ecological justice from a faith perspective. “Economic justice” is a concept 
developed by the churches and the ecumenical movement towards achievement of 
global justice through advocating for equitable sharing of resources and power as 
essential prerequisites for human development and ecological sustainability. Long 
before a universal concern (political, scientific etc.) and advocacy for the dangerous 
effects of the climate change was developed, theologians from all religious quarters 
put a critical question to their own religious institutions: “Will the churches have the 
courage to engage with the ‘values’ of a profit oriented way of life as a matter of 
faith, or will they withdraw into the ‘private’ sphere? This is the question our church-
es must answer or loose their very soul,” declared a WCC consultation of Eastern and 
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Central European Churches on the problem of economic globalization at the dawn of 
the 3rd millennium18. 

Therefore, the Christian Churches slowly but steadily, started being concerned about 
two interrelated aspects of globalization: ecology and economy, both stemming from 
the Greek word oikos (household), and both carrying inherently the notion of commu-
nion (koinonia), so dear and revered in all Christian denominations, but definitely rooted 
stronger in the Orthodox tradition. Therefore, it did not come as a surprise the immedi-
ate response by the Ecumenical Patriarchate, and Patriarch Bartholomew in particular, 
who has become known all over the world for his sensitivity for the environment, God’s 
creation, and the universally appreciated activities, like the series of the international 
ecological conferences, for which he was given the nickname the “Green Patriarch.”  

On a theoretical level, however, the most significant and crucial decision, shared now 
by all religions, was the conviction that from a faith perspective economy and ecology 
cannot be dealt with in isolation from each other. This interrelatedness is in line with 
a similar conviction in the ecumenical movement, which for almost half a century had 
being examining justice and peace as inseparable entities, even at a time when the 
superpowers during the cold war stubbornly were prioritizing them in differing and op-
posite ways19. 

In the wider ecumenical movement Christians, in cooperation with their partners 
in the inter-faith dialogue, came to the conclusion that “various aspects of climate, 
ecological, financial, and debt crises are mutually dependent and reinforce each other.  
They cannot be treated separately anymore”20. The people of faith “discern the fatal 
intertwining of the global financial, socio-economic, climate, and ecological crises ac-
companied in many places of the world by the suffering of people and their struggle for 
life. Far-reaching market liberalization, deregulation, and unrestrained privatisation of 
goods and services are exploiting the whole Creation and dismantling social programs 
and services and opening up economies across borders to seemingly limitless growth 
of production21.  

For two decades now the wider ecumenical movement, in cooperation with their part-
ners in the inter-faith dialogue, developed a lasting process, bearing the acronymic 

Rogate Mshane, Globalization. WCC-JPC, presented in the Harare WCC Assembly.
  Only last week, during the 22nd session of the United Nations Human Rights Council in Geneva, a sympo-
sium was organized by the WCC  in collaboration with other Christian organizations, interfaith networks and 
civil society groups.  It was moderated by Dr Guillermo Kerber, WCC program executive on Care for Creation 
and Climate Justice, who in his concluding remarks called action for climate justice an “ethical and spiritual 
imperative”. From this perspective, he said, the WCC, other faith-based organizations and a broad coalition 
of non-governmental organizations are calling on the HRC to establish a Special Rapporteur on human rights 
and climate change.
20 § 10 of the Economy of Life, Justice, and Peace for All: A Call to Action.
21 Ibid
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Greek name AGAPE (=Alternative Globalization Addressing People and Earth), the latest 
stage of which was a program focusing on the ethical imperative of the eradication of 
poverty. This program critically challenges the well established in society tradition of 
wealth accumulation as an evil, being the offspring of the deadly sin of greed, placing 
at the same time first in its agenda the safeguarding of the ecological integrity. Basic 
principle in the program is the understanding that Poverty, Wealth, and Ecology (PWE as 
the program is called) are integrally related. The PWE program engaged in on-going di-
alogue between religious, economic, and political actors. Participants included ecumeni-
cal leaders, representatives and leaders of churches from all over the world, interfaith 
partners, leaders of government, and social service organizations, and represented a 
rich variety of the world’s regions and nations.  Regional studies and consultations took 
place all over the world, with a Global Forum and AGAPE celebration in Bogor, Indonesia 
in 2012, issuing a “Call for Action”.

This call for “Action” is addressed not only the member-churches of WCC, to Christian 
religion worldwide, and to the people of faith in general; it is also a “call” to all partners 
from the secular establishment (political, social etc.) who share the common ethical 
values. Needless to say that faithful from all religions must join forces to this end, and 
not fight one another. Hostility between then is a betrayal of religion. And the battle for 
achieving a legally established Universal Declaration of Human Responsibilities cannot 
be won unless it is fought by a united front of people of faith. If all religious leaders 
take actions similar to the ecological initiatives of Patriarch Bartholomew, a new and 
better world will certainly rise. On the same token, secular organizations with religious 
sensitivity, like the Inter-Parliamentary Assembly on Orthodoxy (I.A.O.), have a respon-
sibility to act accordingly.
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religioUs coeXisTence 
and modern crises
Mr. Aragats Akhoyan, 

Member of the National Assembly of the Republic of Armenia, 

Member of the Parliamentary delegation to the I.A.O.

Like any other phenomenon that characterizes human civilization, religion in general 
and monotheism in particular have caused unprecedented progress in the history of 
mankind. Human beings always looked at the world through the benign and patient 
eyes of Almighty God.

My motherland, Armenia, is one of the earliest centres of monotheism, for the simple 
reason that Armenia and the whole Asia Minor were one of the most ancient centres 
of human civilization. Thereby, in the history of Asia Minor monotheism and political 
progress are considered to be interrelated phenomena.   

Thanks to the monotheistic doctrines based on the principle of tolerance, people as 
well as families, communities, minorities and nationalities had the possibility of peace-
ful coexistence, of coming together by means of civilization and religion and that of 
transforming their ethnic differences in means and ways for mutual enrichment. Trade, 
science, law, culture and all other areas of human development reached their peak 
primarily at the moment when the civilizations, that joined monotheism, created by 
the synthesis of their cultures, formed one supranational common civilization for the 
benefit of all nations and people, of which they are composed.                

At present, Armenia and the neighbouring countries emerge from a nationalist and 
radical-socialist crisis lasting more than a century.     

As a result of intolerant and oppressive regimes, the last over one-hundred-year 
period has become for us and for our neighbours a period of major disasters, persecu-
tions, wars and domination of cultures promoting violence and hate.

In this critical for the person situation, our entire region, that over the centuries was 
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an important centre of trade, scientific development and inter-civilizational contacts, 
turned into a region of closed borders, poverty, lack of freedom and violence.    

In the period of cynical totalitarian regimes our traditional crafts and agricultural 
traditions have disappeared, in the whole region. The mechanised farming destroyed 
ruthlessly the ecological system within which our society existed.  

Already for more than a decade, we are witnessing major changes taking place in our 
region, which brought to power new regimes. Nowadays, the imperial political systems, 
built on the ethnic intolerance, prejudice and cynicism, are being disintegrating. They 
are getting replaced by new regimes based on traditional values and religious tradi-
tions.  

Under these circumstances, in the sphere of economic, political and cultural life of 
the society, a priority is given to the principle of peaceful coexistence of religions 
and of religious tolerance. Proceeding from this principle, we believe that our general, 
common present hides unlimited prospects and endless possibilities, making it pos-
sible to build a completely different future for our countries and peoples. From the last 
century we have received the disastrous legacy with all that it implies. We, modern 
people, having inherited all the bitterness of the past, must demonstrate tolerance and 
understanding in the present world. The rights of ethnic minorities should be treated 
on the basis of the principle of religious equality, the rights of the dispossessed and 
deported people should be treated from the position of religious conscience. Hatred, 
still existing between the various groups, that had been hostile to each other in the 
past, should be treated from the position of religious, spiritual love. We are convinced 
that only in an atmosphere of religious tolerance it will be possible to restore in our 
area the historical Asia Minor, which was a centre for freedom and carried out the 
universal human mission. 

All prospects of economic development depend on democratic freedoms and univer-
sal human rights. By joining our efforts, aimed at building free societies, we need to 
build the economic system that knows no borders and ethnic intolerance, which in a 
short period will weaken the bitterness of our common history.

It is obvious that many people of our region believe that the time for dialogue and 
cooperation between religions has come. This is confirmed by some very timid, but 
encouraging signs – the restoration of several Armenian churches in Turkey, includ-
ing the Church of the Holy Cross on Akhtamar Island and the St. Kyriakos Armenian 
Church of Diyarbakir, the return of the latter under the jurisdiction of Constantinople´s 
Patriarchate of the Armenian Apostolic Church. It is necessary to continue and expand 
activities in this direction.  

The inevitable way of recovery for any downtrodden nation comes with pain and 
thirst for justice. But this way should be combined with a natural right to life, creating 
and providing continuous sustainable development for current and future generations.
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religioUs eThics 
as a Peace bUilder
Mr.  Cemal Uşak, Journalist, 

Vice President of the Journalists and Writers Foundation

Thank you Mr. Chairman,
I was expecting to speak at the next session so I am going to speak in my mother lan-
guage, in Turkish, so my mother will be happy…

My paper will be on Religious Ethics as a Peace Builder. We have heard the speech 
of the Armenian Patriarch who said “religion is the most important glue to connect 
societies, to connect communities”. To be honest, I would say that religion can bring 
together different communities. But can we say that political leaders can be guided, 
can be lead by religion? It is very difficult to say that, I mean if we said that we would 
be wrong. I have two reasons for that. The first reason is that religion and politics, 
religious institutions and political institutions were in conflict and that was usually 
concluded by lots of religion wars. I hope there will be no offence in the hall, I would 
actually be offended because I’ve also received theological education, I am also a theo-
logian so to speak. Religious ceremonies and customs cannot be seen as religion itself. 
I think this is the basic reason for religion not being able to glue different communities. 

And, now, I would like to go on with my presentation. 
For very long years, religions and their institutions were known for the stories in war 

times. But is that true? If we summarize Christianity with one word, it will be “love”. For 
Islam, the name of the religion means “peace”, in Arabic. So the first places to look for 
peace in the individuals are themselves, and then we can see it in family and also in the 
relations between different communities. These are the basic missions of the mono-
theistic religions. And turning this into behaviors, that is called religious morality. The 
origin is Holy, but the target is Earthly, that is the society. Unfortunately, we know that, 
religions began to be connected with politics and therefore began to be vulnerable, to 
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be impacted and wounded by politics like in many wars. Religions became the tools of 
political mechanisms. I also believe that crusades, which became a synonym for war 
between Christianity and Islam were used as legitimizing tools for the warring parties. 

So, Religious wars are, actually, wars against the essence of religions. When we look 
at the nature of religion, we can say that religion is a set of rules which systematize 
individual’s life and are divided in two subgroups. First group is about Faiths and Be-
liefs, while the second is about values and behaviors. If reflections of faith cannot be 
seen in behavior, we cannot talk about religion in the fullest sense and we cannot make 
them concrete in all cases. We should also remember that while on one hand religions 
are born in a culture, on the other hand they contribute to these cultures and construct 
them. Each religion creates its own culture and we have also seen that those cultures 
which are not within Abrahamic Religions can not last forever. We have seen that many 
times in history.

Religious values and behaviors are specific to people. Human beings and “heart” is 
the center that religious messages are delivered to. So when there is hate in people’s 
heart, there is no love anymore, so they are mutually exclusive. If there is no love in the 
heart and it is full of hypocrisy, you can do terrible things which cannot be related to 
spiritual or religious traditions. So, religions mixed up and deeply engaged in politics, 
would then lose their very essence, and would not be religion by any real sense of the 
word any more. 

We religious institutions like churches, mosques, synagogues and temples and we’ve 
seen that they are of no use, as long as there is no “soul” in these institutions and the 
ceremonies that take place in them. So the important thing is not the glory and the 
architecture of churches. The most important element here is the sincere followers of 
the religions; the believers. Now, we are in the 21st century and the name of religion 
is still being exploited and we see bloody wars for both religious and non-religious 
reasons. What I certainly know about that very subject is that we need a brand new 
morality and philosophy.

Petros Vassiliadis is my friend and we’ve heard him say that any religion will have to 
go beyond the boundaries of tradition and we have to see and address the problems 
correctly. So we need a brand new morality on Religion which will be encompass all of 
these. 

In today’s world we see conflicts and clashes everywhere. We don’t have the luxury 
to stay away from everything. Religious people must get involved in the peaceful solu-
tions and their engagement must be deeper. We must remember that the contribution 
of the religion will come from the believers.     

So here is my humble opinion. As a theologian I wrote six or seven books and then 
started to work as a journalist. For almost twenty years I’ve been working at the Jour-
nalists and Writers Foundation which promotes dialogue between different cultural and 
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religious traditions. With all the experience I have, I can say that we need to establish 
new religious ethics. We need to start from the primary Holy texts, I mean Koran, The 
Old and New Testaments. The most crucial thing here is the peaceful interpretation of 
these sources and only then could they respond to the existing conflicts in constructive 
ways.

If necessary, we must create a new body of knowledge for today’s issues and re-
interpret the religious knowledge to address the problems that we face. A credo which 
was prepared 300 years ago, so many years ago, cannot meet the needs of the mod-
ern age. And, in my opinion, every religion has to come up with a new credo when it is 
necessary. 

As the primary way to build peace, we must really emphasize the dialogue between 
the adherers of religions. I have been working on this aspect for the last twenty years, 
and in the projects that we ran we tried to get to know each other; this is what really 
matters. First, we have to acknowledge that we are believers of different religions, 
so the members of different families. Then again, we must realize the situation that 
surrounds us; we face common threats. This means we have to come up with jointly 
supported solutions to get rid of those threats. Interestingly enough, the spiritual tra-
ditions play more of a constructive role here. With an inclusive attitude, these tradi-
tions promote cooperation between different peoples and define the ‘other’ not based 
on differences but on similarities. And this provides an opportunity to come together. If 
we can all come together, we will have a much better chance to construct new religious 
ethics, and this will be necessary for the peace we long for.

Just a moment ago, my dear friend said “We do not need to have a combat or a 
conflict with secular institutions; on the contrary, we need to cooperate and come 
together with secular institutions because the religions are inclusive and target the 
whole society. Politics is more limited and exclusive. In most cases, politics promotes 
the interests of a limited group, while the target of religions is not limited to specific 
groups. They have a tendency to embrace society altogether and the individuals within 
that society. 

I might be talking a little bit out of context here, but I acknowledge that this is a very 
elite group, and these are my personal opinions. 

So let me conclude. 
Politicians must ignore the deep teachings and moral values of religions, but on the 

other hand clergymen must stay away from politics. This might sound like a contradic-
tion but it is not. The religion must stay away from politics to keep its autonomy, but 
politicians must consider using religious norms and values. This, I think, will pave the 
way for a more prosperous and more peaceful world. Thank you very much for giving 
me the microphone.      
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civil socieTY 
and religioUs minoriTies
Mrs. Suzy Adly Nashed, 

Member of the People’s Assembly of Egypt, 

Professor of Law at the University of Alexandria

At first I want to thank the organizer of this Conference for the invitation and I want 
to say that it is my pleasure to participate in this Conference. My speech will be by the 
title of “Religious diversity in Egypt”. Egypt hosts two major religions, namely Chris-
tian, the main religion since the advent of Christianity in Egypt in 55 A.D, and Islam, 
since the Muslim conquest of Egypt.

In fact, the term Coptic was originally used to describe all Egyptians, regardless of 
their religion. In Coptic language the term ‘Copt’ means Egyptian, but in the course of 
time it has been used to refer only to Christians (Orthodox, Catholic and Protestant). 

It is with great pride that I, like many other Egyptians, acknowledge that throughout 
history Muslims and Christians have lived peacefully. They have represented a striking 
example of national unity, rendering it difficult to differentiate between a Muslim and a 
Christian. The only slight difference proved to be, during times of prayer where fellow 
Christians attended churches while Muslims prayed at mosques. 

Our traditions, customs, culture and clothing were all the same strengthening the 
bond that united us. 

That bond however, has sadly begun to disappear gradually as today we can dif-
ferentiate easily and clearly between Muslims and Christians. A predominant number 
of Muslim women now wear a veil (head scarves) and some Muslim men now outgrow 
their beards for religious purposes.

According to the principle of citizenship, both Muslims and Christians constitute a 
unified strong national tie, thus, representing an evolving and deepening relationship. 
However, the shattering of such tie consequently leads to a dangerous Sectarian Strife 
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in Egypt. All citizens are equally entitled to the same rights, duties and protection of 
the law without discrimination of any kind. 

Therefore, in the new Egyptian constitution, we together tried to embody the notion 
of respecting the principle of citizenship, condemning discrimination and Religion Dis-
dain, whether it is on a national level through legislation imposing penalties, or on the 
international level through concluding international conventions, especially by the UN.

However, after the 25th January revolution, the Christians in Egypt, like the rest of 
the Egyptians, believed in the necessity of living within an environment, where citizens 
embrace their rights.

I will explain some problems which Christians are suffering from in Egypt:
1. First of all, building and renovating churches through issuing unified places of wor-

ship law as it is considered the representation of the right of freedom of belief stipu-
lated by both the constitutions and the international Human Rights conventions and 
agreements. If we need to build a church we must take many permits and approvals 
from officials. Also in renovating simple things inside the church such as a WC, we need 
permission from the governor and approval from security. Such things are considered 
as barriers and obstacles in front of Christians in reference to the right of freedom of 
belief and praying. 

2. The Christians feel that they do not contribute in the parliament sufficiently, as 
they have incomplete rights of representation in their political system.

This is affirmed by the Revolution Parliament 2012 statistics, as there were only 10 
Christian members in the Parliament, 5 of which were elected by the people and the 
remaining 5 appointed by the Military Council. This is shocking, as these 10 were the 
only Christians of the 508 parliamentary members.

This problem correlates to a couple of reasons, one of which relates to the Christians 
themselves while the other is due to the Egyptian society. The Christian’s believe that 
it is better to keep away from the political life according to a historical heritage. For 
more than 50 years, Egypt was suffering from a dictatorial regime. So, all the Egyp-
tians (indeed Christians) refused to share in political life. They knew well that their 
votes were useless. We had only one party which took all the decisions, so the majority 
preferred to avoid the political life.

From a social point of view, most of the Egyptian society feels that Christians do 
not have equal political rights as the Christians represent about 15%-20% of the total 
population in Egypt; however, we should not be considered a minority. Besides, the no-
tion of the “State” in the Islamic law, assured by the radical religious discourse, stipu-
lates that the non-Muslims cannot rule an Islamic people and so on Islamic country.

I don’t like to use the expression ‘minority’ for the Christians in Egypt, because ac-
cording to the public international law, the term ‘minority’ means ‘group of people’ that 
have special customs, traditions, culture, maybe sometimes language, so they need 
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special protection from the international society. Maybe we are minority in quantity, 
but we are not minority according to the quality point of view. 

3. The third point is holding the high leading posts in society, as the Christians do not 
hold high positions in the state, also for the reasons mentioned above. If the qualifica-
tions needed for such positions are the criterion, there are many well qualified Chris-
tians who can hold such posts.

 However, this may be faced by social disapproval, especially by some of the radical 
religious groups, for example, when the Salafis religious group dismissed the notion of 
appointing a Christian as vice president.

Dr. Morsy, our President, had promised in his project before elections that he will ap-
point a Christian and a woman as vice president, however the radical religions groups 
refused this and so he subsequently appointed them as advisors instead. We, as fellow 
Christians feel angry and disappointment by this decision.

Also we have 27 Provinces that don’t allow the election of a Christian Governor. Of 
the 200 universities’ deans, only two are Christian. Of our 33 ministers there is only 
one Christian Minister. We have no Christian Heads of Universities etc

All these rates are an indication of the discrimination that is present in Egypt and a 
warning of the dangerous situation that Egypt is now in.

4. The weakness of the state in failing to achieve fair political practices has led 
the citizens to resort to asking their religious institutions (Churches) for services and 
prevention. Especially after having to approach the reconciliation councils and the cus-
tomary meetings, not the law, to solve the problems of Sectarian Strife, such as forced 
displacement of Christians from one area to another.

In Egypt not only are the Christians faced with these problems but also the Moderate 
Muslims and the Liberals, as they aspire for a real civil state, refusing the notion of 
the religious state. This is what we tried to emphasize in the new constitution, so as 
to ensure the necessity of the civil state through founding the principles of citizenship, 
freedom of thought, religion, belief and creativity.

In our Egypt, we want to consolidate tolerance of Islam and love in Christianity. We 
need to preserve civic Egyptian identity. Thank you. 
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inTervenTion
by Mr. Georgios Varnava, 

Member of the House of Representative of the Republic of Cyprus, 

Member of the I.A.O. Financial Committee

Following the presentation made by Mr. Vingas, I would like to make a few comments 
on certain things directly related to my mother-country, Cyprus.

Allow me a brief intervention about the case of Cyprus, on the issue of peaceful 
co-existence among different religions. As mentioned in the address of the President 
of the House of Deputies Mr. Omirou, it has been for whole centuries and still is an 
example of peaceful and creative religious co-existence. It is true that for an outsider 
viewing the situation in Cyprus, it might be concluded that the de-facto division of 
the island by the illegal Turkish invasion was the outcome of tensions in the rela-
tions among different religious elements on the island. This perception may be more 
common today, when any tensions between Western countries and the Muslim world 
take up dimensions of general rivalry, even conflict in some cases, and suspicion pre-
vails against any element of different religion, according to Samuel Hadington’s theory, 
which of course we do not embrace.

However, there has always been mutual respect for the values, customs, habits and 
traditions of every religion in Cyprus, as well as respect for the right of freely exercis-
ing religious duties by all faithful. It is in this spirit of mutual respect and tolerance that 
Greek-Cypriot Christians and Turk-Cypriot Muslims were living together on the island 
until the barbaric Turkish invasion in 1974, without any enmity between the two com-
munities throughout the spectrum of their social life. Of course, what has prevailed 
since the division of the island in 1974 is unilateral respect for all religious events by 
Greek-Cypriots for all Muslims living in the free regions, either our fellow-citizens Turk-
Cypriots or any other people living and working in Cyprus. 

On the contrary, the enemy Turkish troops, apart from having destroyed our religious 
symbols, our churches, our cemeteries and in general every Christian Orthodox ele-
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ment of our Orthodox heritage, often do not allow our priests to travel to our occupied 
land to celebrate masses for the small number of our fellow-Christians who have been 
entrapped there since 1974. 

Listening to Mr. Laki Vingas, we hope that Mr. Davutoglu will also apply in Cyprus his 
recent statements to the United Nations related to the respect for freedom to exercise 
each community’s and each people’s religious duties.

As for the Greek-Cypriot community, harmonious co-existence has one more example 
to display: According to the Constitution of 1960, which established the Republic of 
Cyprus, two communities were recognized in the Cypriot population: Greek-Cypriot and 
Turk-Cypriot, with the religious groups of Armenians, Maronites and Latinos coming 
under the Greek-Cypriot community and enjoying equal political and religious rights, 
the same as every citizen of the Republic of Cyprus. Furthermore, beyond these rights, 
each religious group elects one deputy in the Parliament, who is an ex officio member 
of the Parliamentary Committee for Education, attends the plenary sessions of the 
House and expresses his views on issues related to his group, with no voting right. It 
goes without saying that members of such groups do have the right of electing and 
being elected as regular MPs. There have been such cases in the past and still are, for 
example the former President of the House of Deputies in Cyprus, who belonged to the 
Armenian religious group and had been elected by the standard procedure with fully-
fledged rights.           

Experience has shown that relations between deputies and citizens from religious 
groups in Cyprus are most harmonious. Even in the field of politics, on the level both 
of Government and Parliament, the justified interests of religious groups are protected 
and promoted by the entire political leadership, and their cultural and social progress 
is pursued via tangible measures and policies. 

As in Cyprus, also on the global level, peaceful co-existence requires mutual respect, 
tolerance and cooperation, fundamental values advocated by Christianity and Ortho-
doxy in specific throughout the centuries. Thank you.
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inTervenTion
by Mr. Angelos Votsis, 

Member of the House of Representative of the Republic of Cyprus, 

Chairman of the I.A.O. Committee on Human Rights

Thank you Mr. President. My intervention will be very brief, and is a follow-up to the 
speech made by our colleague from Armenia, who referred to religious co-existence 
and his experience from his country, and also to the comments made by my friend 
George Varnavas before and the message of the President of the House of Deputies 
read out to you yesterday by Mr. Christophorou. So, we are pointing out that in Cyprus 
we have a tradition of peaceful religious co-existence, of course mostly before 1974. I 
feel the need to raise before this Conference the issue of respect for religious sites and 
symbols, as well as respect for the fundamental human right of practice of religion by 
any citizen, which is acknowledged by all democratic states and is explicitly protected 
by some Constitutions, but mainly by a number of relevant international conventions. 

Unfortunately in Cyprus, despite the encouraging example of the past, i.e. of peace-
ful co-existence between the communities in Cyprus, currently, after Turkey’s military 
invasion in 1974, which imposed by violence the separation between the two com-
munities, and the subsequent illegal military occupation of 37% of the territory of 
the Republic of Cyprus, the small number of Greek-Cypriots who remained trapped on 
the occupied land –I mean there is a few people still residing in the occupied areas, 
trapped in their own country- are deprived of, or forbidden to enjoy, the right of freely 
practicing their religion, as the Turkish Occupation Regime often prohibits -with sev-
eral pretexts and excuses- the celebration of masses in the few Christian churches that 
are still operational in these lands. 

Allow me to recall here something that is also relevant to our Assembly, the violent 
interruption by the Occupation army of the Christmas mass in a church on the Karpas 
peninsula in 2010, for which our Assembly has approved a relevant condemnatory 
resolution during the 18th General Assembly in Paris, June 2011. As stressed in that 
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resolution, this act by the occupation regime constitutes a blatant violation of the 
fundamental right to religion. 

It is also with great resentment that we have been watching for 39 years the Ortho-
dox churches of Cyprus being desecrated and turned into mosques or trade sites or 
even stables for animals –our Armenian colleague also mentioned before something 
similar- displaying the disrespect and impiety of the occupation regime against our 
religious heritage, which constitutes an integral part of the global cultural heritage. 

The report by the UN Special Rapporteur on Freedom of Religion or Belief Mr. Heiner 
Bielefeldt is illuminating, as he points out the existence of restrictions in the religious 
freedom of the trapped, the vandalisms against religious monuments and cemeteries, 
the intimidation by the so-called Police of the occupation regime, which the Rappor-
teur invites to respect the Hague Convention of 1954 on the protection of cultural 
goods during armed conflicts. Of course, there is also a series of other decisions and 
reports by European and international institutions, which unfortunately, though, are 
not observed by the occupation power. 

At the same time, the Republic of Cyprus, as confirmed by the report of the afore-
mentioned UN Special Rapporteur, fully respects the religious rights of all citizens of 
the state, and also protects and regularly maintains the Muslim religious sites and 
cemeteries in the free areas, unlike the occupied areas, where we have sadly seen 
cemeteries being converted to parking lots for the Fire Brigade of the pseudo-state –I 
am talking about the cemetery in the area of the occupied Morphou. 

As mentioned before, Cyprus has a tradition of respecting diversity, especially reli-
gious diversity. Let me add to what George said before that we also have a Minister 
from the Maronite community, appointed by the newly-elected President Mr. Anas-
tassiadis three days ago, a young Maronite, allowed to make a career and contribution 
to the Republic of Cyprus.

Well, we consider that the aforementioned practices of Turkey and the occupation 
regime have no place on our island, and will be eliminated only when the foreign ele-
ment departs, so that our people may lead the life they deserve, re-united Greek-Cypri-
ots, Turk-Cypriots, Armenians, Latinos, Maronites, in conditions of peace, cooperation 
and security. Thank you. 
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Welfare crisis 
and religions beYond 
secUlarizaTion in eUroPe
Mr. Arnaldo Nesti, 

Professor Emeritus of Sociology, Florence University, 

Director of the International Center of Studies on Contemporary Religions (CISRECO)

President, Good evening. Welfare crisis, religion beyond secularization, new civil coop-
eration against social exclusion.

Today, many believers follow a lifestyle in which God or religion is of little impor-
tance. Changes in sexual morality have also had negative effects for the life of faith.

Nevertheless, it is wrong to think that this means religion ceases to have a role. After 
an initial rejection of religion, there is a sort of reaction, by a portion of the popula-
tion at least, and people look once more for spiritual sustenance. But this search is no 
longer directed through the established churches or by means of traditional forms of 
worship.

What ensues is a search “for an experience which is entirely individual, autonomous 
and guided by one’s own subjectivity.” This sort of instinctive religiosity is based more 
on emotions than on doctrine and is expressed without reference to a personal God. 
The contemporary situation can be described as “believing without belonging” and 
many times “belonging without believing”. 

Modern culture is, therefore, characterized by an articulated common desire for au-
tonomy by one’s own subjectivity. This is the primacy of autonomy. 

If you permit, I can refer some information about international research on welfare 
state, religious groups and social exclusion. 

The project set out to analyse how seven religious and humanitarian organisations in 
six European countries operated, in particular the role they played in combating social 
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exclusion and in supporting social welfare. The aim was to show how religion can help 
excluded groups at local level.

The research was also aimed at assessing whether such groups helped or hindered 
the creation of responsible citizens.

Another objective was to look at the ways that religious institutions and religious 
ideas can help to foster social integration.

The seven countries studied were Germany, France, the United Kingdom, Italy, Greece, 
Sweden and Belgium. There were several strands to the research:

The first was to analyse the different roles that religions played in the welfare state 
in different EU countries.

The second was to study both religious and non-religious not-for-profit groups, to 
see how they contributed to welfare at local level.

The research was conducted under four main headings:
1) The attitude of religious institutions to work, welfare and employment
2) The response of religion to the crisis of the welfare state and to European cultural 

diversity
3) Services and practices offered by religious groups
4) The role of non-religious organisations in combating social exclusion.
Fears have been expressed that the decline in the number of people holding religious 

beliefs would make European citizens more selfish. But this study has shown that both 
religious and non-religious groups across Europe take on significant responsibility to 
help combat poverty, in response to the gaps in provision by the welfare state.

In different countries, the role of voluntary organisations is very different. In Sweden, 
for example, such groups are included in the government’s social policy. In other Euro-
pean countries that were studied, the non-profit sector is seen as autonomous. Even 
in these cases, a rapid transformation is underway as the relationship between the 
provision of services by the state and provision by the market changes.

The research also found that instead of defending local identities and traditions, 
religious and voluntary organisations worked to achieve social integration, based on 
values that are shared across Europe.

However, many members of non-profit organisations were highly critical of develop-
ments at European level. Their concern is that the greater economic integration, the 
more local and national issues will be subsumed.

If greater European integration does affect the role of individual Member States in 
reducing social exclusion, it will be important to understand how religious and volun-
tary groups react. These groups currently play an important role in helping to secure 
welfare for all citizens. In some of the countries studied, notably Germany and Sweden, 
the religious and non-profit sectors are sceptical about EU integration because they 
see it challenging their welfare services.
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Policy-makers need to be more aware of the extent of social exclusion in the EU 
and of the role of religious and voluntary organisations in tackling it. This would make 
future policies more effective when it comes to solving social problems.

Half of the voluntary organisations studied do not have relationships with European 
partners outside their national borders. This may be because different countries need 
different solutions to problems. But there is a downside. Since the groups do not have 
a strong voice at European level, policies may not take their views sufficiently into ac-
count.

The researchers advised that structures should be created, to allow such groups to 
participate constructively in shaping European society. Failure to do this could result in 
cynicism and rejection of EU goals, they warned.

The research also found that religious groups could contribute significantly to shap-
ing a European identity. This identity needed to be based on collaboration, and an un-
derstanding of cultural and religious diversity. The researchers recommended a com-
parative study of religions, gleaning their views on these critical issues.

What religions seem to be proposing as the solution to the welfare crisis is the value 
of solidarity at the center of social pact. This principle involves acceptance of the in-
evitable asymmetry of human condition; the response to it is solidarity which means 
treating different needs in different ways. Solidarity is an axiological principle that 
guides social life and, therefore, must be concretized in:

a) legal instruments converted into constitutional norms and general laws into more 
concrete and procedural norms.

b) political options through adequate institutional instruments that make historically 
possible solidarity.

The foundation and origin of these applications lie in a general ethical sense of soli-
darity which religions have preserved in their memory and their customs. If political 
modernity finds expression in the ideal of the French Revolution with Liberty, Equality, 
Fraternity, it can be said in this moment that the ideal of fraternity has not had the 
same fortune of the others. Perhaps the European project requires us to assert this 
principle as one fundamental principle of social life, and perhaps religions have an in-
dispensable contribution to make in this fundamental project. Thank you.
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religions in PUblic sPace 
(cUrrenT siTUaTion - PersPecTives)
Prof. Mr. Valery Alexeev,  I.A.O. Advisor

Your All Holiness,
Ecumenical Patriarch of Constantinople,
Your Excellences, 
Mr. President and Mr. Secretary-General of Interparliamentary Assembly on Orthodoxy,
Dear participants and guests of the conference, members of the diplomatic corps, 
ladies and gentlemen,
The social profile of single-God religions or monotheistic religions, as well as their 
social doctrine, if to speak about Christianity, began to take shape ever since the time 
of Jesus Christ’s life on earth. Therefore, the task of solving social issues in the main-
stream of their religious concept always represented to the Christians one of the most 
important aspects of their lives.

Indeed, in the very first Christian communities, including in the closest circle of Jesus 
Christ, there were already people of different social, property and civil status. How was 
it possible to remove or to reconcile those complex social contradictions that emerged 
within those communities? 

In those distant times, the questions of poverty and wealth, the attitude towards the 
state, to the foreigners, wars, the status of women in family and society, etc., were as 
acute, as they are now.  Of course it was not an easy task, both within the same com-
munity and within the entire Church, to formulate a clear, comprehensible answer to all 
these difficult questions and it took a lot of time and effort to try to create a relatively 
coherent and harmonious social doctrine of Christianity. 

In the initial period of church history the most complete work over the social doctrine 
of Christianity was done by Paul the Apostle. His entire epistolary heritage concerns 
the acute social problems of his time in one way or another, and this was the original 
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foundation of the social doctrine of the Church. Back in the undivided Church, a great 
role in the development of the social aspect of theology was played by the Holy Fathers: 
Saint Augustine, Francis of Assisi, St. John Chrysostomos, Gregory the Theologian and 
others. All seven Ecumenical Councils have made here their special contribution.

Of course, the social doctrine of the Church was getting corrected through the cen-
turies. There were introduced some changes, more appropriate to the spirit of the time 
and according to the way of life of the people.

Historically, the social issues in Christianity were much more worked over by the 
Catholics, and then the subject was actively developed by the Protestants of various 
denominations, from Martin Luther to Max Weber and so on.

Recently, the issue has become more relevant for a number of Autocephalous Local 
Orthodox Churches. Some of them got their own social conceptions or doctrines, such 
as the Russian Orthodox Church, that at the beginning of the XXI century developed 
and approved by the council the Social concept that had been created with a lot of 
personal work of the present Patriarch of Moscow and All Russia, Kirill.

And yet, it is not that the Orthodox Christians historically, somehow shied away 
from the topic, but most of them found the idea of solution to the social problems 
through a theological comprehension to be excessively pragmatic, somewhat down to 
earth and as an unconventional task within Orthodoxy to achieve objectives (strongly 
influenced by the Hesychasts, Palamists, Imyaslavtsy (Onomatodoxists), Hagiorites 
and other Holy Spirit possessors, ascetics and devotees of purity of the ancient “East-
ern faith”) of strict compliance with norms and customs of the Orthodox religious 
practice. 

For example, from the early Christian centuries, the ascetics of the Church did not 
want to be strongly bound by the heavy and grievous burden of obligations and com-
mitments to the institutions of the state, which would have been surely imposed on 
them, in case of forming any alliances or political “marriages” with the reigning author-
ities. And at the same time, the Orthodox, like nobody else in Christianity, are histori-
cally inclined -for various reasons- to the patronage of a strong sovereign over them.

Here there is a certain contradiction and the social doctrine of the Church -each time 
at a newer stage - is trying somehow to overcome it, or rather, to remove its sharpness 
by “packing” this “bulging” circumstance into some acceptable doctrine of church-state 
relations.

The most famous doctrine of this kind is the Byzantine ideology of “symphony”, a 
harmonious system of church-state cooperation for the greater good, when the State 
is conceived in the form of a nationwide organism, and the Church in this case is con-
sidered as a kind of its soul, that animates the body by divine energy.

Conceptually, it looks quite attractive, but in reality, as we know from history, Byz-
antium never had idyllic relations between church and state. Moreover, we know many 
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examples of direct violent actions of imperial power towards the Orthodox patriarchs.
Nevertheless, this ideologeme of “symphony” proved to be very tenacious, as even 

today in different countries (especially in the post-communist ones) it excites the 
minds of many orthodox Christians, who are given power, both in the Church and in the 
state. As a result, there are projects of the church-social concepts appearing, which 
give a too idealistic, if not utopian outline and description of some historical contours 
of the desired “symphony” in the paradigm of the modern state and church relations, 
that are being too pragmatic.

At the same time Church, of course, is trying to draw lessons from the past experi-
ence. So, for example, the existing social doctrine of the Russian Orthodox Church in-
cludes passages renouncing dialogue with the State authorities, in case of implemen-
tation of anti-religious policy by the latter. Bearing in mind the Soviet period, which 
had been so sad for the Church, the Orthodox hierarchy now declares that if the state 
once again suppresses the religious conscience of the faithful, than the Church will call 
the parishioners to direct disobedience to authority.

However, the Church in modern Russia has never undertaken such a demarche, but 
other countries had similar cases. To name just a few, not too long ago the Church of 
Greece drastically opposed to a number of useless for orthodoxy decisions of the Euro-
pean Union. Also, the clergy of Serbia opposed the state on the issue of Kosovo, while 
Bulgarian Church strongly opposed the government in connection with the adoption of 
law on education, etc.

But can one say that Orthodoxy today has overcome the illness of servility and man-
aged to cope with the endless ailment of compliancy and compromising policy in its 
relations with the state? It seems that the issue cannot even be regarded from this 
point of view because it is not in the tradition of Orthodoxy to “fight” with the state. 
First, as everybody knows, initially the forces are not equal and authorities always win 
in such a struggle. Secondly, the very social doctrine of the Church, in that part which 
refers to the relations with the state, is based on the highly complementary, in gen-
eral, and even somewhat obsequious characteristics of authorities, formulated by the 
Church Fathers, including the Apostle Paul.

So, even while criticizing the government for various aspects of contemporary so-
cial practice, the Orthodox Church, in general, does not go beyond and probably in 
the foreseeable future will not exceed the limits outlined by the apostolic tradition, 
of tolerance towards the current government. Orthodoxy has not had examples of at 
least modest attempts to create any acute socially-political protest movement such as, 
for example, the movement “liberation theology”, born in the Catholic world of Latin 
America in the middle of the XXth century, or the active participation of the Polish Ro-
man Catholic church in the Polish anti-communist social movement “Solidarity” at the 
end of last century, etc.
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The position of the Orthodox Church regarding another aspect of critical social prob-
lems, in relation to the issue of, let’s say, poverty in general is equally inconsistent 
and internally complex. On the one hand Orthodoxy recognizes that in worldly sense, 
poverty is a social evil and it is necessary to show compassion to the economically 
disadvantaged people, etc. But, on the other hand, the Church in some cases almost 
encourages poverty, not having worked out a complete holistic doctrine of attitude to 
poverty, of the ways to overcome it, etc. since apostolic times. 

Orthodoxy shows an equally difficult relationship to such complicated social issues as 
wealth, war, racial intolerance and others. Will the Church move somehow on the way 
of finding specific solutions to these problems in the foreseeable future?

It is difficult to give a definite answer, without running the risk of making a mistake.  
It seems that the search for solutions will continue, but it is improbable to come to a 
formation of generalised church-wide positions on the scale of world Orthodoxy in the 
nearest future.

There are several reasons for this. Here’s the first one: As already mentioned, the Or-
thodox Church in every country of its service has a specific nature of relations with this 
or that particular state and depending on the condition of these relations, the church 
forms its positions on critical social issues, for the solution of which the authorities 
are, actually, responsible. Therefore, taking for example, an uncompromising position 
on certain social issues, the Church runs the risk of finding itself in the camp of the 
political opposition to the existing government, with all the consequences that come 
with it, going beyond the apostolic call: «If possible, so far as it depends on you, live in 
peace with all people».

The second reason: Every local or national Orthodox Church does not live in isolation 
from the rest of the Orthodox world. Therefore, based on the position of considering 
Orthodoxy as a unique mystical divine-human (theanthropic) organism, such a Church 
should, in principle, correlate its teaching with the church-wide universal doctrine, as well 
as with the teachings of other churches that exist within the Pan-Orthodox completeness.

Here, too, things are not easy, because there is a different understanding of the at-
titude to various social problems in every church. Of course, the meetings of the clergy 
and laity of various Orthodox Churches take place, they compare their positions on the 
international Orthodox forums, meetings, congresses, etc., but, as a rule, these meet-
ings do not have the authority to resolve the general church issues.  Besides, there are 
so many other more complex general church issues and problems, accumulated within 
Orthodoxy that it is impossible to leave everything else in order to get immediately 
involved in a search for solutions of the social issues.   

Nevertheless, it should be noted that social problems still do exert a powerful influ-
ence on the Church, because in addition to its spiritual and mystical nature, the Church 
is, in a certain sense, a public social institution. Therefore, the Church is not some ex-
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ternal, detached from society, entity. On the contrary, it is going through the internal, 
complex social processes that form, not only its outward appearance, but its content 
elements as well.

We can state with assurance that, just like two thousand years ago, the present 
acute social crisis and the need for global changes in society, as well as the urgent 
need of a tough paradigm shift of life itself, gave rise to a powerful urge of renewal 
and rebirth of all existence. The saving response to this powerful urge was the appear-
ance of Christ and the establishment of Christianity. 

Mysticism and reality, the rational and the irrational, the spiritual and the earthly, 
the specific social and detached contemplative, everything united in the Christian con-
ception of a man on himself as an essence of God and on divine heaven, as a place of 
promise. In this diversity the social aspect occupies its own special place, since the so-
cial face of the Church reflects the image of the Creator and the Saviour of the world.

I thank the audience for your kind attention.
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TUrKeY: a secUlar sTaTe 
WiTh mUslim PoPUlaTion
Prof. Dr. Niyazi Öktem, 

Law School, Doğuş University

Mr. President,
Members of the Interparliamentary Assembly on Orthodoxy, 
thank you very much for inviting me here. I have a speech written in English. If I read 
that speech in English, it will take a long time. So, I will try to summarize it in Turkish, as 
there is simultaneous translation, and I am sure there will be no problem. 

Turkey is a secular state. Among Muslim countries, only Turkey prescribes secularism in the 
articles of the Constitution. Senegal is also a secular Muslim State, but  in Turkey 99% of the 
population is Muslim, whereas in Senegal  the percentage of the Muslims is around  50-55 %. 

Secularism is one of the most important principles of the Turkish Republic. From the 
first republican Constitution of 1924 (few years later) to the most recent one of 1982, 
the concept of secularism occupied an important place in Turkish legislation. 

I can even say that Turkish secularism is much stronger than in Western countries. For 
some people, Turkey is not a laic country but laisiciste which means a jacobin authori-
tarian secularism.

But in a country with an overwhelming Muslim majority, with the conservative interpre-
tations and practices of Islam, secularism presents sometimes practical problems in the 
conduct of social life. For many people, the general principles of the Muslim religion are not 
compatible with the western philosophy. Not only Muslim fundamentalists but also some 
intellectuals in Turkey and around the world believe that the ideas of democracy, such as 
pluralism, tolerance and the concept of secularism are inimical to the Islamic dogma.

It is an undoubted fact that certain Islamic traditions, interpretations and practices 
are in conflict with the concept of modern state. But each religion philosophically, socio-
logically and politically has different interpretations and different practices.
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Nobody can deny the role and the importance of the Greek Orthodox Church of Greece 
on the public, political and social life of this country. That Church is a governmental 
institution. And we know that this institution is quite conservative.

I believe that the rational and humanist interpretations of every religion are perfectly 
consistent with the idea of democracy and secularism.

Turkey, in respect of its historical, sociological and judicial heritage is not a classically 
traditional Muslim society. The historical, social and cultural situation in Turkey, with 
the liberal interpretations of Muslim religion, has always fostered a synthesis between 
Islam and Western political thought.

A-WHY IS TURKEY THE ONLY SECULAR STATE IN THE MUSLIM WORLD?
I. Socio-cultural and Historical Heritage of Turkey:
As a cultural, racial, social identity, the Turkish Anatolian is an amalgam, a melting 
pot of different ethnic groups and civilisations. Beginning from earliest Mesopotamian 
and Anatolian times right up today, a rich heritage has determined the vision and the 
mentality of the people living in this country. From Central Asia, through Persia, Arabia, 
Mediterranean Sea and the Balkans, the people we today refer to as Turks have experi-
enced and absorbed elements from many different cultures.
a) Demographic Analysis of the Melting Pot:
When the racial and ethnical nature of Anatolians is analysed, one should ask the fal-
lowing question: How many people of pure Turkish “blood” had come from Central Asia 
to Anatolia and how many people had already been living in Anatolia during the period 
in which Turks moved to this land?

Concerning the population of Anatolia during this period, occidental sources estimate 
this to be 10 million, of which Turks from Central Asia made up only a small figure of 
300.000. However, oriental Turkish sources indicate 4 million native Anatolians (Greeks 
and Armenians) and more than one million of Turkish descent1.  Nobody mentions a 
massacre during that period. Whatever the true situation was, it is an undeniable fact 
of the history that Anatolia in the eleventh and twelfth centuries witnessed the meeting 
and synthesis of the cultures, sects, races and religious practices of various peoples.

We know that the majority of the rulers, the members of the army and the intellec-
tuals in the Ottoman Empire had non-Muslim origin. In famous Janissary Corps, Otto-
man soldiers were the young Christians recruited at the age of 8 to 18. Some of them 
became grand viziers and viziers, which referred to prime minister and ministers in the 
Ottoman period. Out of 550 grand viziers, 500 were of non-Muslim origin. Almost all 
mothers of the Turkish sultans also had non-Muslim origin.

1 COURBAGE,Yossef et FARGUES, Philippe: Chretiens et Juifs dans l”Islam Arabe  et Turc,Paris 1992, Fayard, 
p.192-193
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The famous architect Sinan was an Armenian (or Greek) converted to the Islam. But 
thanks to him, Edirne, Adrianopole, is a Turkish border city now with its mark of the 
Mosque of Selimiye.

The physiognomy of actual Anatolian, in majority, doesn’t have any resemblance to 
Mongolians and Central Asians, because today’s Anatolians are an amalgam of Turks, 
Greeks, Armenians, Arabs, Persians, Circassians, Serbians, Bosnians, Albanians and Kurds.

The way of life of the Turks of Anatolia, especially in the west is much more Mediter-
ranean than classical Asian, Muslim and Central Asian tradition. Turks feel themselves 
much more Aegean than Asian.

Another historical fact about the mixture of the people of the Aegean Sea is the 
case of the Karamanlides who moved from Anatolia to Greece in 1922-1923, after 
Turkish Independence War. After the First World War, West Anatolia was occupied by 
the Greek Army. As Turkish Army won the Independence War after the Greek invasion, 
about 1.200.000   Orthodox civilians were obliged to quit Anatolia, because the majority 
of the Christians supported the occupation forces. Among them, there were 500.000 
Orthodox Karamanlides, who used to speak only Turkish, but were Orthodox Christians. 
Karamanlides were a Turkish tribe who came from Central Asia before Selchoukides 
and Ottomans and who adopted the religion of the Byzantium Empire. Regarding the 
population of Greece in 1920’s, which was 3.5 million, “pure Greek blood” had to change 
with a proportion of 15 %, with 500.000 immigrants.
b) Cultural Amalgam:
We can see the influences of elements of the previous civilisations on the Ottoman and 
Turkish art, architecture, the way of life and traditions.

Ottoman architecture is a continuation of the Byzantine art. The Ottoman mosques 
reflect the image of the Byzantine cathedrals with their domes. In East Anatolia you can 
observe the influence of the Armenian and Syriac art on the Muslim religious monuments.

 Classical Ottoman art and religious music have the same scale with the Byzantine 
music. Between flats and sharps, there is an intermediary scale which does not exist in 
the western music. You can hear same kind of melodies and religious songs in a   Greek 
Orthodox church and in a mosque in both sides of the Aegean Sea.

Rembetiko  is Greek  popular music which came from Anatolia. The Christian and the 
Muslim people of both shores of Aegean Sea have expressed their feelings, their love, 
their sadness, their melancholy with the same the kind of music, sometimes even with 
the  same language. 

There are many common words in both languages. I can mention at least 600 to 700 
words in Turkish vocabulary of Greek origin and vice versa. Many swears, curses and ex-
clamations are the same in both languages. If I curse with my Anatolian Turkish in Central 
Asia’s countries, nobody would understand what I say. Exclamations are the spontaneous 
feelings of the people which demonstrate the essence of the social and cultural nature.
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The Turkish names of all types of fish, with some exceptions, are of Greek origin. So 
are the names of some fruits and vegetables. Most of the names of the Turkish cities 
in Anatolia are Greek or of other Archaic Anatolian Civilisations. İstanbul, the name that 
Greeks do not prefer to use over Constantinople, has a Greek origin: eis tin poli. Ankara, 
Bursa, Sinop, Antalya, İzmir, Alanya, Giresun, Trabzon are some other examples2. 

Turkish and Greek cuisine are almost identical3 with moussaka, cacikis etc.
c) Amalgam in the Legal and Administrative System:
No doubt Turkish legal and administration system is based upon the Islamic law, Sharia. 
But Sharia has adopted many rules from Corpus Iuris Civilis, the  Roman law of Justin-
ian’s Codification (VI. century) of Istanbul (second Rome) since Arabs did not have any  
legal system, Muslim imams, fakihs (law makers) have tried to create  the new system 
on a synthesis between Persian and Roman Legal and Administrative system with the 
principles of  Islam4.

Following the Islamic sharia mentioned above, Ottoman Empire adopted Byzantium’s 
administrative system after the conquest of Istanbul, because that system has histori-
cally reflected a very rich experience on governing people.

As a typical example, we can mention the institution of Sheyhülislam which presents a 
total similarity with the institution of Patriarchate. Until 1453, the date of the conquest 
of Istanbul, such an institution being the leader and the advisor of the Muslim sultans 
within the context of Sharia had not existed in the Muslim states. But The Patriarch in 
Byzantine Empire was the Holiness to whom the emperors were obliged to take advice 
in order to find out whether his acts are compatible with Christian theology, especially 
when it was a question of executing heretics and heterodox. The same procedure func-
tioned in the Ottoman Empire in the same way. Sheyhulislam was the new Muslim 
Patriarchate (!) in the new Muslim (!) Byzantine Empire, with a new name, the Ottoman 
Empire.
II-Liberal Muslim Interpretations in Anatolia:
Anatolian melting pot has adapted the Muslim religion with some of the remaining 
traditions and some beliefs of their former faith, Christianity.

Turks who came from Central Asia have also brought some elements of Hinduism, 
Brahmanism and Buddhism. The Turkish tribes used to belong to the naturalistic, pan-
theistic and animistic interpretations of the Divinity, such as Buddhism, Brahmanism 
and Hinduism, according to some scholars shamanism. They also became Mazdaist 
and Nestorian Christians according to the prevailing religion of the areas to which they 
migrated.

3 See:UMAR,Bilge: Turkiye”deki Tarihsel Adlar(Historical Names in Turkey),İnkılap Yayınevi,İstanbul 1993.
4 See: EKSEN,İlhan:Çok Kültürlü İstanbul Mutfağı( Multiculturel Cuisine of Istanbul),İstanbul 2001,Sel yayıncılık.
5 LADJILI-MOUCHETTE,Jeanne:Histoire Juridique de La Meditterrannee,Droit Romain,Droit musulman,Tunis
  1990,Publications Scientifiques Tunisiennes,p.482-484.
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Different heterodox sects appeared during the islamization of Anatolia under the in-
fluences of the previous religions. The traditions and the cults of ancient religions are 
not easy to exclude. The rulers of Selchoukids and the Ottomans were Orthodox Sunnite, 
but ordinary people of Anatolia accepted the new religion in a syncretic heterodoxy.

Two main streams of that heterodoxy were Alevism and Bektachism. Even today 20% 
of the population of Anatolia consider themselves Alevi or Bektachi5.  Almost all the 
soldiers of the famous janissary corps, Christian born children adopted Bectachism6. 

Bektachis and Alevis do not respect the traditional Sunnite sectarian rules. They do 
not observe the Holy Month of Ramadan, fasting instead for twelve days during the 
month of Mouharrem; they do not go on the Hajj or pilgrimage to Mecca, nor do they 
pray five times daily. Alevi women do not veil. Alevizm and Baktachism are the liberal 
and humanistic interpretations of the Muslim faith.

Thus, from the beginning until today, under the influence of the various factors, Ana-
tolian Islam has always been progressive, liberal and humanitarian. Fundamentalism 
and sectarianism are exceptions in Anatolian Islam.
III-Westernisation of the Social and Political Life in Turkey:
Almost two hundred years ago, Turkey has started to assume a new system of social 
and political life. After the French Bourgeois Revolution, beginning in the 1840s, the 
ideology of the Bourgeoisie became very popular among the Turkish intelligentsia. Even 
some Turkish monarchs, such as Mahmut II, Abdulaziz, Murad II have understood the 
importance of the human rights in preventing rebellions and revolutions. They have 
probably realised the fact that when the rulers recognize some rights of the new social 
classes, new ideologies or growing powers, they might still maintain their sovereignty.

The ideology of the French Revolution, philosophy of natural law, was adopted by 
Young Turks who proclaimed the First Ottoman Constitution on 1876. The Ottoman 
political party Union and Progress which carried out a revolution on March 31th 1908 
against  the  Red Sultan Abdulhamid, created a new   liberal constitution in 1909, based 
on the previous one, but reflecting  the ideology of the French Revolution. In the streets 
of Istanbul, on the day of the revolution, people were shouting the slogans” liberty, fra-
ternity and equality”, as did   French people in the streets of Paris on July 14th 1789.

Mustafa Kemal was one of the important members of the political party Union and 
Progress. So were most of the Founding Fathers of the Young Turkish Republic in 19237. 

The philosophy of natural law, the ideology of the bourgeoisie takes its roots from 
rationalism, humanism, liberty, fraternity and equality. On these principles raise the pil-
lars of modern Turkey.

5 See SHANKLAND,David:Islam and Society in  Turkey, p.139.
6 See GOODWIN,Godfrey:THA Janissaries,p.148.
7 See ÖKTEM,Niyazi: La  Philosophie de la Revolution  Française  et Le Kemalisme,in De la Revolution 
   Française a la  Turquie d”Atatürk,İstanbul-Paris 1990,p.205-215.
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I mentioned above that Turkish social tissue is an amalgam of many elements. We 
do have in our heritage also the elements of the oriental factors, like the tradition 
of a military state with the despotic rulers. That’s probably why that heritage has 
brought with it some confusions over the question of human rights, and we still re-
tain some of them. As an example, we still do have some chauvinistic tendencies, as 
in this country there is a considerable number of people who are seeking to create 
a new Byzantine Empire, with the ideology of Megali Idea8 . I can understand that 
utopia, because we both people, Greeks and Turks have the same social tissue, even 
the same blood.

As a result, having a rich heritage of multidimensional, multi-colour and multi-cultural 
elements in its social tissue on one hand and living the early experience of westerniza-
tion in its political process and progression vis-à-vis other Muslim countries, Turkey is 
a different Muslim country among the others.

Let us see now how the lives of the Muslims and non–Muslims believers are in a   
“strongly secular” Muslim country.

B- SOCIAL AND POLITICAL LIFE OF THE BELIEVERS LIVING IN TURKEY:
The Turkish secular system has adopted the principles of French “laicism” in a syn-

thesis with the traditions of the Ottoman Empire institutions which date back to the 
Byzantine Empire. In Turkey, the idea of controlling religion and harnessing its powers 
is supported by state policies which go back to the Byzantium and Ottoman Empire.

On the other hand, French “laicism”, with its historical, social and political background, 
being quite different from Anglo-Saxon secularism, also recommends to control believ-
ers in a sophisticated fashion.

Thus, the state control philosophy on the religion and on the faiths is a basic principle 
accepted ideologically and traditionally by the Turkish Republic. So, if the believers have 
some problems in Turkey, they do have it regardless of their religions or their sects.
I-Social and Political Life of the Muslims:
As a social fact, like in the other religions and sects in various cultures and civilisations, 
Islamic brotherhood has always occupied an important place in the social, economic 
and political life of the Ottoman Empire, as well as illegally in the Turkish Republic.

Throughout the history of the Ottoman Empire, the convents, monasteries and lodges 
(tekke and zaviye) of the brotherhoods and sects were centers of culture and education, 
like the monasteries in Christianity.

After the Kemalist Revolution, all these institutions were suppressed and their funds 
were sequestered by the state, except non Muslim ones. Mustafa Kemal was right to 
close these institutions, because beginning from the XVII century they had become cen-

5 Megali Idea(Great Idea) aimed at THA resurrection of THA Byzantium Empire.
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ters of supineness, indolence and conspiracy. Many of them took position against Mus-
tafa Kemal during the Independence War in 1920’s.

But they maintained de facto their existence to influence social and political life of the 
Turkish republic. They have always been technically illegal bodies, but their numerous 
activities take place everywhere in Turkey.

Political parties supported by the Islamic illegal institutions, confraternities, brother-
hoods, have taken the political power several times, as being government. As an example, 
the current Turkish parliament has that support. Almost 35% of the Turkish voters voted 
for Justice and Development Party of the former Istanbul mayor, Recep Tayyip Erdoğan in 
last year’s legislative elections. They have almost 2/3 of the deputies at the Parliament.

These political and social facts have been creating severe conflicts with the Kemalists and 
so called progessists, and the Army. They could not accept the resurrection of the Islamists.

It is a fact that from the beginning of the Republic until today certain Muslim fun-
damentalists have always been destabilizing elements in the social and political life of 
the country. But we should not fall into the trap of considering all Muslims, or even all 
Islamists, as being fundamentalists. As in all religions, we should attempt to distinguish 
fundamentalists from sincere believers. We should not put all the believers in the same 
pot. We should also understand the importance of the religion and all the irrationalities 
of the social life.

Freedom of belief and religion is just like freedom of thought and speech. They are 
perceived as absolute rights in the constitutions of Western democracies .In the demo-
cratic countries you cannot put any restrictions for these rights, unless clear and pres-
ent danger arises immediately after the expression of a belief and thought.
II-Social and Political Life of the non-Muslims:
a) Demographic Situation of non-Muslims:
The figures concerning non-Muslims within the Turkish Republic are estimated as fol-
lows:

50.000 Armenians
25.000 Jews
15.000-20.000 Syrian Orthodox Christians (Syriac)
5.000-7.000 Yezidies
2.000-3.000 Greek Orthodox Christians

The population of Turkey is around 65-70 million. Compared to the overall population, 
the percentage of non-Muslims living in Turkey is less than 1%. The majority of non-
Muslims live in Istanbul.
b) Problems of non-Muslims:
Like all the minorities in the world, non-Muslim population in Turkey used to have some 
problems until few years ago. But as Turkey is a candidate for the European Union, most 
of their problems have recently been solved.
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But the Ecumenical Patriarchate keeps having some social and educational problems 
vis-à-vis the Turkish Government.

These problems have their roots at the Turkish Independence War against the Greek 
occupation forces who occupied Anatolia in 1919, as the Patriarchate supported the 
Greek forces during that period.

Another source of conflict is the problem of Cyprus.
In 1955, Greek-Cypriots massacred Turks on the island. As a reaction against the 

massacre, a big demonstration was organised in Istanbul. Some fanatic, vandal and 
chauvinistic people looted the shops and houses of the Istanbulian Greek citizens. After 
that violent demonstration, around 100.000 Greek Orthodox had to quit Istanbul and 
immigrated to Greece.

Today Greeks and Turks should forget these sad events of the past and try to solve 
problems in the light of realistic and humanistic approaches.

 I believe that the reaction of the Turkish Government to the Ecumenical Patriarchate   
is not realistic now. Turkish Government does not recognize the ecumenical status of 
the Patriarchate. That attitude is quite difficult to understand, because this is a pure 
Christian matter and should not have any meaning for an overwhelmingly Muslim State. 
That status is not very well assumed by the Russian Orthodox Church, neither by the 
other big Christian Churches. Even in Greece, Athens Metropolitan heavily criticised His 
Holiness Bartholomew.

As with other Christian communities, the Greek Orthodox Church of Istanbul, so called 
“Phanar”, experiences a problem concerning the education of their priests. The Orthodox 
seminary on the island of Halki (Heybeliada) was closed in 1971 when the State nation-
alized all private institutions of higher education. Under current restrictions, religious 
communities remain unable to train new clergy to eventually take over the leadership.

CONCLUSIONS:
Turkey constitutes an important bridge between the East and the West, not only by 
virtue of its geographical position, but also because of its historical and cultural back-
ground.

As a cultural and racial identity, the Turkish Anatolian is an amalgam of different 
ethnic groups and civilisations. The people of Anatolia whom we refer to as Turks 
have experienced and absorbed elements from many different cultures. For this rea-
son our interpretation of our faith is multidimensional and multi-colored in many of 
its aspects. It is not rigidly sectarian like that of  many of the regimes in this geo-
graphical area.

Likewise, with the coming of the “Young Turks” and the Kemalist Revolution, Turk-
ish political life and jurisprudence have adopted the concept of “natural law” from the 
Western World.
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Of course, we are an old society, and so inevitably this has brought with it some con-
fusion over the question of human rights and also some reactionary interpretation of 
the Muslim religion.

In Europe, as well as in Greece, you have also had some negative experiences in the 
social and political life. Turkish people living in Western Thrace, as being Muslim minor-
ity still have some problems. Some Turkish Muslim Muftis were put in prison. Nobody 
can say that the Orthodox Church of Greece prefers liberal interpretations of Christian 
religion. Church in Athens, with its chauvinistic approaches, has always been an ob-
stacle before the liberal acts of the Greek Government and progressivist activities of 
the Greek people. The monks in Aya Noras, with their semi-autonomous or semi-inde-
pendent  status, are reflecting  the mentality and  the way of life of the  Middle  Age. 
The role and the position of the Greek Orthodox Church of Greece is very important in 
the political and social life of this country.

Under these circumstances someone may ask:
 Is Greece a secular state? How could Greece be a modern and liberal country while it 

has such a conservative Church?
We intellectuals should wipe away our prejudice, such as the one that argues that re-

ligion is not compatible with the idea of secularism and democracy but the other one is. 
We should ask ourselves which interpretations, in which country, in which period, under 
which circumstances, with what kind of social, cultural and political heritages.
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secUlar sTaTe 
and religions: 
coeXisTence or 
conTradisTincTion?
Mr. Michał Tomasz Kamiński, 

Member of the European Parliament (Poland)

Honorable Parliamentarians, 
Distinguished guests, 
The last time I had the pleasure of speaking to the Interparliamentary Assembly on Ortho-
doxy, we spoke about challenges for democracy during periods of global economic crisis. 
At the time, I wanted to draw our attention to the redemptive qualities of hope and the 
incarnation of hope itself, which I believe is the Christian faith. Today, we are focusing on 
the relationship between the secular state and religions. For us believers, the words of 
Nicolai Berdyaev are very dear. He wrote: “A person cannot be completely a citizen of the 
world and of the state, he is a citizen of the Kingdom of God.” As parliamentarians, how 
can we apply these words and our faith to our public service?

Modern societies are accustomed to the separation of church and state, which is a 
natural phenomenon in Europe and the United States. But I think that instead of focus-
ing on separation, we should place emphasis on symbiosis. The church and state can 
work together to achieve common goals; a delicate balance of respecting each other’s 
prerogatives will allow both of them to fulfill their mission. We have to remember that 
their missions overlap. The state - ideally - should work for the wellbeing of its citizens. 
But, as we know, the wellbeing of an individual is not just material and physical....it is also 
spiritual. Can the state provide this? I seriously doubt it. On the other hand, should religion 
control every aspect of public life? Of course not. But should there be a place for religion 
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in the public sphere to some degree if an overwhelming majority of a state’s citizens are 
in favor? I would argue yes, and leave it up to them to decide. 

There is one important element that needs to be emphasized: the need to respect those 
individuals who do not believe, or are still searching for their faith. Christianity teaches us 
tolerance, and we do not force anyone to believe in our religion. People have freedom to 
believe or not to believe. Nicolai Berdyaev also wrote that the Christian religion is grounded 
in love, which means that it is the religion of freedom and personality (two main themes of 
modernity). The notion of Sobornost also embodies the notion of the church as a free unity or 
communion of love. I believe that this freedom - the freedom to believe, the freedom to love 
- is the strength of the Christian faith. Our faith draws followers because it is based on free-
dom rather than force. Having said that, the state also cannot force anyone to not believe. 
But, unfortunately, I believe that there is a huge discrepancy between the Christian religion’s 
respect of those who don’t believe in God, and the secular state’s lack of respect for those 
who do. We can see this in hostile efforts to undermine everything that has to do with faith. 

Regrettably, the secular nature of the state makes many politicians believe that in order 
to protect the right of non-believers they have to attack those who do believe. Instead of 
seeking unity, solidarity, and the symbiosis I mentioned earlier, they frame the discourse 
as “us vs. them.” If you have faith (and have the courage to stand up for it publically), then 
you can be depicted as backward and narrow-minded. If, however, you actively engage 
in fighting religion and enforcing militant atheism, than you are shown as a modern, de-
fender of the freedom of non-believers. We cannot accept that. Berdyaev aptly stated in 
his work Christian Existentialism: “They have no right to speak for freedom, who recognize 
freedom only for themselves and their friends.” 

I believe that the secularization of Europe has two versions: top-down and bottom-up. 
The bottom-up version is when populations increasingly stop participating in religious 
practices and step away from their faith, which is then reflected by their state’s and par-
liament’s attitudes toward religion. The top-down version is when the state, its politicians, 
and public institutions forcefully try to impose their will on European populations and in 
an effort to destroy any signs of religion in the public sphere. Bottom-up secularism is a 
social phenomenon that Christian churches must face with strong fortitude in order to 
see why people are leaving their faith, and try to stop this negative trend. In terms of top-
down secularism, we as Christians and elected officials, also have a role to play. 

We must actively oppose all efforts to label forced secularization in Europe as “mod-
ern” or “enlightened.” Certain politicians try to make a career by placing believers and non-
believers against one another. They appeal to negative emotions to gain a few votes for 
themselves, and, in consequence, they create a storm over what they call “religion’s discrimi-
nation against non-believers.” This is absurd. I do believe that we were elected to defend 
the freedom of those individuals who have faith....and those who do not. But the sad truth is 
that more and more often it is those that have faith and religion that need to be defended. 
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If democracy is based on the respect of the rights of those in the minority by those in the 
majority, can we call the discrimination against the majority democratic? Certainly not! 
Communist regimes attempted to enforce this type of top-down militant secularization and 
these efforts had a devastating effect on the people of Europe - the first victim being the 
Orthodox population of Russia. This discrimination is increasingly visible in the European 
Union and this is an issue I frequently deal with as a Member of the European Parliament. 

In December of last year, I intervened in the European Commission concerning Slova-
kia’s removal of the halos and cross from the two-euro coin commemorating the 1150th 
(one thousand, one hundred and fiftieth) anniversary of the arrival of Saints Cyril and 
Methodius in Great Moravia and Pannonia. There were reports that the Commission’s 
position was that religious symbols should be removed on account of the need to observe 
religious neutrality. I asked the Commission the following questions: 

- Does the Commission acknowledge that this case marks a total lack of respect for the 
religious and cultural heritage of Europe? 

- Is the Commission aware of the importance of Saints Cyril and Methodius to the Or-
thodox faith and its followers? 

I also underlined the fact that during the Communist era painters and sculptors were 
requested by the authorities to portray Cyril and Methodius without the sanctity of halos. 
The Commission responded to my inquiry by stating that the “European Union is based 
on the value of respect for human rights, including the freedom of religion and belief, and 
it shall respect and foster cultural and religious diversity, as enshrined in the Charter of 
Fundamental Rights of the European Union.” However, although the Commission said that 
the historic importance of Bishops Cyril and Methodius is uncontested, a Council Regula-
tion states that Member States should take into account when preparing a draft design 
for a euro coin that this coin will circulate throughout the whole Eurozone. The Commis-
sion noted that two Member States expressed concerns with the Slovakian design in the 
course of the consultation procedure and therefore vetoed the design of the commemora-
tive coin. The Commission itself does not have a right of veto. In the meantime Slovakia 
resubmitted the proposal of the design and the former objections by Member States were 
withdrawn. The new design has been approved by the Council.

This sad case shows how secularism is being forced upon the citizens of Europe. Public 
institutions are denying Europe’s Christian cultural identity and Christian heritage without 
feeling the need to consult its citizens. I’m not advocating that everyone must have a 
religion. People have freedom to not believe. Just as we should have freedom to believe. 
And I’m not arguing that the state should be the messenger of the Good Word...because 
I believe that we are the messengers. What I am arguing, is that European states should 
not fight religion. Nothing good can come of it. Instead, let us focus on what we can do 
together to make Europe a better place for its people....believers and non-believers alike.  

Thank you. 
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laicism and alevism 
in TUrKeY
Mr. Cafer Solgun, 

President of the “Association of Social Confrontation”, 

researcher – writer

Thank you very much. I wish to thank the Interparliamentary Assembly on Orthodoxy 
for inviting me to speak to you here. I think I am the last speaker and I will not force 
your patience. I will not take longer than one hour! 

Dear guests, my topic is Laicism and Alevism. Turkey became a Republic in 1923 and 
started a very important historic process. With the Constitution which was accepted 
in 1924 and all the other state institutions, the Turkish Republic established a nation-
state base on Turkish nationality. With the reforms of Mustafa Kemal Ataturk Turkey 
entered a process of rapid modernization, with several results. These results, as well as 
the current situation in Turkey become the topic of serious discussions. 

We could say that today the project of modernization of the “Turkish Republic” can-
not go any further and has changed its course. The most important indication of this 
reform is that the democratic and lawful citizens of the country want to have a new 
Constitution prepared. Another indicator is the will to resolve the Kurdish problem 
within a framework of peace and democracy, avoiding the disruption of the state. Tur-
key is found today at an important historical turn-point. So far, it had not recognized 
the Kurdish language and culture, while today it discusses the right of its Kurd citizens. 

Secular state, the mentality of laicism evolved and was applied together with de-
mocracy in Turkey, and constitutes today the most important lever for its peace. This 
subject is very important for the totality of the Turkish society. Laicism and the Turk-
ish application of laicism do not have any other example in the world. We could say 
in general that there is no other example of this distinguishing line between religion 
and state. We notice that in Europe, after the French revolution, the perception and 
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implementation of laicism had serious problems. The main problem in the perception 
of laicism in Europe is that today in France, for instance, the French laicism never re-
ally considered that Muslims could also become a part of Europe some day. 

From the cultural and social perspective, diversity and different religious beliefs 
became part of European society. How is Europe going to integrate them? So, un-
der these circumstances, seeing Europe as a Christian continent is a problematic ap-
proach. The Turkish-style laicism is actually more unique, and we have to examine it 
under that light and reform it radically. In my country, Turkey, laicism is interpreted as 
the separation between state and religion, and on the other hand, the Presidency of 
Religious Affairs, which is the supreme state institution in the sector of religion, called 
Diyanet, wants to control religion. 

Beyond that, until today, after the coup d’ etat of September 12, 1980, teaching of 
religion is mandatory in our schools, which also proves the problems of the Turkish-
style laicism. In our recent past, the religious sensitivities of some people were misin-
terpreted and feared, considering that the Turkish laicism was being undermined. The 
result was polarization. And those who incited this polarization wanted to exploit the 
Alevis. The state refuses to grant religious freedoms to the Alevis, and Alevis are an-
noyed and concerned, asking for more democracy and freedom. And we know that the 
same case held true for the Ottoman Empire. The Alevis are circled by the Sunni ma-
jority, and that Sunni majority still exploits the existence of Alevis from time to time. 
But the Alevis, although they have suffered much, although they are hesitant when 
they face their Sunni brothers, they have the consciousness and the sensitivity not to 
become the marionettes of other powers. 

Now, in the progress and the process of coming up with a new Constitution, the un-
derstanding of laicism must also be reformed. The Sunnah does not recognize Alevis 
and neglects the rights of the non-Muslim communities; we must tackle such issues 
in the new Constitution. Alevis, for instance, do not go to the Mosques, Alevis ask the 
state to recognize their shrines, which are called ‘cemevi’. Alevis also request for the 
Turkish state that the mandatory lecture on religion be voluntary. And the Diyanet, 
that is the State Office for Religious Affairs must not be a state institution in the view 
of the Alevis. Because Alevis have suffered a lot in the past, they want to have more 
of a say for their future. Under these circumstances, the requests and expectations of 
Alevis is actually nothing other than the freedom of religion and freedom of conscious-
ness. Turkey has made a great deal on the path of democratization. And Turkey does 
have the power and must have the will to constitute these freedoms. Turkey is a coun-
try where everybody –Muslims, Christians, Alevis, Jews, believers and non-believers, all 
those people- see Anatolia as their homeland. Thank you very much.
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conclUsions
by Dr. Kostas Mygdalis, 

I.A.O. Advisor

Thank you Mr. Chairman. 
Ladies and gentlemen, we have reached here the end of a very interesting day. First of 
all, we would like to thank you all for having contributed your best. Allow me to espe-
cially thank the two Members of the European Parliament, Mr. Repo and Mr. Kaminski, 
because we are fully aware of the serious duties these people have, however they left 
them to respond once again to our invitation. We thank you cordially, and we also thank 
you for giving the political witness of the Orthodox in the European Parliament.

Ladies and gentlemen, the Interparliamentary Assembly on Orthodoxy came here in 
Istanbul, because, first and foremost, this is for all of us the birthplace of Orthodoxy. 
So, beyond the fact that the Ecumenical Patriarchate is also located in this city, we are 
also here with political respect. We came here to discuss among us but also with our 
guests, with you, the subject of the social dimensions of monotheistic religions. And we 
did that because the Interparliamentary Assembly on Orthodoxy has been following-up 
very closely and actively for many-many years the way in which relations among reli-
gions are linked to the filed of politics in general; it is a topic of great interest for us.

Moreover, in this tough world we live in, all different sides, especially the so-called 
institutional entities, are required to express their own views on the problems of the 
contemporary world. And, as you know, institutional entities to a great extent are bliss-
fully unaware, they live in their complacency and safety of their history. Therefore, they 
need to receive some pressure so as to express themselves, to share their viewpoints. 
This kind of pressure is exercised by scholars, intellectuals, politicians, organized 
groups of society, and makes them, in such difficult times, turn to their resources, refer 
to their history, try to approach it anew, to look at it through the eyes of the contempo-
rary world, and tell us what they have to contribute in view of a new perspective that is 
opened up and has never been so subversive; it is the first time that such turnarounds 
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take place, because of the new technologies which had never existed along all past 
years but are here now. 

So, today’s world increasingly demands answers from the institutional partners; clear 
answers, that will neither be hidden behind minced words, nor rely on historical reali-
ties of past eras. They are invited to approach reality today and provide replies there. 

I think very interesting things have been said in the presentations made here today. 
On my part, first of all, as these last twenty years I had not happened to hear the 
views of Islam in an organized manner, I thank you very much for your views and the 
great information I received, all very useful and greatly progressive, most interesting, 
I would say. I think we can say one thing today: the field of religions –at least the way 
I perceived all speeches made here- has a social message, a social face, a clear social 
dimension in its history, which, for several reasons –either because it stays in hiding 
or is concealed by unscrupulous people, or because sometimes processing of the views 
has not been completed or developed- are unable to express their social discourse. This 
is, I think, a conclusion we have all reached, one way or another. We have all said more 
or less that certain places, eventually more dynamic, do express this social discourse; 
we all agreed, though, that the social discourse, the social dimension of monotheistic 
religions can be expressed more clearly and in a spirit of cooperation. 

Another thing that became clear, I believe, from all reports, is that we all understand 
and respect the autonomy of each religion, as well as its established perceptions on 
things. Nobody wishes to start never-ending and inconclusive dialogues with one or 
the other religion. Let theologians look into that, let theological dialogue handle this 
topic. The political world, the world of society, demands each party to respect the silos 
and different views of the other and make its own contribution, for the future of soci-
ety. Because, taking into account the current problems society is faced with, this soci-
ety can’t put up with difficulties any more; it cannot stand religions speaking of their 
merciful and charitable face and claiming to be the place for the poor and the weak. 
It was with great interest that I heard something that is also true for our religion, but 
perhaps we have not raised it strongly enough: the “denunciation” that Islamism can 
not be a place for the rich and has to become again a place for the poor; the same as 
Orthodoxy, Christianity, that must display its benevolent face to all directions. 

Ladies and gentlemen, I shall conclude with the statement that political dialogues 
are slow. There is no easy solution, there is no magic solution, we are not just pressing 
buttons. Neither is such a dialogue expected to yield results. But then, what are we 
doing here? We are all trying to understand, to exchange views, to shape thoughts that 
will be able to help us –each politician of you in your sector, in your political party- en-
rich our knowledge about the new world that is coming, so that we fairly contribute to 
a better future. Thank you. 
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conclUsions
by Prof.Valery Alexeev, 

I.A.O. Advisor

Thank you Mr.President. We were asked to say a couple of words as Conclusions 
drawn from today’s forum. So, I will be brief, unlike my friend, Kostas! Indeed, I would 
like to point out three particularities of this conference.

First of all, taking into consideration the fact that we celebrate the 20th anniver-
sary from the establishment of our organization, we could draw certain major conclu-
sions. One conclusion is that our organization has quite matured, is coming of age, 
so to speak. And although in our first steps we might have been lagging behind the 
contemporary problems of the world, our Conference today and our Organization as 
a whole comes up as a responsible administrator of such issues, outrunning the es-
tablished practice and shaping the context of a prospect, also set by His All Holiness 
Bartholomew yesterday, and agreed upon by our colleagues, not only from several 
international organizations, the European Parliament, PABSEC or other institutions; it 
was also agreed upon by our partners who express other monotheistic religions. This 
is extremely important. It evidences that, in the global movement, there is a nucleus of 
traditional world religions that defend those values of contemporary era and provide 
the tools for this influence they have to exercise. 

The second point I would like to stress is that, for symbolic reasons, this Conference 
is taking place in Istanbul, Constantinople, the city of St. Constantine, a wonderful city, 
1.700 years from the Edict of Milan. I would say that this age-old light of history is 
reflected on everything we do today, which is not just a ritualistic reference to a date. 
It is a symbol of our times; and what our times need is breakthroughs, we need the 
positive energy of the past to help us to move towards the future. Thank you.
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PhoTos

Commemorative photo of His Holiness the Ecumenical Patriarch Bartholomew 
with the I.A.O. delegation
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Member of the Russian State Duma Mr. Jaroslav Nilov, Chairman of the I.A.O. Financial 
Committee and Member of the I.A.O. International Secretariat

Member of the Russian State Duma Mr. Dmitry Sablin, Chairman of the I.A.O. 
Committee on International Policy
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His All Holiness the Ecumenical Patriarch Bartholomew 
with the President of the I.A.O. General Assembly  Mr. Sergei Popov 

and the I.A.O. Secretary General Mr. Anastasios Nerantzis.

Mr.Christos Gkokas, Member of the Hellenic Parliament, Chairman of the I.A.O. 
Coordinating Committee with the Pan-African Parliament 
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Mr. Michał Tomasz Kamiński, Member of 
the European Parliament (Poland)

Mr. Mitro Repo, Member of the European 
Parliament (Finland)

Ms.Maria Kollia, Member of the Hellenic Parliament, Treasurer to the I.A.O.
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Ms. Suzy Adly Nashed, Member of the People’s Assembly of Egypt, 
Professor of Law at the University of Alexandria

Mr. Arnaldo Nesti, Professor Emeritus of Sociology, Florence University, Director of the 
International Center of Studies on Contemporary Religions (CISRECO)
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The President of the I.A.O. General Assembly Mr.Sergei Popov, the I.A.O. Secretary 
General  Mr.Anastasios Nerantzis and the I.A.O. Advisor Dr. Kostas Mygdalis

Mr. Lakis Vingas, Representative of the Non-Muslim Minorities in Turkey
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The President of the I.A.O. General Assembly  Mr.Sergei Popov
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I.A.O. Secretary General Mr. Anastasios Nerantzis
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His All Holiness the Ecumenical Patriarch Bartholomew

Overview of the participants of the Meeting of the I.A.O. International Secretariat
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Overview of the participants of the conference

Commemorative photo of the conference presidium with the PABSEC Secretary 
General Mr. Kyrillo Tretiak
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Mr. Lefteris Christoforou, delivering the welcome message of the President of the 
House of Deputies of the Republic of Cyprus

Mrs. Eirini Dourou, the I.A.O. Alternate 
Secretary General

The I.A.O. Advisor Prof.Valery Alexeev
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Dr. Kostas Mygdalis, I.A.O. Advisor

Mr. Helmi Alsaied Abdul Aziz El-Gazzar, Member of the People’s Assembly of Egypt, 
Secretary General of the “Freedom and Justice” party
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Mr. Anastasios Nerantzis, Member of the Hellenic Parliament, I.A.O. Secretary General

Mr. Cemal Usak, Journalist, Vice President of the Journalists and Writers Foundation
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